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PREFACfe 


The Lectures contained in this Aiolume were 
delivered* in December Mast at Folkestone, 
England,* and'aiso in L’bndra. ^n these 
•Lectures I h<^v^ put togeth^ the salicnf and 
fundamental principl&^ belonging to th^ 
great «nbject of Mystijism, which will be 
found mowk ’ exhaustively treated in my 
'books " Pro^essive Creatim ” and “ Pro- 
gressive Redemption.’’^ The Lectures con- 
tain necessarily a very brief and in§dequate 
outliije alid slfctch* of the great* subject. 
,I have therefore to make^ apologies to my 
readers fof the sketchiness of this effort to 
elucidate so wide and profound a tl^pme. 
Considering the iyimense %rea of the ground 
cover^— primordial, • primeval, prehistoric, 
primitive, iiftdieval* and iho^em eras of 
time — tiie f eader will f orgif e me if he finds 
cause* to complain , of* inconvenient but* 
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riecessarjJ^ omissionj , and general cursoriness. 
I may also ■^ture to express the hop» that^ 
’these Lectures may Vhet the ^ippetite of 
many Who re^jfdr them, and induce them to 
study thS aTjoveemhutioned larger works, to 
which this small volume may rightljr b* 
described as an introduction. 

In sending this \|)lume forth, I, must nojf' 
be found wantiijg in aclfnpwle4ging my 
indebteAness * t# those many writers (jf 
distinction whose coatributiAiS to Mystical 
knowledge have proved of the greatest value 
to myselfj* tBy wajf of personal testimony, 
of interest to Mystical stud^Ts^ I feel it, 
incnmbeni upon me to say that the subsi«nce 
of these books came to me » from intuitive 
and my^ical sources, the re^dlt pf,,ten j^ears’ 
practice "of the methods herein speciffed as 
the “ Four TokeRs of the Mystia” It. was' 
literally " in the wilderness ” that these 
things came to me, and I wote them down 
at " flirst hand.” ’Rea^i^ and study ol the 
large body of literature of antj[quk 5 ^nd of 
modem time?, hiLve confirmed pjvery line jsf 
the teaching I received. Memory declines 
Jo recall every writei*s name whose ^orks 
I have Aad, to •confirin the original funda- 
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menta of my* books. jBut somfe \iotable 
works stand out strongly in recollection, 
and for i^e benefit t)f nfy readers I hero 
name them, an4 commend* them* to their 
notice : — 

“ The Perfect or Ihe J^inding of Christ*" 
by Anna Kingsfor^ and Etiv^ard Mait- 
land. ^ % 

“ Fraemenls of a Faith Forgotten,',' by 
Gi. R. 5 ?. ftlead. , 

“ Mysticism ” and “ The Mystic Way,” Ijy 
. fiVtelyri'.Undcrhill.a ?*, 

" Five H^en Church of the Holy Grail,” by 
» Edward A. Waite. ^ • 

‘"On a Gold ^asis,” by Isabelle de Steiger. 
“ Superhy,man'iiy ,” . by the sam» author, 
"•published serially in “ The Pdth,” 1913. 
" ihe Idefi of Reincarnation,” by Kehler. 
“The Philosophy of Natural and Revealed 
Religion,” by Chevalier Ramsay, •Arch- 
bishop of Cambray? published •in the 
iArl^? i§th cenj^ury. . , 

“ Isis Unveiled” anJ " T}% Secret Doctrine," 
by H. P. Blavatskyf , 

Articles by various ’ivriters in " The OccuU 
Review.” 
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" The Interior, or bidden Life of the Soul,” 
by Dr. ITjAatn. 

The Life of Madam^de la Mothe Guyon," 
by Dr. UghSm. • 

“ Hebrew'^ysticiSiif,” by Prof. Abelson. 

“ Esoteric Christianity,” by Annie Besant. 
Works of Darw'in, S^nc^, Huxley, Lodge, 
and (jtlier scientists. , , 

Emerson's £'ssays„MacterlirKjc’s “ Jreasure 
of t^ Humhh," etc. 

If in any statements made in l?bis volume 
have criticized ntovements propa- 
ganda in language calculated ^^to «hurt the 
feelings o% others, I take this opportunity 
of expressing my sorrow. Religious views 
always tdid to unfortunete t^visiojis among 
those who ardently and sincerely foTjow 
them, and too often the personal feelings 
are aroused when religicTus views come into 
contact with other variants of thought. 
True Mysticism haS no v^iance of thought, 
and the firm belief .of the writ^^isthltt the 
dispersal of itligio|is • sectariapism*” an^ 
mutual intolerance wUl be in proportion to 
' the general acceptance t»f the tenets of '^rue 
Mysticism? All that»is True, iii all sects and 
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divisions of t}je refigiois unit, <ands its 
perfect expression in My^icisnf., 

* If, again, I have been so unfortunate as 
to have unfairly represented, any teaching 
I have ventured* to criticize, •raiive, be the 
.ifault, and no.one^will be more ready to 
acknowledge the error,*and more pleased to 
learn that he is mflstake^, than Jtiyself. 

" It may* be, also, that some criticiil readers 
may coiftplain* of dogmatls^i dn tjws book, 
■^hen I h^av» apoken with emphasis on the 
special* features of expesience in Mysticism.' 
It is not* j^ojvcver, in ti^e spiritysf dogmati- 
zation thal^'f have spoken, nor as “ laying 
‘do\!j{n the la\#.” I would not be thougli to 
assert that there is absolute uniformity of 
experience inlattaiping the Mystic State. 
HuiUii^ eft'arae'er and dispositioix vary in 
^ach person. Pre-natal differences are as 
numerous as human characters. The passage 
of the Soul through the “ Wildemess- 
joumey ” for some may t>e like Abraham's 
joumeijr ^ CanaaiT, without tribulation, and 
with a i‘ retfiue ” of pkas'^t circumstances! 
For other^,* it may be*Iike that of the 
Children of Israel «n^er Moses, full of 
“wanderings and affliotioij. ,Some naay have 
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*the ex^^ence of^a I%ul, and be able to 
record theii? " rapture " to the " {bird 
•heaven.” Others may have these passages* 
in states of unconsciousness. All who reach 
r the Mystic «Sfate^ nevertheless, have certain 
Knowledge of the Way Jhey journeyed^ and 
absolute assurance of the results of the 
journey in ftieir Sot^f's experience. If, then, 
the end ts gained — the Mys^c Stafe — that is 
the r^aii^point I earnestly Kope that 

^his book may help piany t« * kfiow them-- 
selves ” and to Pursue the Path, 

E. 6. 

January . X914. 

Foi^estone, England. 
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The True Mystic 

FIRST LECTURE 

, INTRODUCTORY 

• % 

n * 

Mysiiijjlst^' in the at>. ”j-lt is tyt needful 
to renlind Wii^hat, at the present time, the 
Subject of Mysticism is much to the ^ont in 
people’s minds.* • * 

Mysticism is ^ in the air ” to-da,}4 as it 
never ^as b^n ior many ages past. It is 
ail higtorical fact connected with all new 
developments of thought, that what at one 
time floats mistily ‘‘-in the air,” becomes a 
concrete and acceptjed belief ^at a later time. 
That it ivill prove "the. same in regard to 
Mysticism, I^ave not /he l&st ^oubt. 

. Many of fts probably ijlve *spent the 
greater* part of our lives Roping, more or 
less Mindly, after the ihings^ unseen. We 
know they^are fecUities, but no light appears 
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-t 

to be shed upon* them, to foable us to trace 
and grasp, theip. * * « 

Some of us ^ave suffered constantly, both 
in mafervd, an^ spiritual cir(;umstances, in 
the conscious anH unconscious struggle our 
souls have made tq reach and grasp spiritiJal 
realities, ^hich tf all the world around us — , 
both rWigious and secular — seena so unreal^ 
so unknportapf. We oannftt m^ke light of 
them as all the world seen^f t« do. We ha^e 
to brave much coipment and crificism in this 
struggle»^r the Ijght. The w^ le^ads to so 
many deviations from beateh^i^cksf 
^ Our^souls have had that mucS of experi- 
ence, eft certain sacred and snemorable times 
in ou^ives, to certify to tl«sc realities* We 
cannoi doubt them, nor quen«h the hunger ^ 
and thirst for their fulness. Yet' at the 
same time they are ior the m5st part still 
imgrasped, and we are incapable of express- 
ing or demonstrating th^m. 

How near to us these^ysteries Ijave been, 
and yet l^ow Sr th^ are ! ^dmgtimes we 
thought we ll|d grasped thfem, but they, 
receded from us wh«n our hands stretched 
out t(j seize them. , • • 

We have ha3 so-called ''•ocewit ” experi- 
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ence of them, we have Ifkd inexpressible 
dreams of them, we have had feelings of 
them, bafflmg our intelligence and our 
descriptive powers? They «rema5n «“ mys- 
teries ” to us to-day, ^as they were from the 
blginrflng. '' » 

» Mysticism is the qmest 0 / the myetic life . — 
^ow this kind of experience of quest -and 
seeking is what*is broadly fermed “My^i- 
dijn." Yet not one of us, who has come 
so far on tfie path, can* be denominated a 
“ Mystic,” ^ , 

A ” Mystic*’ is one who has attained the 
*'* Gnosis," ?he » Sophia,” the Wisdonvof th^ 
Divine Mysterie^., the " Theo-Sophia^’ He 
is an Initiate, a Gnostic.” •• 

But JMystitism is the search for and 
scipncq,of the Theo-Sophia. Jt is the spirit 
of enqdiry, and the process of attainment, 
which, if persevered in, ends in attain- 
ment, and the ” Mystic ” Lif^. * 

Tokens «/ experie’^ce.-^^Th&ct are certain 
cognizable tdKens of experionce , which in 
varying degrees mark the ,‘?](tystic," and 
distinguish him from ether persons (how- 
ever rtiuch pursuing Mjisticj^gi) who ‘have 
not attained to t]ie Mystic. 
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A state 4)f being. — For it is a state ojf being 
that consfttut«s the»Mystic, aijd places hlhi 
apart from other men. 

Yet«thS Mysti^ may s*cem not in the least ‘ 
unlike other men wh^ are not Mystics, and 
the latter may seem more like Mystiis tlian 
the Mystfc himself. « ^ • 

This is so because the " state of being*" 
constituting tfee Mystic is not outwardly 
demonstrable, nor dependeht ^on “ pheno- 
mena," or peculiar attributes,. ’ 

Attri^ides and* phenomenq of the Mystic 
not exhibited. — ^The Mystic* %^s peculiar 
attribjates, and he is a phenomenal i^rsoh. 
But he does not exhibit hil phenomena^ nor 
anno«.«ice his peculigr atA'ibutes. If they 
are dfawn from him by the fbfce ofputward* 
appeal, or jyayer, or faith, ^ or by ;the 
attraction of those whose sympathies 
and needs call them forth, he responds 
freely. • • 

Spiritualist " fn^iumship."~'Sh.e Spirit- 
ualist deals.^i|^ objective phenomena. It is 
his mStier to <40 so- Spiritfialism is b!lsed 
entirely on phenomena ; they are decessary 
to jifstify ita Qlaims. The Mystic m&ke^ no 
claims, has no need of phQjjSom&ia to adver- . 
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tise a propaganda, or t(> make good his 
pretaisions. ' 

The Mystic makes* no pretensions. It 
does not concern him whether* or jjot people 
know him to he a Mystic. • 
tiDisQernibilUy . of 0te Mystic not easy . — 
Therefore it is not an easy thing to discern 
^ Mystic., Mysti& discern themselves 
clearly, intuititiely ; but they, do ^^ot go 
aJ)out sajnng,," I am a Mystic.” Nor* do 
they presume to declare that other people, 
who say they are MysticS, are nq^ Mystics, 
even when t^fr intuition ’informs* them that 
they are »ot. 

TBfere are m’apy people who, becatfee thfiy 
have- had some experiences of an “ occult ” 
nature, say., they ai»e Mystics ; 6ut the 
Mysticfknows that they are not. He would 
nbt, However, say they are^ot. A single 
rose does not make a summer. 

" Occultism ” has so many illusi#ns. 
Touch'^its fringe, aad experi^snee is so strik- 
ing, so won^rful, that* many go no further 
thjm the “Jfringe,” the %#r(ferland of 
'Mysticism, and fancy thetnselves Mystics. 
T^ey* dwell on that ‘wonderful “ fringe ” 
experience# aiyi dream nht* of anything 
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beyond it. Wh«reas the/ have not the 
smallest inking of the journey they fnust 
take before the jhlystic state is Cached. 

It i§ Jhjs )^’hich cjcates^ trouble for 
Mysticism, and pfejudices it in the eyes of 
religious and orthodox ^ople. • • 

Disaster^ of misguided Mysticism. — For 
nearly lalways pseudo-Mysticism ends ia' 
disaster and.grjef, injuring the sabered cause 
of ^lysticism. Premature, Mysticism pre- 
cipitates disaster. ‘And the disasters from 
misguidedijilystici^m are very Serious. 

One i# reminded of the lA^le girl,* who, 
running too hastily into the ^raVting-roomf 
fell ovfer the door-mat. <Asked by* her 
mothej^how she came to# meet with' the 
mishap, she answered* in tears,. “ / c-comed 
in afore I c-comed ! ’’ There are mafiy too- 
eager Mystics ‘who "come in* before they 
come." 

Reticence of the Mystic^^, — I have said that 
there are certain Cognizable an<J general 
tokens of a My^ic. ^ut do not*expect that 
a Mystic will't'^dily talk to you about these, 
tokens in himself. Ypu will always find the 
Mystiq to be a vpry meek and humble 
person, and most reticent about diimself. 
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Ask a Mystic? if he is a ilystic, and he will 
be Silent. Ask him if any othej^ persons, of, 
the past or*the present, are* or were Mystics, 
and he will be silent. But ask him what are 
the Tokens of the Mystie, and you will find 
him -eager and cloqilbnt. He is always eager 
to propagate Mysticism, io induce people to 
.pursue the Mystic Path. It is his “ mission ” 
to do so. ^ Only he is cautious for ^r that 
J»e may be ‘‘^a^Hng his pearls before stdlne.” 

His life proclaims thck Mystic, his character 
reflects the* Mystic, his* teachirig, and the 
power l)ebii],cr his words, prove *tke Mystic. 

But dcfnot look for “ miracles," or wonder- 
ful* sensations of “ occult " phenomdJia, 
frotn him. They may occur, they sometimes 
do occur ; but neve* in response t«?Jcurious- 
mindSd expectancy, nor to sensation-loving 
pheiiomenSi-hunters.^ • 

There are plenty of people who deal in 
the wares of phenomena, miracles,# and 
psychical wonders — ^psychometry, clairvoy- 
ance, ti;anys-medium|hip, astrology, palmis- ' 
try, psycho-therapeutics, J^d* such like. 
They,are not Mystics by Such tokens. * 

* The Mystic hides himself when people, 
buzz arowid Jum, asking Ciftious questions. 
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and saying, *' SJiov) us a sign,” " Prove to us 
,that you are^a Mystic" He does not trafiia 
in " signs he il not ^ phenomenalist. 

I. THE FOUR TOKENS OF A MYSTIC 

• « ' 

The indefinable Hokens of a Mystic . — You 
ask, Wnwt are the Tokens of a. Mystic ? , 
I will aj'deavpur.to give .an answer to that 
question. It can only be dqne partially, 
for there are certain, tokens and Criteria of 
the Mystic^ imposslole to defuK> in words, 
and other*, tokens impermissiblfe^to speak of. 

The following Tokens, I would ask you to . 
bestr in mind, are not uniforfh experiences 
in all Mystics, nor are they always necessarily 
experiences of an objective kind. Many 
Mystics have attained the Mystic *state 
without the ability of defining these tcflfeen^ 

’ as definitely conscious experiences. Asceti- 
cismjifor instance, is a relative term, defining 
the perfect Renunciation,*of the Semises for 
' the attainment of the'CAmi in i^ni. 

There is a.^"^fly Ground ” injthe Mystic’g 
* experience which' the Mystic alone ca^ and 
, dare tread. The tokens within this " ^olyk 
Ground are th6 surest and ^o|Jt defined 
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» • 

tokens of all. Every perscji who is a Mystic 
knows them, and by them he ir certain of 
his Mystic state. • " 

If you have reached this ** Holy^round ” 
you will never have a do«l5t, tliougli all the 
world, turns against you, and shouts denial. 

On this " Holy GrouM” you are brought 
face to facp with “ tne Christ ” in V Burn- 
ing Bush.” T]ie " Real Pxesence ” ij^iore 
clearly manifest to you than iJy the naked eye. 

■ The definable Tokens pf the Mystic are as 
follows:—.* * 

AscelicisrH. 

I (2) Ekstasis, or Rapture. 

{3) Jnitiation. 

(4) Intuition, or Vision. 

• • 

(J) Asceticism and RENUNCiAxfDN 

• Asceticism and Renunciation are ideas 
deeply embedded fii the Religion and 
Philosophy of the ancient Theo-Sophi%, or 
Wisd6m of God. , It is iftseparable from 
Mysticism.* To becoi»e a Mystic, a person 
inust alwa/s,become 5 n As®tje,“— always an 
Xscetic in spirit and int^ion, often an 
^sce;^ic in act and fadt. 

(i) Ascqficism. TheVe are* also tSnes, in ' 
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* « 

the Path of the JjMystic, when he must in 
^ spirit beconje a Hermit. Some Mystics have 
been Ascetics anti Heitnits all their days, in 
the most^literal sense^ not from personal 
necessity, bu{ for reasons of spebial vocation 
and choice. ' • . • > 

During certain spetific periods in his life, a 
Mystic l®C(?mes both an Ascetic ai^d Hermit. 

As^^iJ’cism, being an attitude of mind and 
wiUf it is a matter purely of, outward cir- 
cumstances if the rigid course of ^experience 
is comp^^ed. Many Mystics, have, by 
circumstances, been " driven hitck thS tmilder- 
ness ” in the most physical and literal sense.. 
Many dihers have maintained the attitude 
of Asceticism, in mind and will, and have 
not be^Ii compelled l>y circtynstances to 
adopt tlie literal Ascetic and Hermit dife. 

In spirit and*will, all Mystics are AgCetics 
and Hermits. The Myslic is indifferent to the 
pleasures of the senses. He is free from the 
behests of the bbdy and jtnind which lie has 
renounced. When ocscasions drive liim into 
the wildenleaa^to fast and or to 

undergo his “Temptations,” he is as happy' 
and contented as if called to feasting^ and 
pleasures. 
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His body is lecognized 5nd gratified only 
for "the sake of the soul. It is ^ necessary 
instrument of the soulfand must be nourished 
or deprived as theisqul requires. 

Sometimes the soul reqluires an atlenuated 
fend atherealized body ; sometimes, to func- 
tion in the body, the loiil requires it well 
, nourished^ and sometimes, for thc*cause of 
the Faith, the s^ul requires .the, body «,i%f east 
^djsanquet., ' 

Necessity for Asc^icism. — Asceticism 
operates usually, in Mylticism, ^pr certain 
specific* piurgpses, to fit Ihe bodj^ for corre- 
.spondence with the soul in certain conditions 
in flie pursuil»of the Mystic Path. /Among 
these are the following instances : Tew/pta- 
iions, Ekstasis, Initiation, Cont^plation, 
Speciil “ Missions," Penance, and Sacra- 
fnenlsi. 


TEMPTATIONS 

• • » 

The purposes of*Ten\ptations. — Asceticism 
is gener^dl^ practised jfi timts of Temptation. 
. Temptations ” are expe^lt/s preceding 
the passage of the soul into “ Ekstasis " for 
Initiation." They fqllow after a qpurse of 
Instruction’ and Training In the special 
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Teaching conne^ed with ‘the degree of 
_ Initiation the time contemplated. • 
Solitude . — ^TcnTiptations are undergone in 
Solitude, after a f)eriod <^f jjgorous abstinence 
from foo'd, an*d of intense mental concentra- 
tion. The disciple deparrts into some 4esert 
place, unfrequentgd* by mankind, or, like 
the monks 8f old, interns himself jn his cell.^ 
By>^,sting, jgvayer, and pental concen-' 
tration, he grsiciually attune% himself, his 
physical nature to hjs spirifual nature. 

Then hg^begins to find himsel# consciously 
functioning in his' spiritual naturh. . He 
becomes clairvoyant and clairaudient, and. 
sees anft. hears his Spiritual Tfcachers in*the 
physically unseen. 

He Miows their guidance and instructions, 
and is ' passed through severe Tests, or 
Temptations, directed to provei his .tour* 
age, obedience, faith, and love. Evil 
attafks him in alluring forms, appealing 
to his senses, his'passiong^ and his aj)p6tites. 
Forms of scduotive” ‘temptation* are pre- 
sented befwflk^m, or suggested to hina^. 
Evil spirits whisper in his ear, and seek to* 
seduce him to commit acts of sin, , disj. 
obedience, or to distrust his JiJp ' iters. 
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If he fail unfler these wdeals, and yield 
in My way to the wiles of evil, he is put 
back and forbidden ferther' progress for the 
time, until, Iby contiiyued Prayer and Fasting, 
if he remains steadfast an^ penitent, he is 
9 ,gaii! tested, amd dgain, until he is fit to 
proceed to his Initiatione, or t^o carry out 
. the special duties for which these»‘Tempta- 
tions were to fit him. 

You will 9ee,j,therefore, that Temptations 
are in many cases an* important factor in 
Mysticism, •diyi a part of the AscQ,tism which 
is a Tokemaf the Mystic. 

(2) Ekstasis 

Nothing in connection with Mysticism 
has suffered more from misconstruHion and 
misr^resentation than the mystical state 
*whidh is Called Ekstasis. A term that more 
clearly defines this experience is Rapture, for 
reasons which sh^l be shown. » 

Expedience onlyt can Jiefine Ekstasis . — It is 
difficult jj) name ajfy spiritual experience 
■that so defies the art of la^goffife to describe 
or define it. Being an •experience, it can- 
*only be comprehended by experience. As 
well try*tt^Afine in woftJS the t^te of sl 



The^rue Mystic 
« 

strawberry, or fhe bouquftt of a special 
^ vintage of urine, as try to define this exfJeri- 
ence, its meaning and^ts phenomena. 

Warnings about £^k»tasis. — Concerning 
Ekstasil warning is needed of many kinds 
of pseudo-experiences ‘often mistaken for 
Ekstasis. They are" known in the common 
experiences of spiritualism, or psychic, 
phemB«ena. , Indeed, in ea«h o1^ the four 
natures of man's constitution, a form of 
experience may bq dev^oped,’ open to 
confusion„^th wh9,t the Mygtte means by 
Ekstasis. In Psy^cs the sti^ge pheno- 
menon of Katalepsis experienced* by de-« 
vetopedTe " trance-mediumship*” bears* so 
close a resemblance, physically, to Ekstasis, 
that th?two are often taken for-one and the 
same thing. Any person who has experi- 
enced Ekstasis* knows what a* guli lies' 
between them. The Mystic never con- 
fuseai them ; they are egitirely dissiipilar. 
Ekstasis is the harmonieus correlation of 
the whole being, ♦of all,the four l^atpres, in 
perfect eqiliHbjjfcm and imi«n. Body,, 
Mind, Soul, and Spirit are awake and alert, 
in the conscious activity of their faculties.* 
*The ''steep” <5f«the physiculrbody is no 
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indication of its actual uncc^sciousness. In 
the "sleep of Ekstasis the body is sub- 
consciously functioning all ‘the time that 
the cognate natures jre also*functioning on 
their several planes. , * * * 

•Paul describes JDksftisis, or Rapture, in the 
following words ; — 

Paul’s Ekstasis. ~ ^ 

"4 witl come to viHtns and'nv^la- 
tions of th» Lord. I know a man in 
Christ ^fourteen yeqrs ago {whether in 
the body f I know not; or;tfut of the 
'body, know not) ; such a one caught 
up into^the third heaven — and f know 
such a man {whether in the tody, or 
apart from the body, I kno^‘i not; 
Qod knoweth ) ; how that he was 
• caught up into Paradise, and heard 
‘unspeakable words, mmh it is not 
lawful for man to utter.” ^ 

The" pm'Pose of pasting . — tn the state of 
Ekstasis,the body is §rst freed, by Fasting, 
Ijjom all material obstructiorijf , cftid the mind 
is clarified from all clouds, Iby Prayer and 
mental concentration. The ^ul then be- 
comes en rapp^ with tire Body. The mind 
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and body becSme as " sounding-boards,” 
the body responsive to the vibrations di the 
mind, and the fnind l|b the vibrations of the 
soul. _ ^ ^ * 

The physical' organism is freed from the 
clogging of matter cadsed fey food-digestidh. 
The nen’e-forcer. iFor the time being are 
centrei on the promotion of the state o{' 
EkSCasis, and {fee psychic and m^tal organs 
3x6 reinforced and sensitized.‘ 

Psychic Communion . — ^Temptation and 
Asceticispi having' performed Hfeeir jpart, the 
Initiate is drawn into psychic* and mental 
communion with the Spirit-BeiAg who is 
his dslestial Teacher and ‘Guide. ‘The 
Initiate places himself unreservedly in his 
hands’ii.hnd obeys his kistructiens. The fact 
that every Soul has a Celestial Master and 
Guide is tau^t and. acknowledged A)y dit 
Mystics. That all Mystics consciously 
visualize or l^ow th^ir Masters js not 
always the case. But no man i^a Mystic 
who is not coifsciod^y followiiljg a deWte 
system in tdn^ous obedience to his Mastas, 
whether or nof the Master has ravealed 
himself to him. Thpn comes the time m hss 
Initiations when he cannot^b^ visualizing 
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and knowing his* Master, ai^ not him only, 
but mil the Celestial Beings. « 

Safety of True E Masts. -*-At this stage, 
of spiritual and paycmic coihmuniou, after 
Asceticism arid Temptation liave done their 
work, ihe neophyte, trr disciple is qualified 
to pass into Ekstasis. Umjer such ineffable 
* conditions he is safe, as under n(» other 
conditions is it* safe to ven^tujre int./'<Lny 
occult state wshatsoever. Promiscuous iftrd 
misguided “ occuftism ” ,is extremely risky 
and dangerotis, and utterly unj^gneficial, 
when it *is ue^ihzed how great aRd power- 
ful is the* environment of evil that besets 
us iif this falleh world and its astral eeviroft- 
ment. 

The Process of Ekstasis. — Ekstasifjbegins 
by the**Initiate falling into a gentle sleep, 
vdiich* gradually passes into* torpor. The 
body becomes rigid. ‘The mind is preter- 
naturally active and acute. He sees, hesrs, 
and krio\^ every (^tail that is happening. 
He neve^ lo«es mentai^or psychic conscious- 
ness, and jAjisically he is ii^ sftibconscious 
state qf sensibility, though wrapt in the 
torpor of sleep. 

The " coit^i^of life. — Gently he emerges 
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from his tor^’d and recumbent body, 
stands over it, and surveys it, as an object 
outside of hirfiself. fine ray of light 
attaches himself to hi^ <body all the while, 
accompanying ‘him wherevef he goes — a 
psychical " umbilical ‘cordT which, so long 
as it is not 'maintains the life of the 

body. ^ jiie "cord" broken m^ans instant' 
deaih -to the.b(j<3y, and its speedy dissolution. 

The Spiritual ‘ Plane . — ^He * finds the 
material plane recpde from him ipto mist- 
like shadpw, and the spiritual plane assumes 
a quasi-pfiysical and objectivip, aspect. He 
functions organically on the spiritual plane,, 
ahid corresponds to spiritual environdient, 
with the same objectivity in which, in the 
flesh, ^j;ffe functioned on the material plane. 

spiritual Company . — He discovers him- 
self to be not alone. In the darkness* of tlie 
astral plane he has entered he is surrounded 
by a company of the Heavenly host, who 
panoply him, and project him ^ from the 
astral dangers.'- Fori^n the astral plane (the 
Scripture *’* ■ Hiides ”), besides*ifs being t^e 
vestibule, as it were, to the planetary circles 
of the Kingdom of^Heaven, are the abodes 
of spirits of ‘darkness, dep£ypfes.'| this life in 
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rebellion againsf God, and various condi- 
tioife of degeneracy, and of hatred towards 
God, malignant and (jemicibus beings who 
prey upon mortals,; and make victims of 
passing spirits. Therefore the Company of 
Keaven surround ancf protect the souls of the 
good passing through Hades, ^nd never 
.leave them to be the prey of evil •spirits, 
conveying , them in due ‘^irae to flieir 
planetary Paradi^s. * 

‘Familiarity with the Planetary regions and 
people. —^nUbx ,X\m sub^me escort he is 
wafted upward to the planetary circles, 
through tlie crowded regions of Hadjs. In 
Hacfes he stdjy^ and converses wiA souls 
discamate, and by sympathy and counsel 
he aids some- to rise with him to I^aradise. 
For m‘any souls remain in the purgatorial 
state of Hades, unaljle to Aach the pure 
state that loosens the earth-grip and liberates 
them Jor translation to Parjvdise. * 

In .thft Paradiaaical re^ons he finds 
everjrihiag'^is familias’to mm, that he is 
returning 5n»a visit to plales ot a former 
residence. People and surroundings are 
familiar to him. Paradise is his rea^ home, 
his true fiyifherland. His Companions are 
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his real friei^s and brethren. Earthly 
friendships arenas nothing to these etOTial 
cosmic friendships. » 

‘ He aiso perceives thH*many,of his earthly 
friends and loved ongs, those still in the 
incarnate life, and many" in Had& afld 
Paradise, i beloii% also to his heavenly 
frie|id^nips. • 

Jhus he is "ibaught up intS Paradise.” He 
hears and sees things tlvit hre “ unspeak- 
able,” which “ it p not lawful for -a man ' to 
utter.” *\ t • ** , 

This is “ Ekstasis,” the SescJhd Token of 
a^ Mysftic. He cannot demonstrate it,^^ and 
rarely Vill he be drawn ouf to speak of it. 
Ekstaf^s is in the power of all to attain, and 
one oPthe peculiar ej^eriences appertaining 
to the Mystic ^state. 

(3) Initiation 

initiations hvavenly ceeemonies, not earthly. 
— Concerning IJie subjecJt of Initiastion much 
has been^ ^surgiise(f e and writ^n* that is 
misleading. " ^ • 

The general supposition seems to be that 
the cftremonjes of Initiation are perfftrmdd 
upon the earth, in certain "%odges,’' or 



21 


The FourToketis of a Mystic , ” 

“Temples,” of ^material constructidh, by 
me:^ who are cafled “ Mast5?%.” 

Hence the numbers, of pjeople^who have 
passed these material " initiations ” think 
that it is the.real tiling, an<i that, by virtue 
of them, they are, real’ initiates. They 
suppose that they knov the “ Mysteries ” 
by virtue of these material ceremonies. 
This assumption is not to be deftied . to 
some, given th^t the True imd'Real Initia- 
tions in the *He»venly places have truly 
preceded* them. 

Earthly Counkrpart-Initiations^^t is also 
the tnlthjin every “ Ekklesia,” or " Lodge,” 
Vhejre the M 3 |;steries are known and Aaught 
by Initiate-Masters, there are earthly cere- 
monies of Initiation, coimterparts^ pf the 
Initiations tKat already have takes place 
ip the planetary spheres. Unless these 
Spiritual Initiations have tak:en place, the 
earthly counterpart-ceremonies of Initia^on 
are empty performances, evtn though, by 
their solAiipity, their ^sublpne ritual, and 
their cofitg,nt of profound pnyjtical teach- 
ing, they a/e most illumiiShting and in- 
^iring. 

Modern survivals of Cout^erpart-Jnitia- 
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<to«s.— The Seven Sacrameiits of the Church, 
the Initiation-Rites of Free-Masonry, an/l of 
Rosicrucianism, And similar institutions, are 
survivals of these coupterpart-Initiations 
which follow the Heafvenly Ceremonies of 
Initiation. The performance of initiation, 
or the solemnization of the Sacraments, in 
earthly^ Lddges, Temples, or Churches, do 
not, in these days, signify any Sequence of 
the, Heavenly* Ktes they ‘v^ere' originally 
instituted to follow and certify. 

The Heavenly rites are not performed, 
after a sfeiritual uid uncohscious ‘manner, 
simultaneously accompanying tl\e earthly 
riles, Hjid as a matter of course. They arc 
the most clear and conscious Ceremonies, 
rememi^red for ever in the minds of 
Initiates, and followed alterwaiids by 
material forms, in earthly Rites, attesting and 
certifying the Heavenly Ceremonials they 
coi^ntcrpart. 

Counterpart-Initiation! are certifications of 
Heavenly Initiation's. — In faqt," earthly 
counterpai^tal IritiatiSns are reaUy certifica- 
tions and attestations in the earthly Ekklesia 
of the Real and True Initiations ; an*d only 
are they so ilthey h*ave followed the clearly 
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remembered and conscious initiations pre" 
viously performfed in the henvens. 

Planetary Spheres the scenes of» Initiation. 
— Let it therefore be understood that the 
earth is not the scfftig of the^ sublime Rites. 
Actual Initiation can only fake place in the 
jflanetary sphei^, *n a Divine Temple of 
the Holy Mysteries. • 

The Supreme Master of initiatiem . — The 
Only Initiator 4 s the Supreaje Master ai the 
Mysteries, thS G^eat High-Priest of Heaven 
and Eacth, the Only-Begotten Son of God. 
No intermediary or d^uty caji, perform 
these* Saerhd Rites. Masters of earthly 
' " l^kkleAaB,” or Lodges, can only j>erform 
the earthly Kites of counterpartal Initiation. 

Seven Planetary Temples of Initiation . — 
There^are Seven Temples in the fjfeavenly 
Sph^es in which the Rites of Initiation are 
performed. One Temple in eich of the Seven 
Planetary Circles, each answering to one of 
the Seven Mysteries, representing one ci? the 
Seven Oates in the Path of the Mystic. 

Into*e^ one of, these* Temples, to the 
Supreme* Temple of the Seventh Gate, the 
Candidate-Initiate is broifght, in the several 
' tinfes of his Ekstasis, and there he is 
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'Initiated in the Mystery of the Planetary 
Circle in whichj|he Temple Is constituted. 

These Seven Mysteries anciently were 
called the " Sev^n Gates of the Mystic Path 
of the Kingdonf of He^vfcn.” 

The Seven 'Mysteries, or Gates. — The Seven 
Gates, or Mysteries, of the Kingdom 6f 
Heaven weje defined and designated by the 
Seven Acts of the Incarnate Life of the Lord 
Jestte Christ . < 

(1) BIRTH. (4) DEATH. 

(2) BAPTISM. t5) BURIAL. * 

(3) PA9QJON. o(6) RESURkEGTION. 

(7) ASCENSION.'- ‘ , ‘ 

EkstSsis, the mode of entrance to 'the 

Planetary Circles . — These Seven Initiations 
take plSjffs at the time .when the Initiate is 
in the state of Ekstasis, and is " Ra^t," or 
“ Caught up ” *to the " Heaven ” of the 
Mystery in whi5h he ‘has qualified to be 
Initiated. By npeans of Ekstasis, following 
Asceticism, he enters ^e Kingdom of 
Heaven. * * ^ • * 

**■ Intuition • • 

Intuition is the* faculty of Thought/, and 
interior _ Sight, by development. Each* 
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nature has its own organic system of * 
Thought and Sight, which * a person may 
develop to perfect harmony and uliion with 
the whole constitution, so that all the nature- 
systems of '^hougHt, and ^gl\,t are One 
System, operating from ths interior to the 
exterior, and vice versa, the solar systems 
^of the cosmos operate from the Sun to its 
outermost circles of sidereal systems!* The 
work of Mysticism is to creatftiharmony ^nd 
union in the hunjan constitution, brolten 
and destroyed by the sin* of man. 

Intuitipn feadies the perfect ,*i*ate by 
Initiation. this state a man becomes a 
'* Pr^het*’ and a " Seer” , 

Intuition springs from Spirit. — Intuition 
springs from the Spirit of God in the human 
soul. Ij is proportionately perfectVs the 
Soul is j)urified and freed from the dominance 
and material bands of the body. The Spirit 
is the “ sun ’’ of the human constitution, ^s 
the sun. is the centra of the cosmic constitu- 
tion. • • , 

The Spirit of God ialman perjneates and 
governs th^Soul, Mind, and feody,*in greater 
or lesser degree as the Soul, IVlind, and Body 
alfe ptirified from matter, andjequilibrated 
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and harmonized. Mysticism is the process 
of equilibraticfc' and harmonization. Ifitui- 
tion is t£ie stqfe of equilibration and har- 
monization. , 

Spirit, the link between God and man . — 
The Spirit is the Divjne link between man 
and God, through which man, in bo9y, 
mind, and soul,*functions in perfect relation , 
to God, when the state of Intuition is 
pqffectly attained ; and relatively, according 
to the degree attained ky the processes, of 
Mysticism. * , * \ 

God f^4ihe Fount and Centre of All-Truth 
and All-Knowledge. A Mystic is one who 
has tiavelled the whole of J^e k^ystic<Path 
to the* Centre of All-Truth and All-Know- 
ledge* ^He has At-Oned with God. 

Cori&ciously and actively the M3?^ic func- 
tions in Spirit in God. He is One with the 
Infinite Divine Being. 

\At-Onement . — This One-ness, or At-One- 
ment, is the meaning of the Mj^ticol term 
" Unio Mystics.," o^ DiiHne Unioft, the Goal 
of Mysticjim. «This*Goal is reached when 
the Initiate o^npletes all his Initiations. 
All the Mysteries are in him, and he Is in all 
the Mysteries 
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• Sabbatic Arrived at the Cehtre, 

the 5 nd of his Initiations, he ^^ests in God. 
He Rests from all his Labours, and keeps 
his Eternal “ Sabbath." He " Sits with 
Christ in the Heavenly Places.” • God is in 
Him, he in God. H^ speaks in God, and 
God speaks in Him. He walks in God, 
,and God walks in him. ‘He •'hinks in 
God, and God thinks in him. * 

He needs nj'human "teacher,” he^is 
" taught of the Lord*" Mentally he functions 
for tdie Spirit, in spiritual things, register- 
ing the Thovfght* of God *n his mMd, and 
expressing It ih speech, writing, power, and 
action, ^ , • , 

Perfect Intuition in the " Gwositc.'^This 
is Intuition. He speaks from the Fulness 
of Inteaor Aft-Knowledge. He "moweth 
all things." He is a “ Gnostic."^ He possesses 
the " Gnosis." < 

Development of Intuition . — Intuition tis 

* developed and pcsrfected by the same 
methods *as, EkstSsis ^d •Initiation, — by 
Prayer Fasting, "by Te^mptation, Re- 
nunciation, and Asceticism.,^ * 

, ManV persons have glimpses of this faculty, 
and are conscious of possessijij it latently. 
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In some sensitive spiritual minds Intuition 
is comparatively a joyous and blessed 
possession. Tjjis knowledge of the latent 
possession of, Intuition should encourage 
them to seek its Fulness of development. 

n. .'‘HE HISTORY OF MYSTICISM 

fhe Science of Mysticism . — ^Mysticism is 
thf. science' ot‘ the Mysterife^, and the uni- 
versal method of approaohing the Mysteries. 

It has descended from the . ages, art 4 has 
often sMcred from the deday of the Know- 
ledge of the Mysteries. In tKe present day 
tjie idea of the Mysteries^ has beeome 
generally a thing apart from the Mysteries. 

Wevi^arely find, in writings upon Mysti- 
cism, fnuch direct refCTcnce or appeal to the 
Mysteries, an^ allusions to the Four Tokens 
of Mysticism are generally made without 
knowledge of their meaning and purpose. 
Asceticism, for instance, js deprecated and 
avoided, as a necessity 6f Mys^cism. It is 
not a su^ct,of pleasantness, ^ahd many 
people seem t(/ifach a mysticism that knows 
no need for it, and views the practice of it 
among reput^ Mystics of the past as in no 
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way an indicatiofl of the rule of Mysticism 
generally, and as a mere question of taste 
or expediency. No person IHies Asceticism, 
but those who lovcf and desire the Mystic 
state will welcome *Ascet,ictsm* with un- 
re^rved joyfulness. * Ekstasis also is an 
experience rather deprecated, as^ a more 
*or less useless and unusual indulgeskce in 
dangerous (orms»of spiritual <<imptionalisfn ;• 
whereas in fact it^is a necessary factor *of 
Mysticism, For so long a period have 
cxp(?rien^es df ihe Spiritual pla^ve been 
unknown or ‘unheard of, except in forms 
of psychio phenomena, that good and right- 
thinking people’ are afraid to countenandfe 
any kind of experience beyond those per- 
taining to the ftve physical senses. they 
are obliged to admit that these experiences 
are frequently recorded in Hbly Scripture, 
and form some of the principal evidences 
on whiph the Christjan Faith is established. 
But accouding to ihese the days are over 
for the occtfrrence of ^iritual experiences. 
They may occasionally take^lacff, but then 
they are described as '* supernormal ” ; 
whereas the truly nmnal is the super- 
normal, and what is “ normal*’ now is in 
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truth " abnormal." Mysticism restores the ' 
right order, and makes that which ndw is 
put aside as " •supernormal,” the " normal ” 
order of life, t * 

Essentials of bona fide Mysticism. — ^Let it 
be understood that *ther€ is no b»na pde 
Mysticism that,dofes not acknowledge belief 
in th^ Mysteries, and in the legitimacy and* 
regularity Qf Jhe Four Tokens of the Mystic. 
The Mystic state cannot be mtained without 
the experience of the Four Tokens. J^ysti- 
cism ha^ no other purpose* birt to lead tp to 
the Mysteries, and the Mystfries cannot be 
attained except by the Initiations, and the 
Initiations are made possible only bf^ the 
processes of Mysticism through the Four 
Tokef(,a of the Mystic, ,f 
Nevertheless, even interest in Mysticism, 
the thought Und study of it, enquiry into 
tjie lives and experiences of the Saints who 
have generally been included among the 
Mystics, and all approxqjiate attainments of 
the Mystic state, hojvever far "short of the • 
perfect aitainlaent of True Jilysticism, is 
an advance, and a hopeful sign t^at the 
human mind is concerned in the idea of the 
Mystic, for*which we may be most thank- 
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' M, and encourags ourselves in the promo- 
tion'‘of a Mystical Mission. * 

Catholicity of Mysticism . — Mysticism is in 
the roots of all humanity — tho most catholic 
of all human* ideas. • It is*foitnd in the 
negroes* of Africa, the aTOrigines of the 
Americas, Mexico, and ‘Auitralasia. The 
•Orient is its most ancient azid ^cheyshed 
“ home.” From,the East the^gr^at MastJrs- 
sent their hloyai Emliassy to be the first 40 
acknoyvled^e thei^^ Great Master, Jesus 
Christ, the IpcaiTiate Son of God., at His 
Birth. 

, Early^ Eitfope and Druidism . — From time 
immemorial th* Mystic Religion of Drjiidism 
was the cult of the people who were our own 
ancestors. Driydism .was the relig^n of 
Britons,* Danes, Norse, Normans, and 
Romail^, all of whom intermixed in those 
early times and created the British, y 
Anglo-Saxon race. 

When the whole of Europe, in those early 
days of Druidic Mysticism, was rising from 
barbarism, * ajid evolving m if# earliest 
stages,, to become the centre of Western 
culture and civilization, the Orient was 
shining with the effxdgencew 8f an old- 
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established Faith of Mysticism of the purest ' 
forms. • * 

Oriental Mysticism. — In the Oriental 
Schools of Mysticism ♦the Mysteries have 
been taught zfnd attdined frOm the earliest 
known times, by the*same methodstas have 
been describe^. With precisely the same 
Foiir«To^ens of the Mystic. The Orient was* 
closely associated with t^e Eg3rptian and 
Clialdaic Schools, many of* whose greatest 
historical teachers journeyed to th^ East, 
and lo^ed there the great principles of 
Mysticism which made e^iJy Egypt so 
famous, and raised so many gi^gat philg- 
Sophers. * » * * 

Beneath the outer crust of Oriental life, 
the ^rit of the Mysf cries,. ^nd the seeking 
of the Mystic state, are as strdhgly and 
austerely followed by more thousands than 
ijhe Western missionaries and residents in 
India have any idea of. To judge of Oriental 
mysticism from the outside in Jndia is as 
unfair as to judge »<jf Christianity from the 
outside in* Eiyope. , * 

Mysticism fwthe foundations of all religions. 
— The Tokens of the Mystic, and the Princi- 
ples of th^ Ancient Mysteries, are the same 
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’ aljvays, and in every place. Time alters 
theJn not, racial differences, Jangpage, en- 
vironment, have never changed nor destroyed 
one detail of the uqiversal synthesis of the 
Mystical philosophy » underlying every re- 
li^on pf the world, aand hll their varying 
symibolisms and creeds. * 

The Theo-Sophia of Aniiqiiity.— ^lieTheo- 
Sophia of the Mysteries floprished in Jlie 
Orient no less* in ancient days* than n^w. 
It. was contemporary with, and, in fact, the 
soijrce of,' the. Schools of Mystic Philosophy 
in Chaldeea, fe^ypt, Greece, and Itafy. 

It has recently been proved that, in the 
worhl’s*’most primitive times, of prc^fetoric 
date, there were important centres of the 
culture of the Mysteries in Mexico, ^»North 
and South America, m Africa, andTn the 
submerged lands now buried beneath the 
waters of the Atlantic'and Pacific oceans. 

Monuments of ancient Mysticism . — iSe 
ruins bf ancient temples, time-preserved 
monuments and inScrip^ons; unearthed from 
the sand, soil, and whters t^f w^te places, 
testify to the primitive existence of ancient 
hierarchies and systems of the universal 
Wisdom-Religion. Even th& wonderful 
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mystical “ lore ” of the. South African 
natives bears strong surviving reminiscejtces 
of the once flourishing and highly cultured 
Wisdom-Religipn of thpir ancient, highly 
developed ancestors. • • 

Aborigines are the ^descendants of, highly 
evolved extinct people . — It is a mistake to 
think ^ thlt the aborigines of so-called 
“ iMirbarian ” .countries are uhevolved, or 
partially evolved, peoples, centuries behind- 
hand in evolution ; or that the so-callpd 
“ New jContinents,” and .thsir flidigeppus 

inhabitanfs, are faces not fai; removed in 

0 0 

evolution from the “ ape.” They are, in 
fact, tjie real ” aristocrats V^of th6’'vw)rld, 
being the decadent descendants of more 
highlji^volved and cultured races than exist 
to-day in the most civilfzed cauntries. 
Apart from tlie knowledge which Mysticism 
enables us to ascertain to this effect, the 
above-mentioned archaeological discoveries, 
and the testimony of hnthropologidal and 
morphological scientists, Confirms tjiis state- 
ment. Xibby ^11 us ^hat the^ergnium and 
brain of the Scroh African negro are those of 
a people of a high degree of evolutmi^ and 
quite equal 'to.the civilized white races. 
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Cataclysms, Atlantis and Lemuria . — 
Previous to the great cataclysms* ushering 
in the " Glacial Period,” great continents, 
where now the waters of th* Atlantic and 
Pacific oceans'eover their antienl cities and 
temples, united the \Vestern and Eastern 
worfd. The whole eaAh ,was ^then one 
homogeneov\^ whole, until the cataoiysms 
broke up the earth-crust, and the ocealfic 
deluges divided* the remainder of the world. 

Centuries of coral formation, silting of 
sand, soil, and* marine garbage, h^AK* buried 
these mofiumeiits of the past beneath miles 
of oceajiif waters. Under the depths of 
desert sands al* 3 , in the African deserts, arh 
buried great cities, like the Greek Pompeii, 
full of antiquarian interest of like^afgnifi- 
cance. * 

The f re-oceanic earth.— ki thSt pre-oceanic 
period there was no separation of land# 
areas. The present^ oceans and seas and 
deserts are entiri^y of post-cataclysmic 
origin, after the earth j;»ecame " tohu bohu ” 
without fgrm and void ”) ; fnd t»efore the 
forming of the earth as it ndw exists. The 
world was then intercommunicable in ways 
unknown to to-day's science. • We are now 
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on the material ascent fowards science 
knowledge of the ancient ways of communi- 
cation, and this century will not conclude 
without scientific discovery of a great many 
truths which wdl transcend* all that has 
been unearthed in the centuries that have 
passed sijjce the flenaissance and the re- 
vival ^f Science. 

Reparation \)f the human fymily . — ^The 
cataclysms broke up the garth and separated 
the human family. Each portipn ®f the 
Wisdom«5eligion segregated ih these human 
branches became a distinct chit and com- 
munity, and, as time went on, tlif'.y varied 
ih thdir exoteric uses, forms, rites,* and 
verba sapientis. 

Eso<ferically the same catholic cult of the 
Mysteries has survived the wrack of time, 
and remain# comparatively intact, and 
ttocorrupted, at the bottom of all the world's 
exoteric varieties. ^ , 

Modern Oriental Mysticism . — In modem 
times the ,Oriental Schools have Irept them- 
selves very exclusive. Only in theenost recent 
times have tfie facilities of travel and 
transportation brought the West and the 
East together, while the decadence of the 
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Masteries in the West made any special 
rapprochement between East and West, 
in mystical things, cxtremgly difficult and 
the work of considerable tii^e. The oppo- 
sition of Western Christiamty 'to Oriental 
mysticism ren4ered^ any fraternization 
practically impossible, •until the rise of 
Theosophy, and its Western dc\^felop|nents, 
largely opened ^ic way to a cjoser fellowship 
between the Bast and West. • 

. The Eastern S 5 chool is the oldest in 
existence,' and iq it the Ancient J^ysteries 
are pr§^rve^with careffll secre<?y by their 
JMasters^d Mystics. Only in our own life- 
timS have we,Come to the discovery 8f this 
ancient Worship, and the treasures of the 
" Gnosis ” for spjong ^ time kept guayj^d and 
close-sdhled in the Orient. Whilst cautious 
and sfeverely reticent to all Western people 
who show curiosity concerning their occijit 
and mystical teachings, and wisely tolerant of 
the " missionaries ''who, in their ignorance, 
preach ihe " heathenism ” of India ; to 
sincere s^ekfrs after Mystical ^ruth, the 
Mystifs and Teachers of Oriental Mysticism 
are always frankly open to the enquiry and 
quest of the Wisdom-Religiqp. 
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Modern Theosophy . — ^Whatever be 
personal opinions concerning much that 
goes by the n<ime of “ Theosophy," we 
must all acknqjwledge that the work of the 
late esteemed 'teachcf, H. P. Blavatsky, 
and the labours of mdny qf her sucoesscys, 
have been in the ‘main a dispensation of 
light., ' 

Oriental exclusiveness. — T|ie exclusiveness 
of 'the Orient was ifot so ‘great in pre- 
Christian times. When* from the .third 
century, ^the Christian Churefe, under the 
Papacy, rejected 'the Mysteries dqd dis- 
honoured and persecuted the Mystics, the, 
cleavage between the East ‘and West ‘be- 
came irreconcilable. • Mysticism, which 
never 'fo^ased to be ci^tivatfi^ in the East, 
became a practically forbidden putsuit in 
the West. * 

^Hermes . — ^The first liistorical character of 
ancient ages, who shone as a Great Master 
of the Mysteries, was Hennes, the," Ihrice- 
Greatest,” by whom the Sacred Mysteries, 
and their ^cculj*; teaching, wer^ ^tablished 
in Egypt. From this great Philosopher, not 
only the ancient Eg3^tian Mystery-Religion 
derived its tJstqblishment and general belief, 
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byt also all the forms of the Mystery-Religion 
in the Western world emanated. , 

Much that is counted ip these days as 
legendary and myUiical surrounds the name 
of Hermes, the “ DiWne Pyinander.” Many 
lejjimed people ^icnj^ that he ever existed, 
and others hold that be was only a name 
applied to the Egyptian Osiris. There can 
be not the’slightest doubt t^at Hermes jyas 
a human and historical personality. JThc 
evidence on record is as strong in favour of 
this assuihp^ion ps of the historical existence 
of AlyAham or Moses.* Some ’luthorities 
,have given the weight of their opinion to 
th^ i^OTtity ,of Hermes with Enochs men- 
tioned in the " Book of Genesis,” also in 
the ” Epistle pf Jude.” Histori^i^ have 
also efesociated his* name with that of 
Thothmes, the great Kingjiierophant of 
Egypt of a period bf famous memory in 
Egypt’s greatness. Like others of tiie 
world’s .Great M&ters, Hermes has been 
placed among thS legendary ” Gods.” 

There a^e evidences t^at ^ermes so- 
journed m the Orient, and that the Ancient 
Mystery-Religion which he inculcated was 
of Oriental origin, receiving its stimulus from 
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the Orient. No Great Master that has 
appeared ^o illumine the world with Divine 
Teaching but has, directly or indirectly, 
received the teaching of .the Mysteries from 
the Eastern Sages, of received their im- 
primatur. Our Lord Jesu^ Christ received 
the homage of the King-Priests of the East, 
an event 6 f remarkable significance, which 
Christian theolpgians have^never properly 
grasped. History shows, and will continue 
to show, that the East hai been, and will be, 
bound up with the religious degtiriies of the 
world. * * '' 

Hermes is the great personage at the, 
beginiiing of the world's histtyy anS tradi- 
tion, who laid the .foundations of the 
Mysteiiu-^eligion in the '\yestern world. 
The Hermetic philosophy embraefes the 
Wisdom of the Mysteries, and their altain- 
nqpnt by Initiation as* the goal of life, the 
end of human destiny. And it taught the 
Four Tokens of the Mystic as the ^stem of 
practical attainment.i '* . 

Pythagoras . — Followmg later yi the teach- 
ing of Hermes, the next prominent sphool 
and cult of the Mysteries is centred in, the 
personality «of^ the great scientist and 
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philosopher, Pythugoras. Nothing in writing 
is supposed to exist directly fronv his pen 
or dictation. This is due t<?, the fact prob- 
ably that his method of teaching followed 
that of most 'Master? of esoteric teaching, 
and w&s entirely, oraff What has sxirvived 
of his teaching is to be found in the writings 
of his pupils. Pythagoras stands foj;ward 
among Mystical philosophers as the greatest 
of all scientists* To this day — and particu- 
larly ai the present*conjuncture of scientific 
thqught — Pythagorean scientific pl^osophy 
is becoijjlng mpre and mdlre the philosophy 
<jf the modern researcher. And Pythagoras, 
be it*remembei35d, was a Mystic Philosophe>, 
whose teaching of natural and cosmical 
science he himjSelf derived by ^l^stical 
processes of intuitive intelligence. This 
Great ’Master likewise inculcated in his 
students the metSod of Mysticism and ths 
Four Tokens of the Mystic. 

We need to lay tSese things to heart, for 
we shall .see, in 5 ue oourse, that ancient 
science anti philosophy were* the V>utput of 
Mystiejism.* All True Scienc&and Philosophy 
that .the world has ever known are the 
synthetic knowledge which .every Mystic 
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knows by Intuition. Mystical science of 
nature oan never be contradicted by the 
science of the jworld, and Mystical Science, 
as it was originally the foundation of all 
science, will yet coriie to its own as the 
determining and origiAating factor of «modsm 
scientific discoyery and attainment. 

Gr^k Mysticism . — At the saipe time that 
I^thagoras stands in history as the leader of 
Mystical Science, the' ancieiit Greek philos- 
ophy of Orpheus and the*£lcusinian Mysteries 
was strongly in the asceadarvt, '^d closely 
associated with Egypt and Itgly. Xhis is the 
wonderful romantic and poetic ^riod Qf 
Greece and Italian ancient ‘philosophy and 
mysticism. It was the age of the classical 
romaljiiiic poet Horner^ whose poems convey, 
in the guise of exquisite myth, tfie Secret 
Doctrine of* the Wisdom - Religion! The 
Odyssey and Iliad may well be described as 
the “ Kahbala ” of the Greeks. Also at this 
period Herodotus wrote his great historical 
works ; and Virgil u^d other great mystical 
writers, gave tt» the world, for ^1^ time, their 
classics, which <o this day entomb tfje doc- 
trines of the Wisdom. As “ Classics V they 
arc with ils, Jsut as “ Mystical literature ’’ 
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no one to-day gives them even passing 
heed. • 

Greek Romanticists . — There romanticists 
handed down in cryptic legendary language, 
in poesy and Mstory, the Ancient* Mysteries, 
under the veil of paraBle, myth, legend, and 
allegory. The Mystic dhly^ can ^interpret 
their hidden /neaning. Beneath their b^uty 
of diction, their gften wild imaginativeness’, 
their heroic ^aildeur, afe the same truths aAd 
principles, the same*science and philosophy, 
of the Ancient, My‘'teries, which Hfjipjes and 
PythagOjiias tunght, and * have been the 
fpundation of all that mankind has known 
and practised frbm the beginning to the end 
of time. And in these classical works the 
Four Tokens of the M^tic arc defiae^il and 
inculcated. 

Socrates and Plato . — Following the Pytha- 
gorean period, and the age of the Orphic 
and Eleusinian Mysteries, came the philo- 
sophical esa of Socrates and Plato, pupils of 
Pythagoras, and exponents of the Hermetic 
philosophy. The teaching of»these Mystical 
philosqphers, and those contemporary with 
them,, embraced a general system of in- 
struction on the many questipn^ of science 
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and philosophy, and the higher teaching of* 
Mysticak science and philosophy among the 
more advanced , pupils. Many who crowded 
to their Schools were merely devoted to the 
solution ofrcunous questions, hut many more 
were those who resoAed to the SclwolSjfor 
knowledge to make them " wise unto 
salvation]” to whom the teachers imparted 
the esoteric knowledge of^ the Gnosis, and 
tiWght them the Secret Boctrine of the 
Mysteries. The Four Tokens of tho Mystic 
were ppt wanting in the , Sdcratic and 
Platonic philosopTiy. 

The Eremitic movement . — ^During tlys 
period, and onward for ‘penturles ‘after 
Christ, a great Eremitic movement swept 
overate world. T^ie fruits of Mysticism 
were manifesting in a devout and longing 
desire to practise the Four Tokens of the 
(iMystic, and to free* the life from the ob- 
structing, hampering, and distracting in- 
fluences of the world *and its environment 
and influence. Ma«y tliousands of persons 
sought Initiation, ana to further their desire 
resorted to the caves pf Northern Egypt and 
Palestine, and desert places, where tjie life 
of the world, could not intrude upon their 
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meditations and prayers. There they prac- 
tised the purpose of their espousal, and sought 
the attainment of the Mystjc state, by the 
Four Tokens of the Mystic. 

Ascetics and'Hermit*. — ^This^was a remark- 
able movement of tffat age. Large com- 
munities of ascetics and hermits formed 
themselves, , each choosing one of ,their 
number, of holy, and noble repute, as their 
head, or Abbot! They practised the social 
communistic principles always associated 
with Mysticism, and tending towards that 
ultimat<yAge of HappinesS which 5 viysticism 
counts ^as one of its “ missions ” to promote, 
the “adjustmesil of social and economic 
conditions without which Mysticism must 
end in failure as a genqjrally acceptedi^ystem. 

They ’lived the common life, disowned 
the possession of property, •placed their 
possessions, and those w'ho were wage.» 
earners, their wages, in the common treasury, 
labouring teach for the needs of all, that 
none of the community might not be equally 
as happy and well-provided!»as ftiemselves, 
so fai; as simplicity. of life demanded fit 
provision. They practised purity, poverty, 
chastity, and benevolence. ,Tl:rey likewise 
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exercised the Gift of Spiritual Healing. 

Moreover they were diligent in propagating 
the Mystic F^iith, sending forth their 
Initiates, in the Spirit, of Prophecy and of 
the power* td» heal the sick and succour 
the afflicted, ifito the ^yorld outside,# to 
teach and benefit mankind. Many of these 
strenuous souls* attained such high gifts and 
qualities of, Spirit, that thousands journeyed 
to«their caves and cells and deSert hiding- 
places, to receive WislUom and Counsel, 
Healing and Grace. . , ' 

The Therapeutaf^and Essene^f—On^ccoxmt 
of their healing work these cornmnnitieg 
receit^ed the popular nan^ of “*THera~ 
peutce ” in Egypt, • and " Essenes ” in 
Palestj^, both terms, being the vernacular 
for “ Healers” From the earliest times 
these commu»ities abounded in Egy^^t and 
Palestine. The river ‘Jordan was a favourite 
place for centres of such communities. 
Most of them consisted of .Hebrews, 
drawn out of the ©fficiaS Hebrew Church 
through the decay *of the l^osaic Faith 
so far back as .the rqign of Solomon, and 
more especially after the Babylonian ^xile. 
These larg* assemblages of Mystical Jews 
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"held firmly to ihe Esoteric Mysticism 
of Abraham and Moses, which tl\e latter 
imparted to his followers in the wilderness 
in the Inner Circle, ol Israel. After the 
beginning of the Kingdom of^ Israel under 
hun^an kingship, the Esoteric Faith ceased 
to be taught and practised by the official 
priesthood, and it sank out 6f mefnor;^, to 
be revived for a brief time by ope or another 
devoted king, sucli as Josiah and Hezekiah. 
During this time of dhrkness and degeneracy 
from the Covenant.of God, the Light ,of the 
Mysteries was J^ept alive iif the “ Spools of 
the PropHets," communities of Mystics who 
practfedS the principles of Mysticism, Unci 
preserved the fisoteric. Faith. These were 
the earlier pioneerg of the later comnyjiities 
of the Therapeutae and Essencs. To them 
belonged the line of the Prophets, among 
whom were Samuel, Ahijah, Elijah, Elisha, 
Isaiah, Jeremiah, and Ezekiel. 

The Esse'^es in Palestine . — At the time of 
the Birth pf Jesus T^hrisl the Essenes were 
established in several iSrge cvnmfbities in 
the country of Palestine. J^oted centres 
were Carmel, Nazareth, Samaria, and 
En-geddi on the Jordan. They differed 
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little from the Egyptian Therapeutae, an(f 
both were in communion with the Persian 
" Magi ” and, the Oriental Mystics. The 
disciples of our Lord .were of the Essenes, 
and Jesui Himself, His father and mother, 
also were Essenes. The membership o| the 
Essene Brotherhood was so secretly kept 
tha^ many of ^he priests and Pharisees were 
Essenes. . At the time Jesus was bom the 
whole Mystic Fraternity fronr Egypt and 
Greece, to the farthest*East, were oxpecting 
the Bj^th of Jesus Chrisf, th,e Great Master, 
and “ waiting t(fc the consolation of Israel.” 

John Baptist . — Every charactliistic of 
•Jofin the Baptist, his life ‘and personality, 
his asceticism, his« desert-abode, and his 
praoiif e of the Mystic J?ite of Baptism, 
proclaimed him an Essene and aai Initiate 
of the Mytteries. From the Essenes he 
took his commission as the pre-Messianic 
Prophet and Witness of the coming Great 
Master. Joseph anJ Mary wpre* likewise 
Mystics of the Esserife Frater^iity, both 
being “ virgins,” th^ Mystical term denoting 
an Initiate, o» one ^/^ho has purified himself, 
and become the Temple of God by Initiation 
and the Four Tokens of the Mystic. Jesus 
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' taught nothing “ jiew ” in His Message and 
Ministry. He taught that which was known 
by all Essenes, practised by them, and 
propagated by then\ This accounts for the 
general rallying of ths peopls^to.Him when 
He^ commenced His Ministry, and for the 
remarkable success of His Apostlee after 
His Ascension and the descent of the Holy 
Spirit upon them at Pentecost* The Essenes 
knew well, and had taught well, the Mystical 
significance of the <*assion, Death, Burial, 
Resurrection, and Ascension of Jesus, Christ. 
Therefore the fj^eople flocked into His Church 
after day of Pentecost. 

^'The •' Diaspora ." — Mention must bqifiade 
of one remarkable fast of these ages, viz, 
that the HebreAVS, especially those, af the 
" Diaspora," or Dispersion, mainly were the 
people who formed the communilies of Ascetics 
and Hermits, the Therapeutse and Essenes. # 
The decay of Hebrew Mysticism . — After 
the dedhy pf the Esoteric Faith of Abraham 
and Mosep, in the Hebreiv nation, caused by 
the insistence of the*peopli in*having a 
temporal king, like ojher nations, thereby 
renouncing the faith and obedience of God, 
through His priests and prophets in the 
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Divine Hierarchy ; the oral teaching of the 
Mysteries* carried out by Moses to the Inner 
Circle of the Congregation ceased to be 
employed. The nation* became more tem- 
poral, worldly,''"»and unj>piritual. They failed 
even under Joshua td pupfy the oour^fry 
which God had chosen for them, and led 
them int&. By this failure, and their 
emulation pf the conditions of the nations 
around, they opened* the doer to the intru- 
sion of false, superstitibus, and dapraved 
paganis/n which had corrupted the once pure 
Faiths of the Canaanites and^^hoenicians.* 

The faithful Hebrews then retired into 
sacr^ , communities, conserving the* Holy 
Mysteries, and practising the Faith, under 
their Masters and Initiates, from which the 
Prophets came forth at various paiods to 
warn the people and their rulers, and to 
?*each and comfort tKe faithful. 

Oral teaching of the Hebrew Mysteries . — 
The oral teaching of Mo^es and thp “Teach- 
ing Priesthood ” of the Tefnple was,the same 
Mystery-Ffeligipn of Hermes, taught in the 
Schools of Egypt. In these Schools Moses 
was trained and instructed, and b'i^ame 
“ learned m all the Wisdom of Egypt." 
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Abraham, the fcftmder of Israel, was himself 
a Priest of the Mysteries in th6 Chaldaean 
School, from whence he w?s drawn forth to 
carry out his missi(Sn as the " father ” of the 
Chosen People, from whom tfie Great Master, 
Jasus Christ, eventually was to be bom. 

Abraham and Moses.*— A brah-im handed 
do^\'n the. oral teaching of the Esoteric 
Mysteries to Ips descendants,* and Moses 
continued the* same teaching. The wifder- 
ness-jdumey was s3mibolical of the Mystic 
Way, as tfffe.life of Jesus Christ at a later 
period gave fke same symbolization. 

^ Th^'" Law " exoteric. — In the Pent?J:euch 
is embodied .the " Law of Moses, which 
consists of a compendium of " exoteric ” 
teaching and legislation, connecle 3 both 
with tlie Mysteries, their earthly mediaries 
in the sacrificial and sacerdofhl system, and 
with the social and domestic order ana 
regulation of community life. 

The"' Prophets” esoteric. — The " esoteric ” 
teaching of the Mystejibs is contained in the 
“ Prophets ’\waidi was given •to the Congre- 
gatioij of Initiates and disCiples orally and 
in searet. These teachings were handed down 
and transmitted in the Ordes of the Priest- 
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hood and Prophets, front generation to 
generation*. The Holy Scriptures do not 
contain this orql teaching. It was not 
committed to writing till a later date in 
'Hebrew histtjrj^than tte book^ of the Pen- 
tateuch and most of the Prophetic writings. 

The" Kehalla^’—^oi until some centuries 
after Thrist was this oral teaching com- 
mitted to writing in the ijncient Hebrew 
uncials. So carefully “was thft transcription 
effected by the employment of glyphs and 
symbols;* numerical and geomcfHcal signs, 
that practically t?ie whole ©f the Secret 
Doctfine was preserved to the Inij^ates^ 
who alone were competent to, decipher and 
interpret them. * 

The^e ancient Hebraic writings were called 
the “ KabaUa.” Until quite recently they 
have been alntost inaccessible to European 
Students. It is interesting to note that in 
the year 1912 the “ Kaballa ” was traiislated 
verbatim in the French language.* A most 
useful an 4 informiffg book by Professor 
Abelson, published by the “ Quest Society,” 
entitled “ Hebr^ Mysticism,’’ throws new 
and important light on the Mysticism of the 
” KabaUa.’** . 
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The " Talmud ." — Following the compila- 
tion of the secret doctrine of the Mysteries 
iit the Kaballa, a scries of “ Commentaries ” 
on the Kaballic .doctrine was compiled, 
forming a text-bpok ” ,the Hebrew 
IV^stic Teachiilg, dnd treated with great 
reverence amongst th& Jews to this day. 
This compilation is called the " Talmud.” 
In the Talmud the teaching ip fylly Mystical. 
In both the* kaballa and the Talmad — 
containing the Esbteric Faith of Abraham 
a.nd Moses «jthe doctrines of Pr^-pxistence 
and Reincarnation are prominently set forth. 
In fr3l', the whole content of cosmogony of 
"the Kaballa^ presupposes these dwefrires. 
Professor Abelson, tlie most able and learned 
of Hebrew exponents of the Kabaila and 
Tahnuti, mentions this fact, which is the 
more interesting when we remember that 
Jesus and the Apostles were taught in thf 
doctrines of the Kaballa and Talmud, there- 
by iifdicgting the fact that they believed 
and taught the •doctrines of Pre-existence 
and Reinc^nation.* Paui’s 9octrine of 
Predestination has only one possible inter- 
pretgJtion, in the idea of Pre-existence and 
Reincarnation, as taught in the authoritaT 



54 The i'me Mystic 

*■ c 

tive doctrines of the Hebrew Faith, of which 
Paul was 9 profound exponent. 

Both these ancient works show clearly 
that the Hebrew 'Faith, the Faith of. Abra- 
tam and Mpsea, embodied in them, is the 
same Mystery-Religion of thp ancient u'orld, 
of the Orient, of Chaldsea, Egypt, Greece, 
and Italy, and 'of the prehistoric peoples 
and hierarchies ^ow for ages extinct, except 
in their late survivors amohg the " abori- 
gines” of the old continents of the pre; 
Glacial p,eriod. ^ a 

Only One CathoUo Religion.— is, and 
eternally has been. Only One True Religion 
undef the sun — the Religion, the * One*' 
Theo-Sophia, which Mysticism represents 
and inculcates — that Religion which one day, 
God willing, will be restored to our present- 
day denuded a?d depleted Christianity. 

III. THE MYSTICISM OF JESUS CHRIST AND 

HIS APOSTiES • 

« 

I will in this lecture tcfuch very, briefly 
on the Mysticisjn of Jesus Christ and the 
Apostles, as in my next lecture i shall speak 
more fully of the Historical and the Mystical 
Christ. t. 
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What T desire /low to show to you is that 
Jesus was a Teacher of the Ancient Mystery- 
Religion which I have traced down the ages 
from tjje beginning^ of time ; that He Him- 
self in the flesh attained th^JVfj^steiies, and^ 
practised and tauglil the Four Tokens of 
the Mystic. ^ ^ 

The Birth of Jesus ChriJ . — ^Josus Christ 
was bom of Joseph and Mary, both of*vvhpm 
were “ V^rginsi' or pure Initiates of, the 
Mystery-Religion, •tmder the Esscne rule. 
Bo^h came, to birth from a long line of 
hereditary “Virginity," ^d therdrore were 
fit msdiaries of the " Seed ” of the Son of 
•God Most tligh for natural generation.* 

“ Virgin-Birth .” — In our present state of 
Christian ignor/,nce and superstitious be- 
liefs concerning the Mystical idea of " Vir- 
ginity'” of birth, we have beco/ne accustomed 
for centuries to .think that the “ Virginity ” 
of Mary was a physical and sexual virginity, 
and tjhat Joseph had no procreative share 
in the l^rth of Jesus. Virginity ” of birth 
is purely a Mystical^ term ^enofing nothing 
of a unique or " miraculous ” nature of 
conception. Virginity is the state of con- 
ceptual and procreative conditions that all 
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' maaikind normally should ^njoy, and which 
Mysticism will restore, so that “ immaculate 
conceptions” through pure Virginity of men 
and women in Marriage, shall become general. 

The Mystery-Life of Jesus .Christ — The 
Life of Jesus Christ was a life of Mystery ; 
i.e., His Life-Epocljs are s^bolical of the 
Life-Epochs, or Initiations, of the Mystic. 
Tl^e Eife-E^ochs of Jesus Chrisl were the 
sanic Seven kysteiy-expdtiences of the 
Mystic’s Initiations : — • ^ 

(1) BJRTH. (4) DEATH. 

(2) BAPTISM.* (5) BURIAL. 

(.^) PASSION. (6) RESURREC\'ION^ 
• r (7) ASCENSION, 

The ^arly Fathers, to the^time of Augus- 
tine, spoke of Initiation in the Mysteries of 
Christ as def^ite experiences, associated 
<«ivith the Seven Sacralnents, Every Mystic 
will tell you that the Seven Epochs of the 
Life of Jesus Christ are the Seven Steps, or 
Gates, of the Mystic W^y, severally passed in 
Initiations, S;o r^ach the " Sabbath ” state of 
Rest, the “ Session at the Right Hand of God,” 
or the ‘‘ Unto Mystica,'-' sometimes tefmed 
the " Divine^Marriage" 
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The Seven Goldeit Keys of the Seven Gates 
of the Mystic Path. — ^The Mystic Bath has 
been shown to have Seven Gates of Initia- 
tion, ma<}ced by th^ Seven* Life-Epochs of 
the Life of the Lord^Jesus Purest. Each 
Gate has a Goldei} Key, the attainment of 
which opens the Gate to thf faithful Disciple. 
The Golden Keys are these 

9 

i. BIRTH. The f olden ifey— « eef-abne- * 

CATION. * 

11.- BAPTISM. „ „ — ^EQUILIBRIUM. 

iii. l^tSSION. * „ ■ „ — INSEN«- 

* * BILITY, or In- 

difference , to 
pleasurff or 
pain. 

iv. DEATH. „• — DETACJIiSeNT. 

V. BURLAL. „ „ — DETERMINA- 

. Tion, or Per- 
* severance. 

vi. RESURRECTION. ^ „ — KNOWLEDGE! 

• ^ GNOSIS, 

vii, ASCElfSiON. „ J', — SABiATH ! 

r •rest, or Ses- 

• sion at the 
Right Hand 
ef God. 
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Jesus Christ, for His o\({n body’s sake, and 
for the ..Redemption of the bodies of all 
humanity, entered into these Gates of 
Initiation, and*^ qualif^d to entej. by the 
attainment oCthe Seven Golden Keys. As 
" Captain of our Salvation " He passed the 
“ Ordeals,” enduped the ‘‘ Temptations,” 
and wu* Ci owned the Conqueror of 
Death. ” Christ died for us’, leaving us 
an Example, that, we ^tould. FOLLOW 
HIS STEPS.” 

Apostolical Mysticism^. — ^Thc Aposiplical 
teaching unfolds the MysticalTpurpose of the 
Master, Jesus Christ. John, ^ Peter, and 
Patti %peak as with one voice of the Myslerifes ‘ 
of the Kingdom, and the ‘Way of their ' 
attaiument. In his Epigtles Paul makes 
frequenH; use of the term " Mystery^” Such 
an expressipn, among numerou.., other 
Mystical terms found so jrepeatedly in the 
Apostolical writings, is of the greatest 
significance. In the days they wpre •written 
these terms belonged «nly to jthe tech- 
nology of My^ticisnt; and gave the M3^tic 
sign to their \^iters, as Masonic terms and 
expressions found in Certain literar3^ works 
to-day pqjnt to their Masonic authorship. 
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Paul speaks technically of Mysticism'^ as 
follows : — 

“ Unto me was this Grace given, to 
preach \mto the Gentiles tfie unsearchable 
riches of Christ, andjlo maks*aH men see 
whfit is the dispensation of the Mystery 
which from all ages hathbeen hid, in God 
Who created all things.” ^ 

• '• ■* 

Pauline ^octrinS of M.ysticism . — Already 
I have sho AUi that thie Mystery of Mysteries 
is the^same that has been the search and 
quest of Mystics and Saints» in all ages, and 
in all parts of the world. It is no monopoly 
*of*tiny bne religion. No religion claiips t»r 
^olds exclusive copyright and entail of the 
Sacred Mysteries. * • 

The " Mystery ” which the Aposfle de- 
clared he was called to make^ known, of 
which the Master gave command to all His 
Apostles to “ make disciples " in " all the 
world,” ‘‘ of every creature,” is the Mystery 
of Christ vhich eirfbrace* the Seven Gates 
of the Mystic Way. • , * 

These Seven Gates are Seyen graduated** 
Steps of Initiation and* attainment, won by 
the Four Tokens of the Mystic — Ageetioism, 
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Ekstasis, Initiation, and Intuition. The 
most elementary knowledge of Mysticism 
will enable us to detect Paul’s Mystic 
meaning. He speaks pf being ■.—y 

(a) " BapUzeU into Cfimi ’’—B aptism. 

(b) “ SufferingwithChrisf — Passion. < 

(c) “ Crvcified^wifh Christ” — Death. 

(d) fc' Buried with Christ ” — Burial. 

|e) " Raised' with Christ ”, — Resurrection. 

(1) "A scended with’ Christ ’ ’ j Asdr^siON \ „ * 
(g) “Seated with ” I Session r 

* e * 

These applications of the..Life-Epochs of 
Christ to the Disciples of Christ are referred 
jtef a§ definite and distinct experifin€es*t)f‘ 
the body and soul ia this lite. No sanction 
is fojind in any part of the Scriptures for a 
“ vicaftous ” or “ substitutionary*” experi- 
ence of the s^e by Christ only, anttimputed 
to the believer. ‘ , 

The purpose of the Incarnation of Jesus 
Christ. — Wc thus may*compreh^d that the 
Supreme Divine Mediator incarnated in our 
fallen afld corruptible flesh, the common 
.-nesh of fallen .humanity ; that He partook 
of the abnormal, ftiortal, and suffering 
natiEre o^ “ His Brethren” was Tempted, 




Suffered, Died, was Buried, Descended into 
Hades, was Raised from the dead. Ascended 
into Heaven, and Sat down on the Right 
Hand of Cod, “from heriieforth waiting 
until His enemies be mchfie His ftJotsiool.” 

Thf Via Doloroso. — ^Traversing the “ Via 
Dolorosa ” alone, on His Own accoui^t as one 
of fallen mankind, and on behalf of man- 
kind, He opened and entered oach Gate oP 
■ the Path. * * • 

Through' each of fhe Seven Gates His 
Disqiples individually must pass, tha^. their 
personal At-On^ent may hfe sealed in each 
j)egree of the* Mysteries, by Initiation. ^ 

« Ifn passing eaph of the Seven Gate:? the 
" Twelve Labours of Hefbcles ” must be per- 
formed, the “ Si^phegin Task” fiyfllled, 
not once ‘only, but Four Times, for the 
Purifying” and Liberating of* the Four 
Natures — ^Body, Mind, Soul, and Spirit. 

We see the real purpose of the Incarnation 
of the ^on»of God^— to restore this fallen 
earth to anion wfth G&d, and ^ith the 
Cosmos ; to “»make Propitiation,” or “At-^ 
Onetneni” , • 

The JRedeeming of the body. — ^The In- 
carnation of Jesus Christ had 5pe«ial rifer- 
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ence to the “ body," in which the souls of 
all creatures are imprisoned in corrupt 
matter. The body is the “ dead-weight ’’ of 
all creatures, from naan downwsMrds in the 
scale of .creation. Animals* of all species 
suffer this soul-imprisooment, even ^nore 
matcriayy than do human beings. The sin* 
of jnan, and* its consequences, have fallen 
Inore acutely on these innocent creatures 
iSian on ourselves?, who, fn th«^beginning, 
were personally partalfers in, and responsible 
for, thf Fall, and all the Evjl it has bfought 
upon creation. * ‘ 

Jnmortality. — ^This " dead-weight ” of Sin, 
^nd Corruption drags us (^own, and* sinlks, 
us earthward, when*we naturally should rise 
heavenward. We l^^ve lost our ‘‘Immor- 
tality,” and become the credtures of 
‘‘Mortality,’* fronj the time that ‘■'•Sin 
entered into the world,” and " Death by Sin” 
Our bodies have become " bodies of death.” 
The Christ incarnated lhat He might ‘‘ bring 
Life and^Immortality to tight.” * 
Mortcdity.-^Th.Q body is aij. intrinsic part 
’'iof the creature-organism. It is ^ot the 
mere earthly " shell ” that is cast, off at 
deatfi, like t^e shell of a mollusc, or that Of 
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a nut, A being, in all states of existence, 
is an incomplete organism if he ’is soul 
without body. " Mortality ” has seized 
upon his tj^ing at hi£»reincahiation, and he 
can only be nfade imr^ortal by 
and^ Regeneration# Until the body is 
Regenerated, as well as the»soul, ancj thereby 
Redeemed, it remains mortal, and cayiot 
have Eternal Life, nor abide in the spheres 
of Immortality, •t'o attain Eternal Life arM 
Immortality, a bein^ must “ Follow in the 
Stefs Christ I’ to. the Mystical Qate of 

Resurrection, atnd Regenertite his body, as 
^Christ Redeenied and Regenerated His bodj^, 
j^*tHk Xhrist it} Him. For all men •have 
the Christ in them, needing to be “ quick- 
ened ” and “ formed ”, in them. It is the 
Christ iff them that is the Regenerating 
Power. * , • 

Until the ” body ” has been Redeemed 
from " mortality,” man and beast are 
doomed* to reincanfhte continually, the 
being alternating bfetweeh the life Ijere and 
the life beyogd, — flucttiating«and restless 
souls, longing for Paradise and Rest, bu?" 
perpetT^dly frustrated* by the mortal ele- 
ments persisting in the flesh, draining Itiem 
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• 

to the earth. By Mysticism, therefore, a 
man not only frees himself from "mortality,” 
but from reincarnation. Once Mystically 
“ Dead,” he “ fiieth ne more,” ”Jieath hath 
no more dominion <jyer hintf*^ for he re- 
incarnates no more. * . *• 

The Mystery of Christ in the flesh . — For * 
the^sake of Redeeming man’s body, and so 
Saving his.sovl, the Christ Himself incarnated 
ill mortal flesh, and, by \iie Christ in His 
mortal flesh. He RedeeSned it. He destroyed 
deathi.,in His flesh, by the^ Christ His 
mortal flesh, suffering, dying,* buried, raised, 
and glorified in the flesh. It, is the same 
Cffrist in the flesh, the same " MystA'yf 
Christ in you, the Hope of dlory,” that will* 
Redeem you and me in the flesh, by the same 
Seven:/old Mystery of Mysteries. • 

No more* deaths — ^The reward* of the 
Mystic is, that, dying, *he dies no more. 
He returns no more to the earth, or re- 
incarnates, for the sal^ of his own Redemp- 
tion. E[e has fulfilled alFthat his* reincarna- 
tions required of him. He has Redeemed 
•^liis body from* mortality, and broken away 
from the " dead-weight ” of mattej which 
held* him Jbopnd to the earth. 
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The Restitution of all things . — In his long 
home in Paradise he is waiting, with all the 
" Blessed dead,’' who have Redeemed 
themselves“sfrom moftality,^ for the Re- 
stitution of all things , the Redemption of 
f* them whol0 creation which groaneth and 
travaileth together with huntanii(y, w^^liing for 
the Adoption, to wit, the Redemption ofmthe 
bodyr 


End of Fi&st Lecture 



r SECOND .LECTUliE 

MYSTICISM, OF THE PRESENT* 

t Alexandrian mysticism and gnosticism 
the preceding lecture tb^fact was pointed 
out that the early Mysticism of Egypt, 
which^ became an established Cult through 
the pr(5pagationDf the Herrfietic and l^ytha- 
gorean Philosophy, was largely a Hebrew 
/itevelopment, after the decay ot the Esotfsric • 
"Law of Moses ” and the ^ Faith of Abra-^ 
hanit” The Hebrews whq remained faithful 
to the‘’“ Law and thS Prophets," n^aintained 
the Faith ip exile in Egypt, and-in the wil- 
derness security of the Essene communities 
of Palestine. 

Through the combined influences of Greek 
and Italian philosophyt- the teachings of 
Socratek, Pl^to, Aristotle, and other great 
philosophical ^Mystics, and df the Hebrew 
Mysticism, later embodied in the " KabaUa," 
a powerful and influential eclectic Sthool, or 
University, hf Mystical Philosophy grew up 
* 66 . 
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in the great City of learning, built by Alex- 
ander the Great as a Centre of Learning in 
his world-empire, — AJexancWa. 

Alexander the Great. — Mex^'^der, whose 
conquest of Egypt raised him to thh supreme 
, moimrchy of the Western world, himself 
became an Initiate. The dream oi his life 
was the notable one of uniting qorportlt^ly 
the Mystical Schqds of the East and the Wed. 
‘ He saw, as many in this day are seeing, that 
the' Faith of the Mysteries was the same in 
the Orient as iif the Occid^t, and tBat this 
Faith was the Divine and natural focal centre 

• af^aity in fhe world. To create a worlU- 
^ierarc^ was his dreapi. In order to ac- 
complish it, the ^orld must be conquered 
by force gf arms, the afltagonism of ignorant 

* and supe»’''titious people, forming the thick 
outer crust of society ev^ywhere, must be 
subjugated. The* kernel of society, the 
people who were awakened to the Mysteries, 

■ the pure agid holy Mystics and Saints, whom 
he recognized as the " salt of th^ earth,” must 
gain the ascehdancy in the^ world-polity, 
and be»drawn from obscurity and seclusion, 
and united in fellowship, for the Regenera- 
tion of the world. Therefore hd se*t fortih to 
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conquer the East. To unite Alexandiia with 
the central seat of Oriental learning, so to 
girdle the world^with ^he One Faith of the 
Mysteries, tjijs was his dream,' his great 
enterprise! How nAiriy he succeeded ! 
But on his great expedition to the conquest 
of India Re died ; and so his great dream was 
mifillLfilledt Yet it was a true dream, only 
the time of its fulfilment wjtas not yet. It 
still awaits it, and the present day, the 
Britisl^ occupation of India, the open water- 
way and land-way, and the free inter- 
course between Orient and Occident, have 
p?epared the way for this dre'am of Myse 
tical unity between the Mystery-Religion of‘ 
the East and the Myste^-Religion of the 
West. ' 

Alexandrian Gnosticism . — ^Thc Alexan- 
drian development” of Mystical philosophy 
led to the amalgamation of Oriental, Egyp- 
tian, Greek, Latin, and Hebrew^M 3 Bticism. 
Alexandria became tha greatest metro- 
politan “^eat ^of Leaffning in the world, of 
bSi international Cult of Divinb Wisdom and 
Philosophy, under the name of " GNOS- 
TICISM.” Initiates, Masters, and philoso- 
phers of ‘this world-embracing School of 
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the M^teries were denominated " Gnostics,” 
or, pe^le who know. They taught with the 
" authority ” of Intuitive Knowledge, " and 
not as the Scribes,”* who^ knowledge was 
" book-learning ” and merely kipteyectualism, 
In the early days cff Gnosticism the Mysteries 
and the Gnosis were pui^ly and powerfully 
taught, orally, in the mafty Schools of 
Masters and Philosophers at Alexandria. 
The city grew'to be a great University* of 
Mysticism, and studfents flocked to it from 
all parts of th^ world. ^ 

Degenerate and Pseudo-Gnosticism . — As 
almost invariably happens in connection 
*\^th fiighly spiritual and occult movesnente, 
discredit is brought upon them by the influx 
of false professors of, the pure teaching and 
practice, and their exploitation of th^ powers 
of occultism to ulterior.and often evil ends. 
So, in the case of Alexandrian Gnosticism, 
many spurious, injudicious, distorted, or false 
doctrines ‘and practices came into vogue. 
Strange and sen^htional perversioi^s of the 
Gnosis, wil 4 , and pehiiciou* heresies and 
occult practices, perverted the Secret Doc- 
trine., Many were deceived and corrupted 
by the occult manifestations ^f “JBlack 
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Magic*' simulating the psychic and ^fiuitual 
phenomena of the Pure White Miigic ” of 
the true Gnostic Mystics. They departed 
from the Faith <>f Mysticism, led away to 
gross thapmaturgical rites and doctrines, 
and magical arts, and feK into the snare of 
astral ne/^romancy and demoniacal divina- 
tion^ forming* many “sects” of spurious 
philosophy, which they scrupled not to 
label with the same term,*" “ Gnosticism.” 
This evil encroachment of the “ Black 
Magic, astral Gnosticism, u\j;imately caused 
the philosophers <^of the true Gnosticism to 
t§|ich and practise the Faith, in secrecy. 
Finalty, after continuing for a time m* 
Alexandrian Schools, the false Gnosticism 
having gained greate]!" ascendancy, the true 
Gnosticism, after a period of grievous perse- 
cution and trouble, ended in alniost total 
extinction in Alexandria, when most of their 
Initiates and Masters were put to death, and 
the rest disappeared, •with their valuable 
literary ^jeasures and archives. • 
^Alexandria, I the Shat of Mysticism , — ^Try 
to picture in your minds this wonderful city 
and country of the prtihistoric Faitl:^ of the 
Chri^t-Logos^ whose primeval Mystery- 



Alexandrian Mysticism and Gnosticism 71 

Wis(^an was memorialized and taught in 
the gr^est monument of Mystical Masonry 
the world still has kept preserved for our 
wonder and perpl^ity — the PYRAMID 
and SPHINX. To-day ^the scientist and 
archeologist are quI^ beginning t6 pierce the 
gr#at Mystery veiled in these marvellous 
structures. The Mysticism of the Gnostics 
was the identical knowledge and pracMcQ of 
the Mysteries secreted in the 3 imensions*g.nd 
interior constructien of these venerable 
pile| of prehistoric origin. 

Picture this great cosjnopolitaiT Univer- 
sity, containing most of the virile intellect 
amd “spirituality of the noblest ag(i of •in- 
tellectuality !ind spiotuality, of Jews and 
Greeks and Egyptians, Persians, Ogentals, 
Italians, and people Irom the scattnred races 
of Africa and the Far West ; the crowds of 

• j’ 

men and women, and boys and girls, drawn 
to Mysticism, ffocking to Alexandria, and 
filling th^ auditoria of the Schools, drinking 
the Gnc^is hungrily — a cosmopolitan multi- 
tude of earnest thinking souls, eager to tread 
the Path of the Cross, the ^iystic Way of the 
Chrikt, hailing fron> the four quarters of the 
worl 3 ; aiU this wonderful Mystical activity 
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before the birth of Christ, and theySra of 
Christianity ! fi 

The Roman Empire. — We now come to the 
period of the Ron^^ conquest, the age of the 
C^sars. The, Golden Day of Greece, its 
Mysticism 'cind culture,* has waned, and the 
grey dawn of the Iipn Day of Rome swallbws 
up the horizon in gloomy clouds of dark 
poajfint. Egypt and Greece, after Alex- 
ander’s death, were breaking up. The 
ancient regime that Postered the noble 
traditiojis and philosophy^ of Hermes, 
Pythagoras, and* Moses was rapidly in 
decline. Terrible events werp looming, 
alfeady foreseen by the Alexandrian M;^stic5t. ■ 
The crisis of Gnosticism. — In this transi- 
tional Jiour, behind the imminent tragedy, 
the Mystics remained calm and unperturbed, 
as Mystics aljvays ^re, whatever befalls in 
the circumstances of life. ,They knew that 
the very events that were to bring disaster 
to their temporal destinies were thalf series 
of occurrences which Mystieal foreknowledge 
and propliecy |presaws but did not seek to 
avdrt. They recognized in them the signal 
of a New Age, a " Dispensation ” of \ime, 
when the Gnosis was to take a new dep^ure 
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of a world-wide significance, which was to be 
sealed 0|r their own blood. 

A crisiff and turning-point in the history 
of the Mystery-Religion was approaching, 
for which the past had ^ee^j |)reparatory, 
and the coming seri^fe of tragic ev&ts was to 
renSer this crisis possible^ 

I ask you kindly to keep in your minds 
this narrative sketch, for it is pecessarjfijow 
to digress from the najcrative in order .to 
'l^iew certain points that must be gathered 
up bsfoffe proceeding with the histoyal side 
of our subject. These points relate especially 
to the Incairnation of the Lord Jesus Christ, 
•art<t fhe dual concept of His Historical a!td 
Mystical Personality. . 

May I also say why I regard the^ con- 
sideratiiins of such paramount imptrtance ? 

It is because I think J see ijj a great deal 
of theology of the present time, and in much 
of the mysticism, occultism, and theosophy 
that is being taught, a missing quantity — 
the comparative •absence of consciousness 
concerning the great Pensonage^hose Nativity 
Christendom is celebrating,^ at the sedlbon 
whicli for centuriest has been called the 
" Christ's Mass." 
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II. THE HISTORICAL AND THE METICAL 

CHRIST 

c 

The Incam^iiok of the Lord Jesus Christ . — 
The Incahiation of tht* JLord Jesu"'. Christ 
stands out, in t^e devout estimation of 
Christendom, us the most momentous event 
in f he world’s^ history. And surely, whatever 
ba our individual, religion oor philosophy, 
there is something in this event so remaris.- 
able th^t, if only in th^ of ^ tiis^rical 
consequences, it if next to irnpossible to over- 
state its importance. 

TThsi overshadowing of the Mystical 'Christ 
concept by the concepUof the Itistorical Christ. * 
— Yet it is possible to err in disproportion 
of emphasis on one special aspect of Jesus 
Christ in Hjs relation ^ to mankind. The 
consequence of this error is to place Him in 
an ill-balanced representation, a distorted 
perspective, and the perfect vi«w Mf this 
transcendent Figure is blurred, and put out 
of propoHion. ^The misfortune of this failure 
will be apparent, and to it is due the very 
widespread depreciation and neglect of Jesus 
Christ. There are many who practically 
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deny the Incarnation of the Son of God ; 
there ar'.s\,^any who exaggerate it, and reject 
any othemdea of the Christ but that of His 
Divine Humanity. * #These errors are open 
ways to “ materialism ” dR thp fine hand, or 
to “ superstition ”• dh the other. * 

"fhe tendency refen'^d to is strongly 
marked in Christian theology in the present 
day. The beautiful persoijality o^ ;ihe 
Incarnate Son of God. has captured the 
and adoration of Christendom, 
almoe^^he total 'exclusion of th^ equally 
beautiful concept and personality of the 
Mystical CJirist, Whom the flesh of Jesus 
ehCldthed and enveiled for a short »seasoh 
in His Divine* existenoe. The eternal lustre 
and glory of the* Mystical Christ ha^^e been 
overshadowed, if not utterly eclipsed, by 
the concept of the^istprical^nd Incarnate 
Christ. 

Yet it is the Mystical Christ, and not the 
Incarhate Christ, »Who essentially is the 
Great World-SaiHour, the “ Redeemer," the 
“ Logos made flesh.” • , 

Th£ ages of Redemption.— Redem^ion 
of th§ earth did not^begin at the Incarnation, 
and end at the Ascension. Redemption had 
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not to be waited for until it pleased God to 
send His Son into the world. The Christ has 
been perpetually fulfillin| His Hedemptive 
work throughout the<past ages, from the 
moment that man, in a long-past reincarnate 
state, brought the wohd to the condition 
necessitating Redemption. 

The drama bf Redemption. — ^The Incama- 
ti®p*'of tho “ l,ogos,” or the Mystical Christ, 
has always formed a specific and essentia^ 
part of the Redemptive Plan, an “ Ar^ ’’"•ci 
the ag^s-long '' Drama,” ^o wliiSi many 
preceding "Acts V and "Scenes” have been 
leading. In all these prior ".Acts ” and 
‘TScenes ” the Mystical Christ has been ‘'the' 
principal Figure, not more so in the Incarna- 
tion than in previous figesv 
True '-' Christ-Worship. — The Mystical 
Christ in the Historical Christ is the 
" Persona ” of the Godhead Whom men 
should worship. To worship the Incarnate 
Christ without intelligent referetfce lo the 
Mystical Christ b superstition and practically 
heathenism. Jn mafiy ways in Christian 
worship Christi is made an object of 
" idolatry." t 

The Sainis and the Mystical Christ . — ^The 
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study of the lives of the Saints of Western 
Christianity shows that Saintship always has^ 
been attai^d through the interior discovery 
of the Mystical Christ, The Saints passed 
from objective and exoteric devcAion to\l\e 
Chi;^t of the Mmiger and CsSvary, to 
the quest and search iox the subjective 
Christ secreted in their o^n souls and 
bodies. • • 

^The CAJO/crJc "worship of Christ, imaged^n 
tn&* 0 imjjfix, worshiped at the Altar, sup- 
plica^eduSthe JPrayurs, opened th%door of 
their minds to the esotertc worship of the 
Etgrqal " Logos," implanted, incarnate^ 
and in-formatipg within their own incSima^ 
beings. It led them Oh to the struggle and 
Path-climbing which, ends in attainment of 
every degree, “ to the measure of the stature 
of the Fulness of th» Christ.” • 

Painfully and perseveringly they learned 
how to attain the Mystical Christ, practising 
the !^our Tokens o| the Mystic, often 
blindly and uncofisciously, scarce perceiving 
the drift oi their pfogress^ but attaining 
approximate standards and degrees in the 
Mystic Ascent. With many nothing short 
of the “ Unio Mystica," ,tlie “ Divine 
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Marriage," was the Goal of their quest and 
striving. ^ 

Many of the Saints tijavelled as far as it 
was possible to gq on fhe line of Saintship, 
'.Vtinderful it/witliout organized Mys- 
tical instruction, that they so succeeded in 
perseverc>.ice ! Some went beyond the 
poin^ where ihe line of Saintship merges 
inf® the line of Mysticism. Some few 
jofimeyed a further distance* on the “ 
of Mysticism," and learned son^r 'Vet L •of 
the grei.t secrets and* experien^ of the 
Mystic Path leading through the wilderness 
tfik the Mystery-Land. • , 

*• The* Saints' Progress. — ^To these “ excur- 
sions ” into Mysticism, beyond the “ line of 
Saintsfiip," is due the fustre and glory 
attached to the names and posthumous 
fame of the? man'y "'Saints" who live 
immortal in religious memory. Tliey are 
the " Joshuas ” and " Calebs,” who^ have 
penetrated the coast-lanSs of the “ Promised 
Land.” They have brought “ Grapes of 
Eshcol," testifying to the beauty and plenty 
of the rich country, the " land flowing- with 
milk and honey." Butf; like the Israelite 
explorers, they went no further, afraid of 
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the giants to be fought and overcome, 
and the *\walled cities menacing the Patlj^ 
of Conquest. ^ 

Saintship and Mysticism, the Two Lmes ■ 
of Mystical Progress.^Ti^‘* Saiift ” andVv^k. 

Mystic need to be differentiated in the 
’ reader’s mind. The twci may br said to 
journey together on two parallel lines— the 
Line of Saintship and the Line^f Mystict$ht, 
]^he distinction between * these two line#*is 
diib’, to Divine intention, nor of intrinsic 
necessity solely .0 human defect in the 
matter oi teaching and understanding. The 
^lin^qj Mysticism is not at present open 
^rnore than a few souls who force thefr way 
into it by strenuous labour. The lines run 
so contiguously fhat. practically for * long 
» distance they are indistinguishable.^ 

The Solitary Path of tJte MyJic , — From a 
certain point, however, the line of Mysticism 
is a Solitary Path, and that point is Initia- 
tion'* and all that ^Initiation requires and 
implies. It is at*this point that the Mystic 
knows he is a Mystic, and att Mystics eijter 
the "fCharmed Circle ” of Fellowship that 
none else know, and none but they can 
define and mutually reciprocate.. 
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Gladly indeed the Saint would follow that 
.Path to its farther direction, if he knew how, 
and if the Church, whicli honour^the Saint, 
and^enies the Mj^tic,* provided the means 
iijQ facilitj,e5 for the cultivation of Mysticism, 
and encouraged the method and practice of 
the FourtTokens of the Mystic, 

Cfipsing of t%e Line of Mysticism . — Since 
A^«>stolical and early Gnostic times, the line 
of ‘Mysticism has practically *been closed tj^ 
Western Christianity, iJeyond the 
“ excuradons ” of some of tli^^atholic 
Saints, frowned kt by the official Church, 
.iUid enterprised at great self-sacrifice,, per- ^ 
SfecutiSn, and life-risk. « , 

The dividing-point of Initiation . — ^The 
quest ^f the “ Mystical Chfist ” led many of 
the Saints “ beyond Jordan,” but none were 
able to continue \o the conquest of the 
“ Promised Land.” There is no uncharity 
in saying this, and it would be confusing the 
point that needs the clearest emphasis if this 
were not stated quite frankly. Indeed, it is 
a most notable and wonderful, thing that 
Saintship was attained, even to far lengths 
of Mystical experience,^by so many.heroic 
souls, ^in day% when the Church had lapsed 
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into almost “ Egyptian darkness,” during 
the Middle Ages, To such high degrees of^ 
the " measis^e of the stature of the Fulness 
of Christ ” some Saiifts reached, that Vhe 
iminitiated might well believe and'call thma 
Mystics, and the Church’s Calendar is 
•replele with the adornment of the lyimes of 
the Saints. But none of them, strictly 
speaking, according to the presort definition 
of the ten^'CS^ere Mystics. The ” Haw 
Mu.!'”, and “Sign-Manual,” of a Mystic 
is iN.mAT.l^N,. "Initiation,” aiyi the 
" Mysteries,” were, in those days of medieval 
Saintship, upknown and forgotten. The 
"Saifitl'lacked the light of Mysticism lot'lead-* 
fhem on that Solitary Path to th^ confines 
of the Mystic Way. fjlimpses and visions 
of the Way they assuredly had, and riie feet 
of many of the Saipts trod the Way for 
great distances — bpt none reached the end 
of the Way. There is not the least evidence 
in theii' illuminating writings to show that 
any of the Saints iftade such an assumption, 
or possessed tjie knowledge of Jfnitiation, , 
Official Church intervention, and obscuran- 
tism. — ^X^^e earnest jeader, weighing very 
seriously this statement, will at ,once ask. 
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" Why was this so ? ” It is probable that 
►many will disagree w ith me, especially those 
who’ have benefited ,'r(^m the g>?udy of the 
li^s of the Saints, df Santa Theresa, and 
.Jtso many, ^fhose ^periences transcend the 
common experience o1 the religibus^ life. 
They ounnot ccmcede that therd is any* 
experience jfnd attainment beyond such 
l&(ty Saihtship. Likewise, the only true 
^swer that can -be given fJT'this question 
is a sad one indeed, ind likely to gj««>pain 
to ma»y who read itr « • 

The true reasfln is»that the official Church 
.always proceeded on a systematic and stem^ 
’policy of intervention an4 obscuranfTsmJ 
and prohibited the Saints with severe penal- 
ties Tfrom progressing permanently beyond 
the cocist-line of Mysticism. Beyond that 
coast-line w«:re thfe heights of the Gnosis, an<f 
the beauteous Path to .those heights was 
INITIATION, leading to INTU^ION, and 
Intuition demanded dn unfettered "inind, a 
liberated speech, and a Free Spirit. These 
d«mands th« Chufeh for penturies had 
determinedly •silenced by its exactions of 
obedience and subjection, of mind, speech, 
and faith, tp the stereotyped and authority- 
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bound dogmatism of Scholasticism. The 
Mystic must be a frlc and independcnf 
Spirit, or h^ must dic/mder the " ban\’ of 
Ecclesiasticism. # 

Madame de la Mothe G«yo».-*-Not?bh- 
^may*be mentioned, as a single instance, the 
case of the devoted lady of France, Madame 
de la Mothe Guyon, Saint and Martyr. ISm 
sorrowful life .of joyous sanctity* and patisW; 
suffering, under the .harsh inquisition of 
ecclesiastical persecutors, you probably have 
all reaJ, in he'f^jfe'and writings, so admirably 
recorded by her biographer. Dr. Upham, 

• jum^f a m;p’stical writer of great insight. 
This lady pass^ a lifefjme of suffering, of 
intense intellectual and spiritual ^rain 
under the harrying cross-examinations of 
her harsh and unfeeling confessor. Bishop 
Bossuet. .Her controversy with this stem 
ecclesiastic was maintained with unfailing 
patiencQ, modesty, mid lofty intellectual 
understanding, whjf h baffled her persecutors 
in their persistent efforts to gvertake her, 
at a weak moment, in the committing of*a 
dialectical error, or a failure *of her super- 
human jtetience. Madame Guyon^had gone 
too far in independent expression of# her 
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Intuitive Gift of Knowledge. She was in 
Tianger of becoming a Mystic, and her 
poopJarity extended c^ver the wlfole Church, 
sreforevshe mi^t be suppressed. As a 
”Saint she* was honouredt as a Mystiq she was 
extinguished. . t 

When I he Chufeh has not persecuted the 
spe?:er of the Mystic Path, it has never failed 
■ tiJlhamper and discourage thfi.ifuest. Dally 
on the coast-line we jnay, but conquer the 
land, no, we may not. If all good Christians 
to-day* became ^yslXcs (“'^So/^ote it*be ! ”), 
it would imperil too many ecclesiastical and 
^temporal " vested interests,” to Be safe iotthO' . 
body-politic of Church and State. « 

TJjfi line of Saintship nqw obscurated . — ^For 
a long period in the Christian Church, 
practically since the Reformation, the “ lino 
of Saint.ship ” has afeo been in a great 
measure obscurated. The Protestant Church, 
since the time of Luthfr, has never regarded 
the Christian Faith as g. process of attain- 
ment of Saintship. Protestant “ Evan- 
gelicalism ” treats Saintship^ as something 
imputed to tihe believer by faith* in the 
Incarnate^* Christ. Wts Saintship and 
Rigkteouindss are believed to answer before 
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God for the believer’s Saintship and 
Righteousness. Whesefore all desire and 
seeking after individuiil perfection of .'Holi- 
ness and kighteov&ifess were nullifieiil. by 
this doctrine of “irapy/tcd righfeousno^i. . 
The Historical Chfist was the ‘“Persona ” 

■ of file believer’s Faith, !^Iis Incav^ate Life 
was substituted for the belie .'cr’s life, His 
Incarnate obedience for the believer’s ob^i- 
ence. Th^ Mystical Christ had no plaec-ifT* 
their thought or faith# Mysticism was dead. 
The IJiTarrow Wa^ was hidden froijpi view. 
Only believe Iht the Divine-Human “Substi- 
tute ” and Salvation was secure for ever. 

• • •' 

^ This*- was — and still is — ^in “ EvangeKcal 
^:ircles the popular • " Simple Gospel ” 
preached from Evangelical pulpits.# An 
imputed Saintship, a substituted righteousness, 
•a Divine victim of Irvine wrath, substituted 
for human sinners, saving them from ever- 
lasting hell-fire provided by the Divine 
Judge,* Himself the Punisher and the 
Saviour. Under •such teaching it is not 
astonishing that SaiMship is not sought 
after, ^or thol^ght of, as a master of personal 
attainment. Those who instinctively seek 
after Saintship in tfie Christian llj^hurch are 
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scarce and few. The mothers’ breasts are 
dried up, the children are no longer suckled 
as ii^ormer days. ! 

Ifow much less is rhfe Mystic- known, or 
.the Mysti^ Way haard of ! How much less 
is there the knowledge of'the Gnosis, 'and the 
Mystical Christ ! ,How rarely is the plfeno- • 
menon of the Mystic Path set forth in the 
Cimstian ‘pulpit as the Christian aim and 
'qt*st! . • 

The Mystic is a voice crying in the 
wilderness.” Present-dajt e^gies,*.deVo-^ 
tions, and propaganda are ^tred in the 
. objective and exoteric worship 9! the Sacred 
•Pers(hi of the Historical Christ notT in'' 
Heaven. The form of the dying man of thd 
Crucifix the Church venerates and worships, 
— ^not the “ Lamb of God,” “ in the midst of 
the Throne, standing qs it had been slain 
before the foundation of the world"' 

The idolatry of the Historical Christ . — 
The Man Christ Jesus, incarnate in ofir flesh, 
never was posited beforv; mankind as an 
olyect of woi?>hip. •The idea that Jesus in 
Heaven now is, a humanly constitute^ being, 
different from the nature He externally 
was beforf His Incarnation, is an utterly 
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erroneous one. That it is a metamorphosed' 
Son of God, Who, in response to jnan’s 
prayers and intercfssions, present' ffis 
glorified Aiman Uody before the li<?,ther, 
mediating for man’s fojjgivenpss and exemp- 
tion fiom punisMlnent, by virftie of His 
suBstitutionary sacrifice^ on the Cross of 
Calvary, is a false “ Gospel.” It is not “ the 
Christ according to the flesh that is*,eur 
Salvation? His personal physical woeeiMg? 
blood-shedding and«death never were sub- 
stituted for mani^ suffering and dea,th, as an 
expiation of1|;ian’s sinl Paul teaches us this 
in his striking words (which have no meaning 
topmost Christians) — " Henceforth khow W'A 
’ no more the C%rist according to the flesh” 

The Incarnatien pf Jesus Christ •was a 
temporary incident of His Redemptive 
work in the sequenije of ifrs age^'. of operation. 
His spiritual body temporarily materialized 
in the camate state, by natural birth, in 
the same manner a« all our spiritual bodies 
materialize in mortal flesh when we re- 
incarnate in the flesh ^f our^arthly parent- 
age. , To vJorship His cajnate body, to 
imagure we eat His camate flesh, or drink His 
camate blood, in ^he Holy SS^rament — ^is 
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Idolatry and a gross Superstition, It is the 
worship of " mortality,” the material and 
comibtible ; a sacrament of the “ mortal,” 
and not of the " immohid.” ^ 


III. THE MYSTICAL CHRIST — THE LO.GOSir- 
TKE SAVIOdR OF THE WORLD 

^te Power sof the Mystical Christ . — What 
conquered the ” mortality and cor- 
ruptibility of our Lond’s human body ? — 
What cjiused it to triumph, over death, and 
the grave, and Hades*? — WTia/^made it free 
.of the astrhl plane, and enabled it finally to 
■soar above the clouds and find its rest iriT.he ' 
Throne of God ? — What ena&ed it to live 
the siwless life, inheriting as it did, with all 
human fiesh, propensities of sin inherent in 
all fdlen huir’an flfesh, apd susceptibility to ‘ 
temptation to sin, in the world-environ- 
ment ? 

It was the Power of the Mystical €hrist, 
the Eternal ” Logos,” veiled and enshrined 
in JHis hurna*. fleshy— the saine Mystical 
Christ veiled apd enshrined ifi all hjiman 
flesh. 

Transfiguration . — The Transfiguration of 
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His body was the work of the Mystical ' 
Christ in the Incarnate Chvist. It wa? the 
result of the practice to the finish g £ riie 
Four Tokei^ of the Mystic. By these weans 
He transmuted the “^ase ipetai” of the 
camate flesh to the Gold of thtf Spiritual 
' Body. 'The Spiritual Body of the. Mystical 
Christ absorbed the material body of the 
Incarnate Christ. , • *‘- 

This Transmutation was finished bafmj* 
His Crucifixion, as ewdenced by the record 
of th* manifestation of His Trat^figured 
state before '^is Apostles., Yet, by reason 
of the fact, that the transmuted body was 
not- free from the earth-matter assinSilatedv 
*and contracted in the earth-environment. 
He must needs suffer ^eath, as all must suffer 
death, to be free from the earth -matter 
Death set free thejiody'and soul from the 
accretions of the dust and clay of the earth, 
and the transmufation was complete. The 
grave smd Hades had no more hold of Him. 

Translation . — Hence followed the Resur- 
rection and Ascension ,»or Treiftslation, tg,the 
Heavens. liis Transfiguratipn attested His 
arrival^ at the state of freedom from the 
"dead-weight" of terrestrial fatter, of 
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which His death gave Him the final and 
comVlete release. After His death He was 
aWe p resume the Divine state of His normal 
and Eternal soul and bfldy, free® now from 
the coils an<l elcn^pnts of mortality con- 
tracted irf His IncarnatiRn and earth-life. 

His ppst-rcsurrection appearances ^ere 
in His Spiritual and glorified Body — ^i.e. the 
saille body that materialized in the flesh of 
Tfis* Incarnation, .that suffered,* died, and 
was buried, — and thereby was divested of 
the m<jrtal elements in,Gident to tks un- 
redeemed mattei. of th^ humfR body. 

That which made His body mortal, Jesus 
Christ? removed, and so made His body ' 
immortal. He made His fallen body «»-* 
/a/^e«^redeeming it frpm corruptibility and 
death. . 

The difference between the Incarnate Christ* 
and mankind, one of personality, not of body. 
— There certainly was a difference between 
the Incarnate Christ and other mortafi men. 
This was a difference of personality, not of 
nature. The s^me kkid of difference exists 
in all persons ip the reincamafe statg. All 
men inherit the same fallen human jiature. 
But all p^sons’ “ SpiAtuaJ Bodies,” and 
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cosmical personalities, are not alike. Their* 
varieties are unnumbered. 

The difference between the lt.".,.finiate 
Christ ano!k other mortal men, Christ was 
incarnate in order to remov^, td a certain 
extent. That is tcf sayrthat all “ Cgos ” are 
Mystical Christs in embryo, or if various 
degrees of development. The Mystical 
Christ of a "God” or an Angel is 
inferior in personality, but not in natwe*e,t’ 
degree, to the ChrisUof God. There is but 
One Christ, the ^gn of God. All ^uls are 
Christs, Son.'^ of .,£aed, t]irough Him, by 
union with^ and derivation from. Him. 

But there is another difference tfctween 
the Incarnate* Son of God and other mortal 
men, a difference wjbich He incarnated to 
remove entirely. This difference is^, that He 
was the Mystical ^Christ, in perfection of 
Divinity, incarnate in fallen humanity. 
The finite, fallen, and peccable body which 
His Spiritual Bodjb became from His birth 
was perfectly Jed, controlled, and con- 
strained to captivity k> the gbedience of the 
MystjeaJ Ch’fist, eternally the same unfailen, 
impeccable, and imtemptible Son of Most 
High ^od. 
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** I have said that the Incarnation of the 
Mys’^kal Christ removes the difference be- 
tween the Incarnate Christ and other fallen 
and mortal men. 

By the several Life-Epochs of Jesus, He 
voluntarily undertook to purchase, and 
provide |he means of attaining the Mysfical 
, Christ in our own* souls and bodies, in the 
sanfe efficient power to effect the same 
“complete conquests that He achieved, — 
the same all-conquerijag, death-destroying 
Christ <jj|^ God in man — iQL,you and m*, and 
every man and \voma.o,. 9 u th^earth. 

This is the Message of the Gospel ; this 
is" thi Mystery, . . . which is Christ in you, 
the hope of glory. Whom we preach, ad-* 
monishemg every man ii\ all the Wisdom, that 
we may^present every man Perfect in the. 
Christ.” ^ ^ 

Only in the " measure ” that every man 
attains to the " stature of 'the Fulness of the 
Christ ” is he endowed with the interior 
Power of the Mystical Christ, to be all that 
the Incarnate Qhrist was, to do all that He 
did,* conquering^ mastering, arid rulipg the 
body, transmuting, and absorbing it^in the 
Mystical Christ in Him. * 
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This is the work of Mysticism, the Enfl of 
the Mystic Path leading through the peven 
Gates of thfi Mysteries, the purpose of*the 
” Four Toktns of the Mystic.” , 

’ MV. CHRIST THE RANSOM i’ 

You see then in what wayXhrik offered 
Himself as the “ Ransom ” or ‘‘ Propitiatory^ 
Sacrifice” for mankind; — ^how, by* rfis 
voluntary Incarnation and Suffering in 
mortH flesh, for tllfe redeeming of Sis own 
soul and bodji, He^pTrchafeed and provided 
for us the means and knowledge by^ which 
,we may ourselves redeem our souls and 
bodies, and attain the Mystical Chiist and 
Immortality. 

'* Do not let it be sjupposed <that the 
concept of the Incarnate Christ I have 
laid before you iji the least derogates from 
the dignity and glory of the Man Christ 
Jesus*. Inherently *both the Historical and 
the Mystical CBrist, the Eternal and the 
Temporal, aje one ana the *ame. • 
*r/fe Cosmical ‘‘Lamb of God.” — When 
John baptist poipted to the, young man 
Jesus, and said, “ Behold the,Lfmb of God, 
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I 

whi(;h taketh away the sin of the world," he 
was af luding to the Mystical Christ incarnate 
in Jesus, apocal}^ticaJly figured m the vision 
of St. Johu, as “ the Lamb in tlw midst of the 
Throne, standing as **"had been slain before 
the foundation of the wortd." John saw, no 
necessity for Jesus, to undergo the primary 
''Initiation Rit^ of Baptism, knowdng Him to 
,be*%imsen the Supreme Hierophant, the 
OnlyT^nitiator of Initiates, the Great Master, 
the God of the Gods. 'How could John, an 
earthly •Initiator, Baptiue Him Wh8 had 
Initiated him in*the*TfBav^en^y Mysteries? 
How c^ould the Christ need Himself to be 
Baptized ? • , 

'The reason was not one of expediency ; it 
was a "'reason of necessity; that obliged 
Jesus fulfil all righteousness" It wa?', 
on His own £A;count, as well as for the sake 
of every man, that He SQpght the earthly 
Initiation Rite of Baptism. John over- 
looked that it was for His own body’s sake 
that Jesus needed Initiatioif. His body had 
not yet been Tfansmuted, and Jihis was the 
First Step in the Path that ends in IVaiK- 
figuration ai\^ Immortali|y. • 

Redemptoiiy , development . — ^The concept of 
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the " Ransom ” takes us back to prim^^al^ 
times, and the event of the Fall of man/^ All 
the pages of history, all the ages of pre- 
historic tinles, all ‘the eras of Jierrestrial 
formation laid bare ii^ geological research, 
all the’ mutation? of races and* nations, 

* conibine to reveal the gradual sftiges of 
redemptory development, nec«ssary beforo*. 
the "fulness of time " for the lacaimatioi^of 
the Christ of God, the Eternal “ Lamb*” 
giving Life to the wh*le creation. 

\Voiid-preparatio}^for the Incarnttion . — 
The world had^toie pftpaasd for the Incar- 
nation of IJie " Logos." The pre-Roman 
' ages led up gradually to this crucial*event 
In history. The hulnan race, for ages 
separated into vast groups of peopte alien 
jmi inaccessible to one another, for Jhe most 
part sunken from tjtie priftiordijd heights of 
evolutioil and culture, to the lowest depths 
of degradation and barbarism — had to be 
brought approximately to a level of in- 
tellectual and moral receptivity, through 
the influences of " Civhlizati(*i.” Until .the 
development * of racial levelling up, and 
opening; out, the Incarnation would have 
been premature. Physical and*intellectual 
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' a*»vmues to the whole world must first be 
ope^d out, before the Message of the 
“ Mystery of Christ in you the hope of glory " 
could be “ proclaimed tb every ifian," i.e. to 
the world unij/ersally,. 

When che Orient was* civilized ahd illu- 
mined *^ith the ^ Divine Wisdom ,* when 
>E^pt and parts of Southern Europe, and 
cTOntries in ihc nearer East, had lapsed, or 
vfere lapsing, into decay, from past highly 
enlightened conditions ; the Western Conti- 
nents Ivere sunken in ■ignorance and bar- 
barism, from the pwmftval^ conditions of 
highly evolved states, and we^e closed to 
the influences of the Divine ^yisdom. From 
these " Gentile ” rates, as Paul says, the* 
" Myitiry ” was “ hidden.^’ 

The Roman Conquest. — Following up»n 
the great kingdoms o/ Eg3rpt, Chaldaea," 
Babylonia, Persia, and Greece, there arose 
a strong and forceful nation, to subjugate 
with iron hand the nations and peoples of 
the world. It was given to this nation, by 
force of conqtiest, fo create ^eat trade- 
routes, by seatand land, girdling thek earth 
with civilization, and opening out thp fenced 
places of distant inhaBited continents, to 
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the messengers of the Light of the 
This nation was Rome, under the Cai^rs. 
Then was the time fulfilled for the AdAtent 
of the Christ, the Eternal Son of God. 

The prehistoric story of the^Fall . — I now 
come to the cr-tciai point of the whole philos- 
• oph^ of Mysticism. The prehist© ic ages 
tell the story of the introduction an(^ 
devastation of disease, decay, and deSSii, 
and of the*mctamorphosis.and corruptien t)f 
matter. They tell the tale of the descent 
of ‘ma* and beast, isom the Parnc$sus of 
greatness and diifinityr t(i the Inferno of 
barbarism. ^ * 

Science has been misled, by the physical 
Records, into ftie supposition that man has 
ascended from th* present orders of<«pecies, 
arvd that the ape is the nearest anj^^estor of 
Itnan in evolution. ^ Sciente is ^right in the 
idea of evolution, but wrong in its hypothesis 
of its method. * 

Mysticism is the •guide to interpret the 
records of natural and to teach the Science 
of Evolution. Science* in ves^gates physjeal 
phenomena, a!hd experiments^for the solution 
of nature-problems. Mysticism furnishes 

the " Gnosis,” the Science of Ceftitude. 

• ^ 
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’’^he Mystical Science of Evolution . — The 
My^ic reads the whole tragic tale of the 
descent of man and beast from primordial 
perfectioi^ and divinit3f of strw&ture, to its 
present abnocmal corruption and materiality. 
He readi the true stor^ of the g^olo^cal 
ages, oh the Eartlj's cataclysmic falWnto the* 
wnbyss of " Bvil.” He translates the hiero- 
glyphics of Ihe “ stone age," the " iron age," 
a&id* the '' cave men," of the day of the 
" giants " and " monsters," He knows the 
\Vhole\ong story of thc^iving Churclmf Cod, 
of the ages past; ol'Tts beRei^'.ent rule in the 
great nations of civilization ren\aining after, 
and reigning before, the Glacial Period of 
terrestrial cataclysm". He traces its history^ 
its pftigress, its viciseitisdes and constant 
decays,*. its Divine government, it*? Hier- 
archical ministrations, i<-s Mystery-Religion^ 
and its occult power exercised over man- 
kind, gradually raising peoples after peoples, 
to preserve the Faith, ‘themselves destined 
to uprise in the scale of development to the 
sta^jes of civilkationt ^ 

The " Chosen People ." — He knows also the 
profound significance of the dispeijsational 
" Chosen People," fore-ofdained to a peculiar 



Christ the " Ransom ” 


99 

purpose in the world, creating a line 
heredity, from Abraham the Chald^ean 
prince-priest, Joseph the Egyptian Magioihn, 
Moses the Oivine Law-giver and faster of 
the Hebrew Mysteries David the King, 
Solqjnon, the Presets; leading ultimately 
* to the ‘fulfilment of the, ancient ’ Adamic 
promise, “ the seed of the woman shall bruise 
the serpent’s head,” repeated to Abraham a'lijd 
the patriarchal ancestors of “ Israel,” 
thy, Seed shall all the fhmilies of the Earth be 
Blessed’: that same praise the fulnlment 
of which the OjieRtal Masters were the first 
recorded to. have recognized, and t(i have 
ioumeyed from the far East to pay their 
homage to their Great Master, the " new- 
born King.” • • 

^ ThuS^ not a day too ^oon, no- a day 
too late, the Son af God was ‘bom, prov- 
ing the veracity of cosmical, apocalyptic, 
and astrological prophecy ; — the Supreme 
Hieroj^ant of the* universe, the Great 
Master and Initiator, incarnated, and was 
bom of a. woman, *herseM hereditarily 
pr^afed, an Initiated " Virgin,” to con- 
ceive Him. , 

What, then, does Mysticism l^ach us con- 
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''lisjaniing the purpose of this unique event ? 
What is it that we are, in these days, in 
danger of losing sight of ? 

Mysticjsm, the Divini Sc»c»ce<'— Mji^ticism 
teaches us the Knpwledge of the Divine 
economy'^ the whole syst'em of creative and 
sustent’ative energy in the cosnlos. It • 

•teaches us "the functions of the eternal 
'*^Lamb df God ” in the heaven^, that “ in 
Aint dwelleth all -the Fulness of the Godhead 
bodily.” that, as the» “ Logos," “ all things 
were rHade by Him, and without Him%vas not 
anything made <ih^ was^in^e,” and that 
" in Him all things consist ” ,*7— that down 
the “ ladder ” of existence^ and creative 
agents descend the* graduated orders di 
heavefffy beings (created by primordial 
Evolution), the '[Gods” (Elohim), ?,.nd*+he 
" Angels ” {V Cherubim ” and " Seraphim ”)*, 
performing mediatorial ^functions as the 
media of the Christ-Logos in the Divine 
Essence of Life and Substance — the basis of 
being and form, in existence ; — that these 
” oe'ders” continue in the eai^h-sphere of 
the Divine Economy, in the human media- 
torial agenpy, the Church of the Liwng God, 
the corporate and Mystical " Body of the 
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Christ ” ; — ^that the Christ-Logos is 
“ One Mediator between God ” and the whole 
cosmical creation. ^ 

The “ Owl Mediator," or Chanpel of the 
Divine Essence oj Ijfe . — In apocalyptic 
figuse He, the Chnst-Logos, is showij as the 
“ Lamb' of God" standing as it Itad been 
slain,” from Whose open side euernally hav 
flowed the.Streams of Life to feed and sustajri 
the cosmical and creative channel^, or 
media, for creative, %ustentative, ^d (in 
regard* to the fallen e^tl^ also the redemp- 
tive, fxmctionf| Itom the highest heavenly 
" orders " to tne lowest earthly medip.torial 
“ orders.” 

CHRIST, THE DIVINE MAGNEf" 

« ‘by Christ, therefore, the coherion and 
One-ness of cosmicml creation consists, and 
is maintained and supported. He is the 
Divine Magnet, drawing to Himself, and 
projecting from Himself, the units of the 
Cosmos. Of thS innumerable systems of 
" magnxts ”<11 the cosinos, Hc'is the dynamic 
an’d lhagnetic Centre, and none can cohere 
or exist* independently of Him. * 

The Cosmical Chain of Lifem—TYas being 
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'' *.1.4 case, all existing creatures and organisms 
constitute an infinite Chain of Life, con- 
sistkig of an infinitude of “ links," each link 
a unit i^ itself, an iflfinite gradation of 
created beings, in evolution. All the links 
of the Ch'ain are One thalh, by virt\ie of the 
magnetic current ^flowing unceasingly from 
*he Divine Magnet, Christ, the " Logos." 
^*rhe broken link. — But if one Ijnk breaks 
away from the Chain, it is disconnected 
from the Divine Magiret. That link, or part 
of thevhain, falls a\;»ay, and sinks ihto the 
abyss. It enters the state^| “ death,” and 
ultimately %vill disintegrate,* and dissolve, 
unless it is Redeemed. 

THE " ?ALI: ” 

This precisely ^s what happened (lo t^Iii^ 
planet at the Fall. The Highest Deific Order 
of organic and hufnan beings in the 'Chain of 
Life, in the final karmic life on the earth 
— the " Sons of the Gods " — ^transgressed 
cosmic Law, and the Divine Magnetic Chain 
of Life was broken astfnder at the “ Adamic ” 
link. The whole of the chain of creatute- 
Kfe below tljis link fell with it, every creature 
of all the creative orders*^ on the earth. 
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The Fall of the “ Sons of the Gods”—.,' 
Whither the sundered organic links fell, 
no created beings could descend to their 
deliverance ^rom the abyss, without Aem- 
selves breaking from the Di/ine* Magnetic 
Chain. The fallai lifiks are sunk beyond 
the* reach of any of their fcllowunks of 
creation to rescue them, even of the Highest 
Heavenly orders of the “ Go^s and AV 
" Angels.^ . . • 

The only means of deliverance. — Only one 
mean^of deliverance -»was possiblelin the 
Cosmos, to pick up th<f fallen links, and 
restore th^m *to the Cosmic Chain. The 
Christ-Logos,^ the Divine MagnelT alone 
* Creator, and not creatttre, could perform this ' 
task, by a supreme; almost incoaseivable, 
satrifi|:e, in coming to His fallen family of 
’m3h, as one of thqn, scad lifting up the race 
by His Own Self-conquest and Self-purifica- 
tion. " I, if I oe lifted up from the earth, 
shcdl^draw all men up unto Me.” 

When His soul and body were redeemed 
from " mortality,” Bte was “ lifted up Jrom 
the mrth,” abd consequently He has raised 
one end of th® Chain as the ” Second Adamjf^ 
the restored " link,'^ by which Kfe will " draw 
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aH^men unto Him," the rest of the fallen 
“links,” by "following His Stefs" in the 
Mystic Path which leads to union with the 
Mystical Christ. • 

By His' Incarnation, therefore, having 
restored the broken Chain, He sends' forth 
the Divhie Magnetism to the earth, dn ilis 
Oym redeemed body and soul. His self- 
asMimed hun^n “ link,” He has raised one 
enfl of the fallen Chain, and brought it back 
to its place in the Divine Magnetic Chain. 
By eacft " link ” on "aarth redeeming^tself, 
and rising with Him, He fonres His " body ” 
still upon the earth, in each^bo^y uniting 
with Him through the Mystery of the 
‘ Christ, the corporate "body of the Mystical ' 
Christ oin.the earth. This ic the “ Church of 
the Christ ” ; and the duty of the Chv^chis^ 
to "proclaim to every r^an the Mystery," 
which is, Christ •-in you, the hofe of 
glory." 


V. GNOSTICISM AND ChIiISTIANITY 

Now let us retjirn to the nan^tive-sketch 
frfiro which I was bound to break off iij order 
to review tlie^ academic ‘points connected 
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with the subject of the Christ, historical ard 
mystical. 

A lexandrian pseudo-Gnosticism. — Alr^dy , 
as I have painted dht, a pseudo-Gnomcism 
was gaining ground in Alexandria, con- 
flicting with the Tfue Gnosticism Which had 
•its foundations in the teaching of Sicrmes, 
Pythagoras, Plato, Moses, and^ihe Easter® 
Masters, ^t arose out of the grces paganiza* 
tion of the Faiths of Pheenicia, Chaldaea, 
Canaan, later Egypt, «,nd the degenerated 
Hebrev^nation. The blob^jcrgies of bel and 
Ashtaroth, and -the demoa-cults of these 
occult extrava|ances under the name of 
religion, corrupted many who began *n the 
True Faith. 

The captivatioi? of ‘the physical, •mental, 
and- psTjchic senses, the suj^tle impostures of 
deinOT-oracles, the black ” oocult pheno- 
mena acdompanying the j^actice of divina- 
tion, sorcery, necrWancy, and thaumatur- 
gical serts ; created many corrupt sects and 
societies of false* Gnosticism, and brought 
into the cult.of Mysticism perilous inroads of 
astrah forces. ’The glamour and deceptive- 
ness of these iimo^tions drew jmultitudes^- 
into the seduction *of these eyil forces of 
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delusion. New theories and doctrines sprang 
up, and Alexandrian thought became a 
congeries of divided sects and schools 
teachftig divers vain docSrines. .False initia- 
tion rites were practised, and false occultism 
prevaijecf, in many dhobis professing the 
Gnosis. ^ • * 

^ From this* time the true Initiates of the 
fwre GnOsia were driven to secrecy and 
eJtclusiveness. This nevertheless did not 
prevei^ them from suffering the stigma of 
identification with** these pseudo-gnostic 
sects, • » 

Neo-Platonism . — The Gno#cici^m of Alex- 
andria'received a great impetps and revival 
when Apostolical Christianity spread tc? 
Eg3T>f • “ Ekklesise ”» of disciples were 

establish^ed in Alexandria, and join^ '.rith 
the Gnostioc. The incjusion of Cml^S 
Mysticism led tb a new movement of 
Gnosticism, known as " Neo-Platonism.” It 
was a still more eclectic movement than 
early Gnosticism, and a fuller interpretation 
of Mysticism. .Though containi^jg so strong 
an infusion o^ Christian M 3 feticism, •iN«o- 
^latonism ^ remained ^on-Christum, an 
Eclectic School, Amdng many of the 
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principal exponents of this School, whose 
writings we possess, were Plotinus, Proclus, 
Porphyry, and lamblichus. To these Schools 
of Mysticisnkwe thahkfully owe the w/itings 
and testimony of two of their pupifs revered 
by ^the Church fo tliis 'day, Oftgey mid 
' Clement. , 

Church persecution of the Gnostics . — It is 
pathetical^ strange that the Chufeh whiclf 
succeeded to the Apostles were the perse- 
cutors of those who fcllowed the Faith of 
Christ 3 nd the Apostles.' In my last lecture 
I showed how the Hebrew Church departed 
from the Eaitfi of Moses, when they de- 
manded a king to rule over them, like other 
nations, and a temporal nationality. History 
repeated itself "in • the post-Apostolical 
Quisti^n Church. * , ^ 

PTtpal and Imperial federatkin . — In the 
reign oV Constantine the decay of the Faith 
began in Christianity. This wicked and 
hypotfritical monardh, reigning at the period 
of the decline of the Empire, seeing the peril 
to the State of the gibwth tf the Christian 
Faith, that itVas likely matarially to under- 
mine and injure ijjirperial interests and tht* 
" status quo," seduted the Bisjiop of Rome 
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by making him Supreme Pontiff, thereby 
amalgamating under the Papal Head the 
pantheistic pagan systems, which, out of 
national policy, the Caeshrs hadcncouraged ; 
and thereby saved the State, by givii]g them 
individufll respect' and acknowledgment., To 
this " i^antheon ”, of religions that of Jesus ' 
had been added. Constantine yielded to 
^sus by 'appointing His Chief ijjinister in 
Rome the Supreme Head, not of the 
Christjpn Church onfy, but of the pagan 
communities domiciled in the ^oman 
dominions. « 

Sylvester was the first Pd^,. reigning as 
Sovereign Potentate over the Christian and^ 
Pagan subjects of Constantine. He was 
invested* with quasi-imperfcil powers, pomp, 
and natjonal and temporal prero^t jyes. 
His successors increase(i> the Papal st^us, 
and ultimately fhe Imperial State was 
absorbed in the Papal. The Christian 
Church became a Papal *Empire. * 

So diametrically contrary to the principles 
of the Faith of»Chrisf and the Apostles was 
this development of the ecclesiastical S 5 ?gffem, 
the faithful Gnostic\(after the example 
of the esoteric Hebrewl^ before them) hid 

A ^ 
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themselves, and held aloof from this new 
departure. 

Retirement of the faithful Gnostits . — They 
continued t® practise the Mystic Faith, in 
secrecy^ and held together in Uie way of life 
inaugurated by thS Apostles. They’^^^ered 
many adherents in all parts of the Papal 
Empire. F or this reason tlie Ch'jrch oppos^^ 
and hampered the Gnostics.. Mysticisp* 
became the greatest foe io ecclesiasticism 
Mysticism menaced the ecclesiastical^ body- 
politic ^as it had done fh^ Imperial State), 
the authority <of the Church, its vested 
interests, qnd* its dominion over men’s 
liberties of thpught and action. * 

* Exoteric remains of Mysticism in the 
Catholic Church.-^OxiQ, or the otlfsr, must 
be wiped out. Mj^stici^ and Ecclesias- 
tici^'could not walk together, one must 
eventually devour the Either. Ecclesias- 
ticism proved the* strongest, and Mysticism 
was driven out of the Church. The esoteric 
side of the Christian Rites was eliminated 
from the Church’s teaching# and soon .was 
forgetten. Ttit exoteric rites,st\\\ remamed, 
shorn of their Atticism, and, redeJved”^ 
magnified importaflee, making up, in some 
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small measure, for the disappearance of the 
Divine Mysteries they formerly represented. 

Ecclesi&stical stamping out of Mysticism . — 
The Gnostics were not* suffered to live in 
peace, they vw;re hunted and persecuted and 
haraai^d'. The fain! of ‘heresy, by being 
identified wrongly with the false Gnostics, 
•\ps attaclwd to them. Many of their 
'^jstinctivfe «Lnd Divine Truths— such as 
‘^pre-existence,’’- “metempsychosis,” and 
the dpctrine of “ I»itiation ” — ^were pro- 
claimed " hereby ^ and anathematized. 
Mysticism was /ienounced *and prohibited. 
Councils of Bishops, (Ecumc^icaJ and other- 
wise, met, and banned as ‘1 heresy” the 
True Gnosticism witlb its many false ver- 
sions. Che Church •set** out to destroy 
Gnosticism, and all that savoured of Mysti- 
cism. Mysticism had te be destrojfi^T for 
its first principles* are in deadly o;^position 
to the Ecclesiastical doctrine of “ authority ” 
of the Church in all nfatters of faith and 
practice. The authority «of “ Initiation ” 
and," Intuition" couM not be allowed, in a 
Church that set itself up as the first and^aist 
asbiter of fjiith and doct^ne. * 

Gnostic mapyrs. — Many of the noblest and 
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wisest men of the age, Mystics, Initiates, 
Masters, and Philosophers, were put to 
death. The Schools of the Mysteties were 
closed, and ^le teachers who survived were 
scattered. The great Library of Alexandria 
was destroyed by*fireT Initiajte.f’-dis- 

• appeared from the Papal dominions, ai>.d the 
Therapeutae and Essenes w^re more tj 
be found. The survivors took refuge in th^- 
far East, canying many, of their vast 
literary treasures with them, and, have 
never bfen heard of by Christendom since. 

* • 

MErgEVAL SAINTSHIP 

The curtain,has been drawn for centuries 
dver the history of Mysticism. Yet Mysti- 
cism is not dead. ‘It has had many«revivals 
and partial returns \o Cijristendom. The 
declin«»l)f the Papacy, the loosaning of the 
bands of “ Authority,” t)utside the now 
wide area of Christendom that has rejected 
the Bapal sway amd pretensions, have 
opened the way io the restoration of the 
Mysteries. , • , • 

Nineteenih- dentury Revived^ of Myst ical 
Thoughi.-r-ln the nineteenth c^tilfSTth* 
Mystical idea i^aintly returned to the Chris- 
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tian consciousness. But in medieval times, 
in the Church’s darkest da}^, before the 
Reformation struck the blow that loosened 
the bands of Papal domination, the cult of 
SaintshiJ}; asiwe have seen, was a remarkable 
mc'.«(j^nt in tlw.> CnurCh that ha<3 extin- 
guished Mysticism. But when Mysticism 
(aised it&«M above Saintship it was studi- 
•jtusly nipped in the bud. The lives and cult 
of the Saints in .the Roman Church, and in 
Anglipan Catholicism, arc cherished to-day 
as much as ev<ir % devout Catholfcs. For 
this we have tq, be devoutty thankful. But 
the present pursuit of Saintship has almost 
ceased to be more than a ^pious remem- 
brance. Nowhere is‘ it set forth as a sciente 
of religion, nor encouraged as an individual 
pursuit. Saint^ip has an unforljonate 
tendency to cause its votaries to i^ine to 
“ kick over the* traces ” of Ecclesiastical 
and Scholastic “ authority.” No person is 
allowed to think for himself, except,, as his 
thoughts are directed and inspired by the 
dicta of Church " authority.” ^ ■ 

Modern Christianity . — ^Modfem Christkmity 
fe split up into countl^ groups of conten- 
tious people, all calling themselves Chris- 
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j tians. The Holy Rites, originally the 
concomitants and vehicles of the Mysteries, 
and confined to Initiates only, no linger are 
parts of Initiation ceremonies, nor connected 
with any sernblance of the ancipnt Mystery- 
Religioii of the Christ. ^No " testJii^.'ire 
.applited .upon their participators, nor are 
Initiations taught as repreSented^J^y them. 

The lost Mysteries. — When thp Mysteri^r 
were eliminated from the Church, the 
Church lost its cohesion, and disintegrated 
and diviled into ever-multiplying sects. In 
all these divisions and sub-divisions, and 
outside of Iheiy, thousands of souls are 
hungering and thirsting, for — they hnr)W not 
uhat ! It is the lost Mysteries really they are 
seeking. But therq is ;}o one to tell tjhem so. 

Th<i legend of tho “ Quest of the Holy 
Grail,” ;ihe search fpr the lost,^ecf ets ” of 
Freemasonry, the quest after the " Philoso- 
pher’s Stone,” the "•Magnum Opus,” and the 
" Elix^ Vitee ” of Alchemy, the philosophy 
of Rosicmcianism^and all like movements — 
they are,.one and all, the sam| seeking after 
the Mysteries, the clue to which lies deep i^ 
every man’s soul ! 

The whole of Christendom, roclcing nn itsi^. 
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foundations, is seething with unrest. The 
nineteenth century saw, as I have said, the 
first awakening movements towards the 
return of Mysticism. Revival^ followed one 
another' with remarkable swiftness. The 
re-iiSjjMetive of Jehn^We^ey, which'brought 
him into conflict with the Ecclesidstical 
'' authori%,” was not his evangelical preach- 
ing. It‘ was his newly discovered idea of 
‘ Christian Perfection,” which ‘he learned 
from the Moraviap Saints, the idea of 
attaining the gerfect and sinless 4ife. 'We 
have to-day pointed recoi^ls of his contro- 
versies with the Church ontthis doctrine. 

Following the " Wesleyan Revival ” came 
the " Evangelical Revival" under the preach- 
ing of Gharles Simeon, and others. Quickly 
on the heels of this movement was the 
*' Cathdiic ^Revival ” in the greater” Trac- 
tarian ” movement under Pusey, Keble, 
Newman, and others. Tiiis awakened in the 
Church the consciousness of Mystery con- 
nected with the Sacram^ts, and the sense 
ofathe need of personal Holiness. < 

Europe w^ stirred by Teports oi. the 
ivoSJlferful ” American Revival ” pnder the 
-powerful preaching of«i^e s^tly and fiery 
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Dr. Finney, of Oberlin, and the impetus 
given to the cause of Holiness, or/' Entire 
Sanctification,” by the revered President of 
Oberlin University, Dr. Asa Mahan, After 
this came the evangelistic lnvasi(^.* of 
England and the Continent 5 y the American 
•revivalists. Moody and Sankey. Simultane- 
ously the remarkable ” Holiness ” inpvemen!; 
was started by Pearsall Smith, Dr. Mahahf 
and other powerful exponents of the old 
Wesleycm doctrine of Entire Sanctifica- 
tion.” Whilst the “ High Church ” clergy 
were being ^stirfed and enfliused by the 
Tractarian teaShers from Oxford, the 
“^Evangelical school jvas being similarly 
moved by these wonderful revivals. Con- 
ventions were helSi ^ Brighton, tDxford, 
Mildmay, Keswick, and all* round England, 
and on •(he Continefit, for^the *' Deepening 
of the Spiritual Life.” 

The Mystic Path still hidden . — ^All these 
movenfents were symptomatic of the 
awakening of Chfistendom from its long 
sleep of ignwance concraming ihe MysteriSs. 
Men’s hearts were then beginning to * 

after the •Blessedness of the Mystic Life? 
Buf the Mystic rath, and ite “ Seven 
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Gates,” still remain hidden, plainly though 
it is se^ forth in Holy Scripture, and writ 
large on the sands of time-history. Partial 
glimpses have penetrafed the jinderstanding 
of cpme hene and there. But the, Mystery 
o'f‘iI^l’3n:amid5 the* Sphinx, the gnosis 
of the Christ qnd the Apostles, *are still 
Mysteri^ unknown. 


End of SfcoND Lector^ 



THiRQ Lecture 

ItfYSTICISM OF TH]^ FUTURE 

4 

I. MODERN MYSTICAL MOVEMENTS 
The many movements of the present day 
give promise of revival «f the knowledge of 
the lost %ysteries. The observ^ of these 
modem developments of spiritual thought 
cannot help .noMcing the rapid strides of 
“ occult study in the direct line of ap* 
pfoach to the true principles of Mysticism. 
Much advance has yet to be made bdfore the 
trffe kiiowledge of the Mystic Path has been 
cleared dff the overgmwths of ignorance, and 
errors, and dangerous tendencies, which the 
unsophisticatedness' of the seekers has 
prevented them front discerning, and from 
learning to distinguish them from the Truth 
of the M^tic Philosophy. • ^ 

If is an inte*resting and noticeable fact, 
that the first indications of the return t8 
EuifOpean thought^ cff Mystical philosophy 
117 
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come from the East, the ages-long Home of 
Mysticism, 

The iTheosophical Movement , — The rapid 
rise and growth of themovenjpnt known as 
'' l^odophy^** and " Esoteric Buidhism** 
dtuT^ffemarkabiex. significance as a great 
factor in the development of the Mysticism^ 
of the diture. IPheosophy has aroused the 
^people bf •Europe and America •with the 
tocsin of appeal to the memories and lost 
truths of antiquity The scholasticism and 
ecclesiasticisraikOf the Catholic Chftrch, and 
the secularization of the npneonformist 
bodies, side by side with the secularist and 
atheistic movement through *the growth of 
modem science, were creating world-wide 
discontent and religious* unrest. The con- 
science of mankind fefused the stones'" of 
negation, on the one hand, and the <fery bones 
of dogma, on the‘ other. The sofif has facul- 
ties crying out for recoghitien : the mind is 
tom between the evidences of both religion 
and science ; and the spirit comes between 
Lhe two, and* asserts an invincibte faith in 
^od and theJDivine Verities. 

At this juncture “ Theosophy " has 
.:^epped before the "Wdbtlights," and*^ex- 
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posed a wholly new aspect of science and 
religion — new, that is to say, to the modern 
world-mind, but old as the hills. The par- 
ticular feature of tlie Theosophical move- 
ment i| thaf it has always pjrofeseed, col- 
lectively, to be anecleetji^ society of^thinp'-g 
I and*aspiring souls, holding no dogmas, no 
creeds, and no definite religious foviiations. 
The Theosophical Society cons^ts*, or prq^ 
fesses to consist, of disinterested and earnest 
thinking people, who^c personal religious 
persuasions are neither a barpeF^to member- 
ship, nor an ci)stacle to remaining in the 
religion to whifh they are attached. The 
objects of tjie Society profess to 1 >e the 
Search for the Syntlftsis of basic Truth 
which makes all •religions at theyr founda- 
4iiOns' O?zi0 Religion, • ^ 

Theiai is a dangejr in this methpd; and one 
that Theosophy has at times, and in certain 
places, fallen into*: namely, of the identifi- 
cation of Theosophy with errors and super- 
stitions associated with some particular 
lines of tfjpught. The^ifficujty of maintnijj- 
ing an undogmatic and open mind ha^ 
sometimes proved too great for Theosophy 
to^surmount.^ ^Bsequently the name jvf 
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Theosophy now and then, here and there, 
becomes a term of reproach and obloquy, 
because it has had too forcibly associated 
with it some stray ideas of individual 
Theosophical. leaders, ideas of an ejctrava- 
gSii. J>, dnd'sometiities.ofa pehiicious character. 

This being said, it still remains a f 4 ct \hat 
Theosopfl^'j upward movement, has 

• Afvived many truths of cosmical significance, 
ind has rescued many souls from the down- 
ward drift into infidelity and irreligion. It 
has helped'- thousands to form 'definite 
beliefs, and standards of reKgiops attitude, 
when the pulpits and platforms^ of religion, 
and religionaires, have failed ta do so. 

It is to Theosopliy that we owe ouf 
gratitude«for much noHe literature ; notably, 
Anna Kingsford’su and ’Edward Maitian<iV’ 
“ The Perfect Way : on, The Finding of 
Christ”] H. P. Blavatsky’s great works, 
“ Isis Unveiled” and ” Thk Seeret Doctrine” ; 
and the massive contributions to revived 
Gnosticism by G. R. S, Mead, in his " Frag- 
mcfds of a Faith Forgotten,” " Pistis, Sophia,” 
Mid many othej: learned works. " 

Theosophy teaches Mysticism from 
Ot^ental somces, and theiftrfore is strongly 
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tinged with Oriental colour and terminology. 
This has been a decided benefit, in removing 
the " blinkers ” from our eyes, an<f enabling 
us to see th^t the Orient is something more, 
sometl^g better, than a land seething pith 
gross heathcnisifl, ^fc,tch» the Chrisifau 
“ missifinary ” is accustomed to describe it 
as. But Orientalism has its dawoSAcs 
when imported to Occidental- Countrief?. 
Theosopmsts need to “ take a leaf out of th , 
book ” of antiquity, ai\d remember that the 
Orient ifever forced its system^S^method, 
its forms £yid iocal colour, .upon the Occi- 
dental Mysric Schools of Egypt, Greece, and 
Italy. All worked harmoniously, cTnd the 
Orient largely goveme*d the development of 
Mysticism and Gnosticism, but mever by 
’^mponing its own T,ocal dress and exoteric 
system.* The unioit between th'^f Orient and 
Occident* can never be other than the Union 
of the Spirit Mysticism, and not that of 
the letter. • 

The same axiom may be taken to heart by 
Theosop 4 ists in the Occident at the present , 
time, when there appear tg be so manj^ 
points of cleavage, due to the error •of 
dogmatism, lead^g»to the intnision of .the 
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very evil that the fundamental objects of 
the Society were intended to avoid : namely, 
" Sectarianism.” A gifted writer ift the 
December “ Vahan ” truly says : " Let us 
not forget thai liberty of thought is tj^ very 
of Theosophy. ^.Let us respect the ideas 
of others, as we wish them to respect chtrs ; 
arm, jenaHy, let us remember that diversity is 
hecessary' on the plane of intellect, jind that 
' *iiiis diversity is as nothing compared with the 
idea of Unity on the spiritual plane.” 

" SPIRITUALISJJl,” 

Another movement aro%e ip the last 
century, which helped to arousp and stimu- 
late interest in Mysticism — Spiritualisnf. 
It is noteworthy concerning Spiritualism that 
it has attracted scientist attention, and rib4. 
a few scientists of world -wide repute have 
given testimony to the reality of psychic 
phenomena. * • 

It is also an instructive fact that ij has 
fallen to the lot of secular and scientific 
^j gjgeies. outside, of conventional r^lii^on, to 
4wgm the worl^ of restoring the lost truth^of 
the immanence of spiritual agencies and 
foxps, beings and entkifli%, investing Sshe 
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world with their presence, and functioning 
with the minds and bodies of mankind. 
Untif this movement, the idea that*" spirits ” 
communicate intelligently with men, energize 
and actuate their motives, .prompt ^heir 
thoughts and votitiofl^ and perform acti# of 
the!r oVn volition in the bodies and minds of 
men — had almost ceased to exist in' 
The_EvidentiuLmvalue of SfdrUualism.-^ 
The objective results of. Spiritualism, , 
niediumship and psycjiic phenomena, have 
establii^ed the fact beyond^uis^te, that 
spiritual powers and perspnalities, of im- 
mense fun^tiojial and intellectual potencies, 
are in our immediate environment,* unseen, 
•and mostly unknown. The residuum of 
absolute testimony, when we hav» sifted the 
- crue'from the untfhe, the genuine from the 
fraud\j)ent, the certain from the doubtful, 
furnishes evidence for Spiritualistic pheno- 
mena so ccAossdl and so incontrovertible 
that the cult of spiritualism may well be 
certified to be .established as a factor of 
religionKwhich the great historical relig^u? 
institutions, • and the le^ed scientific 
societies, will have to reckon with in the«ot 
distant futuceyr 
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The Church's indifference to Spiritualistic 
evidence.— The most remarkable tiling is 
that the Church takes no interest in the 
Spiritualistic movement.* No nojtice is taken 
of fj|ie significance of the researches* made 
iiitO 5 upiu-mundane,i^flflu&ices around us, 
exposed to light by spiritualism and psy- 
(^uc-'^'^he ordinary thoughtful person, 
aware of these things, wci^d suppese that 
Church would welcome so powerful a 
witness ^0 Biblical tjuth, considering that 
the tendeiiciy*'*f modem thought and criti- 
cism is all in tjje line of negation of the 
supernatural. Strange to s^, the Church 
goes on ‘its way unheeding, whilst half the 
world ignores Christianity, because it gives**' 
no rational explanation of- its own beliefs, 
and fails to exhibit the Ifeast element of the ' 
supernatural) « in 

Spiritualistic indifference to the 'doctrine 
and fact of “ Evil .” — On ''the) other hand, 
it is equally astonishing that spiritualism 
generally stops short at belief in “ Evil," in 
^emtfniacal poss.ession,«or in the exh 4 ence of 
‘twicked ” and " unclean ” spirits, of whidi 
thee Bible is so full, and which are attested 
by Ihe history of the worM af past ages. ** 
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The methods 0^ " Spirit-control .” — ^This 
must t>e borne in mind, that in the most 
advaficed mediumship — " trance ’^-medium- 
ship, materi^izatioft, etc . — the medium is an 
unconscious agent, an inanimate • tool^ the 
slave, mentally, psychically, and physical!^, 
of tHe ‘’*spirii-controls,” the ”famili(s* spirits ” 
who move them to action and speech. 
persqj^y speBA»«»any years in Study 
investigation of all kinds of spiritua}‘c*tir ' 
psychic phenomena. J say sol^mjjy, that 
howevef valuable the testirrxniy of pheno- 
mena is tq the veracity of,Holy Scripture, 
and to the ijsligious claim of supematuralism, 
the cultivation of spiritualism and psychism 
Is attended with perils and consequences too 
terrible to speak of* My message is that 
r men \ind women, *and alas ! children, are 
placing^ themselvee in the greatest danger of 
rushing "blindly into thff most subtle of all 
kinds of evilj»by*any kind of dealings with 
" spirits ” from the astral plane. Is it 
possible even n®w to convince spiritualists 
that itMio single instance ^is it righfkand 
normal to invoke an astral spirit, to invit* 
an astral entity to occupy their unconscious 
bdflies, to opefotte* their yielded minds, and 
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wills ? Will they not beljeve those who try 
to persuade them that no spirit from the 
astral plane ought to “ return,” and that 
many who purport to ‘'return,” are frauds 
of demoniacal causation ? 

"***Guileleisness tif SlHrititalists their chief 
danger. — Spiritualistic practices are", as a 
rule, conducted with so much 
i^orancd, such guileless-enthusiasm. -such 
^ildlike confidence in their innocuousness, 
and su^^ assurance, of their divine and 
heavenly authorship, that it is almost 
hopeless to conyince them that pndemeath 
are concealed the ” owes, 'Vthe, implacable, 
malcvofent spirit foes of mankind, the 
myriads of malefic beings, many of most 
supernatural and semi-ddfic potentiality, 
who prey unmercifully xipon man and'^beast > 
— vampi/es •of the abyss. ' ♦. 

Delusive security in goodness. — I aim aware 
that good spiritualists saj^ that a good soul 
repels bad spirits ; that like attracts like." 
But this is a delusion. The best motives, 
the^oftiest and nobl«t charactersfoof men 
^d mediums, are not the slightest security 
against “ evil spirits.” You wcwld not 
dres«n of lying down to«le^on the " hole 
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of an asp,” or. a kc&i of snakes, however 
good anti noble-mi^ided you are. Goodness 
never •repelled a snake. And goodness has 
no power to repel •a demon or a wicked 
spirit. • • ' 

As long as mantis in» his present <:onstitu - 
tionfnomatter how higl^principled and virtu- 
ous, or pure in mind ; if h(! permits hi^ 
and'vnind to b^ms unconscious, and- .pens 
the tmeSfaold of his soul fo.r the entrance 
astral denizens, deluthng hi n^se lf ^in his 
waking hours that the entities who con- 
trol him in his, state of " Katalepsis ” are 
good and Koly^ spirits ; if he once gives 
them access, to his soul and mind*, he is 
giving himself up to forces of the subtlest, 
most diabolically crafty and deceitful male- 
volence. • , 

Let who are attracted to the cultivation 
of psychic functions, and arc allured to 
" spirit-commTjnion,” through the spiritual- 
istic method of " Katalepsis ” (falsely called 
" trance ”), suspect the most ennobling, 
elevating, and heavenly-seci^ing comrSttni- 
caiions, *' trance-addresses,” the most* 
honeyed Janguage, the sagest counsels, ^f 

these ” controls,” , They are all, witlmut 

f • 
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exception, under these, conditions, decep- 
tions and frauds, perpetiWed'by beings who 
for ages fiave been “ arch-deceivers," oapable 
of disguising themselwes as " angels of 
ligW’ and a,s the actual personalities of the 
departed" • • *• 


II. ^iIYSTICISM ‘ 

^'The Hecdfpg Gi//.— Already I have spoken 
of the great commumties before theChristian 
Era, the Therapeutae an(i! the Essenes. 
These Mystics 'practised the culture of the 
Mystefies by the “ Four Tqkens of the 
Mystic.” By these practices they acquired 
the Spirifual Gifts whjch always accompany 
this cultivation-;rof Prophecy, and*Infui- 
tion, or*Sqprship, and t|ie Gift -of Jlealing. 
By thi" last Gift, which naturally appealed 
most strongly to the popular imagination, 
they received the name*of ” Healers.” The 
Healing Gift, however, \^as not the* only 
spiritual endowment developed ^y these 
k recluses. It came as a natural result of the 
Mystical processes setting free th§ spiritual 
fujidtions to operate in <Jie souls, mindsj*and 
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bodies of Initi|iteg.| The power to heal is 
in all bodies alike, latently, and awaiting 
the development of the spiritual faculties. 

Healing an^ Mystfbism have in all ages 
been inseparable. Wherever Mysticisi^#is 
pursued, Healing alway^folldVvs. There has 
•never been an instance of Mysticism un- 
accompanied by the manifestation of thg" 
Healil!^ Gift, the revival of interest in 
Divine Healing, and its attainment on th'i* 
part of those drawn to thg study nsvi pursuit 
of Mysticism. 

Disease accidental, not incidental to exist- 
ence . — ^Let me remind you that diseas§, and 
all kinds of suffering of mind and body, are 
acHdental, and not incidental to cosmical 
existence. They art effects and acchmpani- 
jments, or consequences, of that sad element 
of terrestiiaTlife and experience t^'hich we 
call " m/.’' 

Evil was not wealed by God, it never has 
been ^part of the Divine economy of cos- 
mical evolution. Strange ideas are in vojme 
in these days, concerning this subject ftf 
evil,* which poi^lulate that evil, suffering, 
disease, and death are strictly normal 
featuf^s of cosnjology. Such jdeas are 
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wholly erroneous, ahuVr’sh-iterpretative of 
the Divine Wisdom. ^ 

The Theosophical idea of the — It 

seems to me that in mhny mojjlem organiza- 
,tibAs of philosophical and spiritual thought, 
the " F%ll “ is^treaii^d in* a wholly mistaken 
j.nd contused aspect. It is regarde'd, not as‘ 
9 calamity, a casualty of human nature, but 
as a necessary part df the* normal ^pS’bcess 
Vf cosmical evolution — the descent of spirit 
into hiattet. In 'Hieosophy, the^accoui^t — 
or the only account treated in its literature 
— of the “ Fall ” is so defiAed,^namely, as a 
part pt the complex evolutionary system, 
by which every new g.dvance in development, 
in Spirit, is converted from the " volatiU " 
to the '‘'fixed ” stafe,^ By descendmg ^nto 
the moulds of ‘ terrestrial matter,* by re-, 
incamatiSn, and the fife of suffering and 
temptation in tBe evil conditions of the 
earth. The idea is that, Isy descent into evil, 
every increment of cumulative experience 
a^jjl knowledge gathered in Karma and 
Devachan, ti, and following after, each 
reincamatioR, is, in the eartB-life, assimilSited 
5 nd interwoven in the warp and woof of the 
cbsmical^^o, to form* th^. ultimate perfect 
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and Divine beaitj^Sfity it hereafter is 
destin§(f to befom^. • 

The descent of spirit into matter. — ^To the 
cosmological, view o! the descent of spirit 
into matter, for karmic and fevoluti<^!fc't/ 
purposes, no exceptiofl^can Be takdn. It is 
' a perfectly true and soun^ concept. It is 
a firet-principle of the Mystery-Faith of tl?e ^ 
Chrisv> . — • • 

Two fundamental ideas confused . — ^But s.i 
one particular this presentment Is sometimes 
erroneously represented. The teaching I 
am venturipg to criticize arises from the 
confusion of 'two most distinct fundajnental 
ideas ; — (i) The descend of spirit into matter, 
for the development of ego and form in 
cosmical evolution, arfd (2) the Fatl of man, 
and oj terrestrial matter, into the state of evil 
— sin asd depravity — ^with the physical 
consequences of disease. 3 ecay, and death ; 
and, in conseqtence of man’s Fall, the Fall 
of th* whole organum of terrestrial nature. 

Of this latter '* Fall,” I frankly say^at 
I find n(f clear and deflhite statement in fhe 
literature, of these schools of philosophy and ‘ 
occultism? Individuals there may be wlto 
have, not gone^^po lar as abandon ' ^he 
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ancient truth of hani'ajA^Pijhvity. ^ Tacitly 
it may *be understood as qsi unexpressed 
belief, generally. But it has no place in the 
publications of these &cieties, from which 
^ sohfce alone’the outside student can diagnose 
their teifets. * ,* , 

^ The fatal omission, in Theosophy, of the * 
‘ EaU into Evil. — Of the truth of the terres- 
trial Fall iftto evil, ancTof httman depf^ty, 
s«ch an omission of teaching, or clear 
expression, * and, sometimes, evpn direct 
denial, renders the teachings both impracti- 
cable and irrational. In th6 cajiie of some I 
am suj-e it is solely due to» tho above-men- 
tioned confusion of ^the two ideas I have 
stated. In other cases it can only be attri- 
buted td misunderstan^ng of the facts, of 
life and experiehce, and of the spiritual , 
truths theV attempt to Interpret. ^ •Perhaps, 
too, the personal equation may have stepped 
in, and then the idea of hrftnan depravity 
and guilt becomes disfasteful to the*pride 
of i?ian. ® 

'Evil is desk'uctive' not constructive . — ^Any 
philosophy, or religious sys^:ein, wl^ch blihds 
pbople to the fact of evil, and ita cause, or 
atlKimpts t9 explain it &s i^ormal, and'ind- 
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dental to evo|utie^*f ‘'obscuring the fact 
that eyu is alnonhal, transient, and cos- 
mically unnecessary — a blot on the fair 
features of cq^mical creation, and a grief to 
God and the heavenly beings that aEjp%i 1 ;s 
evil be, not destrudti^ve, but con^mctive ; 
* is an anomaly, obscuratjng Truth, and 
stultifying any good that otherwise exists 
in such philos< 5 phy, religious system. 

In this world, where abounds so much 
occult degeption, we wh« seek \he Highest 
miist beware of the subtle powers which 
would divert search, and lead us blindly 
to the lowest. THiere are astral enmities to 
Truth, and the Truth-seeker, bent implac- 
afty on keeping us out of the Truth the 
knowledge of whiefi wduld set free tlie whole 
world from evil. * 

The mistaken vtew 0^ the purpose of 
reincarnation . — ^The purpose of reincarna- 
tion, and terrestrial existence, contains no 
such idea as that good has to be developed 
by passing through evil. It forms no ^^art 
of cosmital evolution, *that c solving crea- 
tures, in order *to* evolve, must wallow and 
struggle id the morasses of terrestrial arW 
karmic evil — snferiftg, disease, ^iway cuid 



134 The True Mystic 

death — ^nor that th^*ilrA!!44a^ur and groan 
under the burden and plinsjof the 'present- 
constituted body and mind. 

Conquest of Evil proves, and^improves, the 
E§o*'r~l do not^here suggest that conflict of 
life, and^conqu'est o^^fevil, have no ya^ie in 
the Redemptive system. I refer only to the 
Ocfl/fvc . system. The conquest of evil in 
Redemptive Karma cShstittTtes one bf the 
nr.>Dst important' factors in the proving and 
imprcA^ing of the ego. This is thq result, of 
life in countless heroic and noble instances, 
far more frequently than rfeligipn accounts 
for. , » • 

Evolution is not operative itt this planet ; 
it is effected in the planetary spheres. — ^There 
is another reason, of Cofmical purpose, why 
evil does not, caftnot, and never will, serve 
creation as a factor of eWution. ^ Since the 
era of Redemption, comnj^encing at the Fall, 
in consequence of evil, and Its disorganiza- 
tion of the cosmical system of evolution, 
no e^lution has been in propress in the cosmos. 

i'he cessation of Evolution. — ^Whefl sin and 
evil entered* the terrestnaf orgjmizati&n, 
e'5'olution at once ceased to procfied in the 
cofl'nos. ^The processibn .of evolutionary 
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creatures froirJ tjie losmical creative spheres 
was suspended, ; the machinery o4 cosmical 
evolution was/reversed for the Redemption 
of the earthy and it5 fallen creatures. Not 
one single creature, or organism^ has evcil'^d 
from one type of spacies ttS another,'' since 
the Fall. The whole'cosmos evolutionally 
has been in suspense, making time, each ’ 
gra^e of evol»t 4 onaiy creatures, not* involved 
in the Fall, remaining stationary in their 
several j^anetary circles^ and spheres, /luring 
all the long period of sm and Redemption, 
waiting for the time of the," Restitution of 
all things," jthe Redemption of the body." 

The presmt era of Redemption .— are 
living to-day ; we ha^e for ages been living ; 
ngt in the era of creation, but in a temporafy 
and transient er^ of Redemption. The 
machinery *of creation has been .■evi'ersed, to 
restore to the system of Creation the lost and 
shattered parte, iSroken and disorganized by 
the /disobedience ol man. This restoration 
of the creative machinery to workings order 
is whaC the Apostle Paul referred to when 
hh said : “ Tfifi whole creatioji groaneth and' 
travail^ together with us (the human family), 
waiting for Redemption of the bofly " 
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This is the coming time oij'^the Restitution 
of all things.” ‘ ^ 

I'he creatures reincarnatiftq to-day, the 
same who originally livhd durir^ the Fall . — 
N»tfa single fresh creature has entered the 
earth-planet, nbr evolved* from species to 
species, since the Fall. Modifications of 
‘ types of species — ^varieties — occur frequently, 
but no passage from one. speotes to^anotlier. 
Al^ creatures now living the reincarnate life, 
or who have' lived ^the reincamatjp life, or 
who will live the reincarnate life, are th^ 
same creatures, who either were the guilty 
ones, or the helpless victim^ of,lhe original 
sin which brought upon the earth the con- 
sequences of the Fall-Disease, decay, death 
-i'and upon the " whole Creation ” of tjie 
cosmos the disorganization of the evolu- 
tionary labours of the heavenly hiesarchies, 
on which account 9 t. Paul tell us that “ the 
whole creation groaneth and traaaileth together 
with us, waiting for the'' Redemption of the 
body.’i «. 

2Vte fallen creatures working out their own 
'■salvation ” by reincarnation And the Mysteries. 
— In all the past ages we have been, and we 
still ^re, " working out our own salvation,” 
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redeeming ouV ^souls and bodies from the 
wreck &f the Fall,, our past reinoamations 
fitting us to rySspond, in the fulness of time, 
to the Messages of tile Mystery of the Christ. 
The time now has come that, if hf will, “ 00ry 
man ” may complete his Redemption tn this 
lifehme, by the “ SevAt Gates of the Mystic 
Path,” and the Four Tokens of the Mystic. 
In fhis Catholic Message, catholically obeyed, 
we see the “ hope of glory,” of the earth’s 
Redemption, and the “ Joy of the Atigeh of 
God,” and of the “ ^ole creation,” con- 
summated in 4 he long-looked-for " Restitu- 
tion of all things ” through tiie “ redemption 
of the body.’* * 

• Wrong conclusionf of the permanency of 
evjl . — For so many years we have»been bjifn 
into evil ; in the* environment of evil we 
have lived* so many times ; eva compasses 
us about ‘in our lifetimes^vith its innumerable 
and unmitigahle *foTm& ; that it is not un- 
natyral, it is almdSt inevitable {without the 
revelation which* Mysticism furnishes)* that 
mankind jumps to the wrong conclusion, 
that evil is *tt!fe normal copdition of thif.’ 
planet, *<and that there never could Ivave 
been a time when there was no evil. 
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Incompatibility of evil withHhe concept of 
Divine Personality and (freation. — Yet the 
revelation of Mysticism shov^ us thdt this 
is not the case ; and sutely a little reflection 
wiU fonvinca^us of the utter in&mpatibility 
of any rational concept of Bivine Personality 
and Creation, with 'the idea of cbsmical 
economy which pdstulates evil as a necessary 
pE&i of a Divinely created and organized 
system of evolution to deity — ^the creatures' 
hi^iest destiny. The idea is too monstrous 
logically to be considered, that, in Ihe mak- 
ing of the Gods, the process of making 
should include the fearful^ rej^titions of 
terrestrial karma which the original sin of 
man has caused to bef the lot of man and 
bi^st reincarnating in* the earth’s present 
evil conditions. . ‘ 

Amelioration and evaeion cf gdl the 
universal striving of dife. — ^What th6n was it 
that brought about the caliimij;y of the Fall, 
and introduced into the world the universal 
decay f of nature, the ghasjly spectacle of 
mortality, dise^e, suffering, and the cruelty 
-of life, as we ^ee and expwience it in ail 
dep^ments of existence ? In «rder to 
treat the subject of Remedy, xve ihave first 
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to consider t!^e^subject of the Origin of the 
evils trf be remcdif d. , 

Nine-tenthaof the world’s activities, most 
of the learned professions and vocations of 
mankind, the researches of science, anjji the 
great learned Sflcieties, the cultivation of 
the Arts and Crafts, 'the great mechanical 
and scientific inventions, juid all the altruism 
and philanthropies «f humanity i have their 
raisons d’itre in the doing and discovering 
all that pan can do and discover, to.lega'en, 
to ameliorate, or to escape, the effects of 
evil, to erect buffers and cushions to counter- 
vail the io\ce qf evil which menaces the life 
and happiness of all creatures inhabiting this 
Tjjlanet. * 

, Yet there are* those who would hav^^s 
beheve that evil ft a divine and beneficent 
invention,* or instrument, of ‘,'velution to 
the DivTne. Some years ago I. was lecturing 
to a large audiehce of thoughtful and cul- 
tui;pd people in a Midland city, and was 
dejiling with this subject of evil, treating it 
just as I am doing now. , The chairman 
Suddenly stood up, and aj^ruptly stoppedf 
my lecture, saying, " I will listen to no ptore 
of*this! There is no evil! What ^is ^called 
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evil is utdepelopei good ! ” Tnis good man 
lived to see and acknowledge his erroV. Not 
a great while ago, years after^the event, he 
wrote to me and asked* my forgiveness for 
his*C9nd’ict ©n that occasion, saying he had 
since learned that evil is la very real and 
terrible thing, and that he was now devoting 
‘ his life to combating it by Spiritual Healing. 
Of ‘"course) Lknow that 4 hose who hold tbat 
evil has no existence are themselves the 
findst example of doing all they;^ can to 
mitigate evil. ‘ 

Evil not a Divine benejmnce . — Let us 
therefore understand that eyil ii not " un- 
developed good," but perverted good, corrupted 
good, fallen and diseased good ; — that evil is® 
no^ a " blessing in disguise,” nor Provi- 
dence’s sweet messenger to raise us higher. 
Evil is noHene cursed, by no Divide fifd, but 
the faleoi every terrestrial creature, to which 
mankind doomed himself ‘‘and his fellow- 
creatures, when, in the beginning, he brpke 
the Le^vs of God which govern cosmical 
nature. We all^^of us are reaping what we 
Shave sown, whep, in that distent age, in thd 
glorious state of our Divine forms and 
perfec| structures, we deliberately fell into 
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sensualism, and dragged down ■w^th us into 
abysmal darkness^ and suffering the whole 
of terrestrial nature. • 

Original siii and gtiilt of the human race . — 
You ask, Cdtn this be true ? Ate we guil 4 y, 
not only of our bAvn sufferings, t^pt t)f the 
suffering of all creatures under the Sun, or 
in the astral abyss, the Ifell of lost souls ? 
Is t\ie pnesent state of matter on»tHis planet 
due to our OAvn personal transgression and 
crime ? J answer, for myself, ’as for all dhr- 
selves, " Yes, indeed it fk true." How many 
of us have revolted against the old “ evan- 
gelical ” d^ctri^e of the sin and guilt of 
Adam being “ imputed ” to his offspring 
i^ho were wholly iilnocent of the sin of 
A^am ! How we gave up belief* in Clyjie- 
tianity because of this »evolting injustice 
to God’j cHaracte*, and to manhiitd ! Yet, 
now you see that the old»doctrine of "original 
sin ” and *' originfd guilt ” is a true doctrine, 
wheji we see that ourselves were living 
that perfect primordial life; that we our- 
selves were represented in, the figurative 
‘••Adam and five,” and we .ourselves were 
particip^ors in the sin ; that we ourselves 
brought upon ou^lves the consequences 
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of our own sin, when evil entered the 
world. • j. 

'• Yes, indeed it is true.” We are 'guilty, 
we have been guilty all alongHhe past lives 
wft have lived, when we were ^ working out 
our oj^n snlvatiChfi.” We aife still guilty,^ now 
that the Gates of ther- Mysteries are 'opened 
to us, and the " Second Adam ” has bridged 
the abyss; and give» us tire .Way to 
ascend into the heavenly places with 
Hilh. . ‘ , 

You again ask, How did this dreadful 
thing happen ? ” To this my saiswer must be 
brief, with a brevity unbpfittihg the im- 
portance of the theme. But I will make it 
as clear as possible. 


in. THE fHJMORDIAL STAJE OF THE^ EARTH, 
AND ITSoDEPARTURE ' ‘ 

Ether-radiant substance. beginning, 
this earth of ours was beahtiful with a beauty 
in contrast with which the present beauty of 
nature is as a l>ad dream. It was » vastly 
more expansive sphere, (Jottiposed of •a 
wondrous ether-radiant sifbstance, tlie nature 
of wjiich has completely* passed away, find 
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its translucence nowhere has lefl^ a reminis- 
cence behind. * ^ t 

A ielf-luminous globe of glory. — Initiaftes, 
who have afeen ttie constitution of the 
earth's dau^ter-Planets, alon» are compe- 
tent to describS th# Teriestriai Mother- 
Planet* of Planets imits primordial glory. 
It was a self-luminous ^lobe of effulgent 
splendour, "it exhaled, or radiated, from*ts 
interior an active radiation, pervading its 
surface and substanc* to thb centre. The 
nature of this primordial radiation we are 
beginning to « discover from its material 
remains nV)w being extracted from the 
mineral deposits of the earth, in “ radium,” 
and other radio-actiife minerals. 

^ AU-pervading Sthet-mists. — The opal-l^jied 
Ether vibrated through the body of terres- 
trial s\^J)stttnce (row the dege««-ate sub- 
stance of terrestrial “•matter giving to 
the whole pl^et, from pole to pole, the 
' satne equable temperature and verdant 
fruitfulness. 'Water, as we know that 
element now, then had nonexistence. •The 
material element of “ water ” is a resultant 
of the eirth’s materialization after the ffall. 
ThS primordial element consisted of sojt and 
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gentle ethe^-mists arising from the groimd, 
fertilizing the earth, the ^sweet-scented and 
luxflinous “ elixir vitce." * 

Primordial flora, verdure an& vegetation . — 
The Dearth brought forth trees, ^d verdure, 
and v^e1iELtion,*of traijsceiAient glory. They'^ 
were of inconceivablet magnificence 6f form 
and fruitfulness. "None dropped their leaves, 
none died or decayed ‘.all were immortal, 
ever-green, and brought forth fruits peren- 
nially .« Their fruits vkire the food of all the 
creatures, food of a Character that nourished 
them mentally, psychically, tspiritually, as 
well as physically. The trees andf vegetation 
of the world as we know it, beautiful as 
nature still is, are the giossest, dwarfed, and 
distorted reflections of theii*pristine grandeur 
and beauty. . 

Primordial fauna, genara and sj^ecies . — 
The orders pf genera and specie's of the 
creatures, in their several Van^ of cosmical 
evolution, in those pristine days of ^in- 
corruption, were creatures pf perfect form. 
All creatures, trom the highest species of 
the human genps, down to tke»lowest orders 
of created species, conununicated ihutually 
with ^pne another, not by " language,” t)ut 
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by the hidden powers of comnjunion tbs 
nature of which is shadowed inyitie latest 
scientific discoveries of telegraphy and tele- 
pathy. The# creatures were all intelligent 
beings, with^their minds and s»uls open^o 
all beings to read an<^ to understa^df It is 
only*siflce the Fall that the “ lower orders ” 
^f creation and mankincf have ceaseJ to 
communicate. The,structures aad’forms of 
the creatures corresponded to the primordial 
earth’s structure and |orm. * , ® 

The real ancestors tf man in cosmic 
evolution . — ^Thfse are the creatures whom 
scientifically we can point *to as the real 
ancestors of* ou? human race. FroA these 
majestic families of beings all evolutionary 
ranks have ascended. We maj» take Jhe 
utmost pride in considering the doctrine of 
evolutioji, *when ive know the# types and 
kinds of ‘specific creatures the .noble forms 
of original ^d* unfallen mankind have 
ascended from. On the other hand, with 
what shame anc^ debasement do we centem- 
plate l^e gross forms* and structures of*the 
present fallen*g»nera and species, so utterly 
undescrij)tive of their original state! Vet, 

eveft now, the lover of animals can elicit 

• • • 
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many indjpations of atrophied intelligence, 
understanding, mind and soul, in the poor 
crdhtures ■vJ^'hom we of the human racfe have 
brought down to their ‘present evil state. 

'■The human genus, and ” htdimentary ” 
speciei.—JAaxi was aggenfis alone, divided 
into numerous f graduated species-ranks of 
“ rudimentary ” ^ypes. The human species . 
ranged from the lowest type of “ anthropo- 
morphic ” animal, through the many rudi- 
mentary types of spdfeies, to the'* Adamic ” 
(roseate radiant) Species, " deo-morphic " 
men, or the “ Softs of the Godfi.” 

The “ Adamic " Species of ^deo-morphic 
men, or “ Sons of the — These 

“ Adamic ” men were the highest evolb- 
ti(^ary types of terre^rial creation brought 
forth by the cosmical Mofcher Earth and uie 
Divine Palflier. They were onljf o^e degree 
lower than ^the Gods, and the ahgels, who 
had passed that last terrfestijal degree, and 
attained to Deity. They were in their final* 
metempsychosis, and nigh, to the stat*e of 
Unity with thg Deity — ^the Oriental “ Nir- 
v&na." , • • 

The rudimentary human species. -irBea&zXh. 
thes^. arch-human bein^, descending down 
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the scale of cosmic evolution^ were the 
variou? species *of the human geiie/a. These 
specif of men cofresponded to xhe varfous 
planetary creative iJomes of evolution, who 
were passing through their paradisaical asnd 
Itlissful “ karma!^ ” Qn the* Motl^jer-^lanet, 
Earfh,*to which all evolutionary creatures 
suc cessively transmigrale, from *one 
planetaiy circle and ‘another, imthe seonial 
course of their evolution. 

The ASiamic Me^ators of the Divine 
Magnetism . — ^The Adarilic Species were the 
Divine-Humaa Rulers and Guardians of the 
Earth, the*Mediators of the "Highest to the 
lowest orders of the human geniSs, and, 
iSxrough them, down*the scale of mediatorial 
rank, to the lowest orders of genera and §pe- 
cies of creation. The Adamic Species was the 
Highest,Liftk of the Divine Magnetic Chain, 
connecting the heavenly Chain to the 
terrestrial ; aqd SUL were connected with the 
Central Divine Magnet, the Christ of God. 

Such is a pgor and rough attempt to 
describe and visualize to you something of 
the kind - of • sphere this igarth was pri- 
mordialiy. I may leave it to your ®wn 
imagination to picture the sublimity pf life 
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that we ej? joyed on this pure translucent 
earth, where no sin, no disease, no* decay, 
no ‘sufferiiig, no sorrow,' no death, ‘ were 
known or thought of. May I too leave it to 
ydar^onsciefice to decide what ^ou may no\^ 
do to I'estore this priniordi&l state ? 

* THE PRftlEVAL TRAGEDY 

What, then, happened to chaftge,the face 
of creation, to drag the earth to the present 
state, ‘in which its trinslucence is^gone, its 
verdure and vegetation and fruit trees are 
degraded to tjieir present state, and the 
earth brings forth thorns, and thistles, and 
weeds, 'wherever man’s laTOur* and sweat 
avail not to preserve It ; where it is ndt 
buried in dceanic submergence, sterile sands, 
and wastes of banrenness^? What occurred 
to make thsature-life a ctaselesi apd futile 
struggle, against disease, decay, and death ? 
What tremendous upheavll has changed the 
world to a scene of uni'^ersal “ struggle for 
existcitoe, and the survival of the fittest," the 
" Ltiw ” which^ Science has invented as an 
apology for the. wastage and leakage 6f 
crettture-life, tlirough c^isease, anfl decay, 
fear ^nd servitude ? , ♦ * 
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— That great fierce contest lor ever 
waging^ betwefen man and beajtf between 
man^d man, to* stave off povfrty, starva- 
tion, and d^th ? • 

— ^That iJisensate strife to gain poss^psiaon 
individually of«the contracted and* limited 
portions of the earth, that mankind has 
wrested from waste, and uses to preserve 
Jus life^and happijjess, and to retain them 
against the rivalries of mankind ? 

— WhicB first brought in theGod-disljosour- 
ing law^ of property, vested interests, and 
private-ownejship in the earth — ^the “Earth," 
which " is the Lord’s, cM the Fulness 
thereof Earth,” its land ‘and its 

druits, and the labour, skill, and craftsman- 
ship of mankind, belonging to ao one man, 
nor to one class of men, whether by ilterit, 
or by hilt, or by inheritance.* (jr by pur- 
chase or gift ; any mpre thaii belonging to 
all humanity and all creation, by common 
right in all creatures of the inheritance of 
thS earth, by Divine Gift in etemitji ? 

Th^ cosmicaf speciQS of the human germs . — 
J have said th^-t the humaii genus consisted 
primordially of a number* of specieg, in 
ordered evplutiohary ranks, from the 



150 The Tfue Mystic ^ 

“ aftthropo-morphic ” animal to the “ deo- 
morphic '’'man. The Fall came through the 
breach of I^w, nn the first instance iifdted 
by the sin of the " deo-morphiis, ” men, the 
" Sone of the Gods ” — our first ancestors.^^ 
The Highest Link of |he Bivine Magnetic 
Chain in its terrestri^ part broke* a^ay 
front the Higher CSlestial Links, and dragg ed^ 
intb the hl^ss all the* hnks below, it, be- 
longing to the terrestrial Chain. 

TfiCtBroken ‘Law.— ^ou ask, 'Wiiai was 
this Law which the S<fins of the Gods Iroke ? 

Do you remember the story you were told 
in the nursery, of " Adam and Evq" and the 
" Gardeii of Eden " and the Tree of Know- 
ledge of Good end Evil ”*? That exquisitely* 
painted littie allegory depiets the story of 
the Vail. Warnings were given to man- 
kind, the <>smical Law was incfilc^ted ; — 
and the Sons qf the Geds disobeyed the Law, 
reduced by the temptaticfli ^ sensualism 
and unlawful sexualism. ‘For the Sons of ' 
the Gods had reached the highest organic 
state, the " Androgynei’ Like the “ angels 
of God," they “ neither marry are given 
in marriage." Generation came through 
them ^drogynously, andpot by the se^^al 
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» * 

organs. This is a Mystery of Nature only 
revealed, in its* fulness, in the Ifjfitiation of 
the Mystery which the “ SiiiramenU of 
Marriage ” ^represented in the days of 
Mysticism. can only mention it heje io 
show how great « trespass of Cosmiqal Law 
f this^ift of Adam was* * 

The warning of D*eath.»~To the Adsanic 
Species,^ the Sons <jf.the Gods, ,it*was suid 
*' the day thou eatest thereof thou shall surely 
die." • ;• , , 

Death,* we know, is the result of disease 
and decay, fi there were no disease or 
decay in the " matter ” of* our organism, 
there would be ho death. It was then by no 
judicial sentence of. death on, the Creator’s 
part, no threat, of .omnipotent .vengeance, 
nor of punishment by statute, Natufally 
death foll6wed the certain ^^uence of 
transgression of Law, ^e first consequences 
of which are disease and decay, 'the precursors 
of death. By n» other way could death 
enfer this planet, or any other pari; of the 
create imiverse, thjn by an act of tjans- 
gression of th§ creatures. ' Only by man’s 
act couid disease intervehe m the creation, 
Mah transgressed^* the Cosmical Law, and 
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brought in Evil — disease, decay, and death — 
not upon tfie individual trafisgressqjs only, 
bu^ spreading from the I^Ighest Link io the 
lowest. i , ^ 

broket Law recorded inUhe Book of 
Genesis, — You jvill find a® brief and clear 
record of this act bf transgression ‘told 
as tn historical ^act'in the sixth chapter 
of* the Bo^^k of Genesis, in the followmg 
words : — 

"And it cam^ td'pass, when tAen' began 
to multiply on the face of the Earth, 
and daughters were bof'n ^nto them, 
that the Sons of God sew the daughters 
of fnen that they yiere very fair ; ani 

tookjthem wives of all that they chose.” 

* « 

. ‘ 

The pl^n^tary spheres emotive f the earth 
karmic and generative. — That was i&ie Fall. 
The Sons of ‘the Gods br»ke the Cosmical 
Law, first, by violating tfieir cosmical 
nature^ by “ sexual intercourse,” aftid, 
secopdly, by the licentious abt of cohabiting 
with other spedies. Internjapriage of the 

* These “ men ” refet to the “ rudimoolary ” i]&cies the 
human genus. ^ , 
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species is a breach of Cosmical Law. It is 
a mistejce to Suppose that martici^e is an 
evolutionhry instrument, and tiat speeies 
advance by cjjnsanguinity. T 
, Evolution* achieves no specific advances 
in progressive creation on .the Tesrestrial 
..ephdte,* but only in tlie Planetary spheres. 
The Earth is the tiarmic and generative 
sphere only*, and no^ a creative sphere. On 
the earth the creative work done on other 
planets is* completed, by generation, .ind 
probation, and thereby the " fixation ’’ of 
the " volatile,” evolutionary states into 
cosmic and eternal “ form ^ and “ struc- 
ture is accomplished.” • 

• Each species was«a distinct, evolutionary 
stage and type fff itself. By mingling the 
specific types and stages of evolutioif in 
terrestrial Existence, a disaster occurred in 
evolutiow which the Law of the Sexual 
Segregation of ^ecies was provided and 
'inculcated in ordar to avert. The breach 
of this Law at once brought confusian and 
chaos ^n the evolutipnary species on .the 
terrestrial pla®^, and disorganized the whole 
system of evolution. Thereby the cessajfion 
and* suspension of "the creative system was 
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necessary, until the damage done to the 
machinery *oi the system has* been r^ftiedied 
and overcfme through *the proCes^&s of 
Redemptioii at once set on foof;^ in Cosmical 
Law* • ^ 

The erigin of4he “ huma‘k race." — ^By this 
breach of the Law o^ Species Segre^afioiT,*-. 
all Ihe species of*the human genus became 
intermin|led, creating*®!, new and ®d>normal 
order of humanity, of mixed specific char- 
acter, tan abnormal single type,* ■j'hich we 
to-day call the " human race.” The purpose 
of Redemption, which Mystiqsm reveals, is 
the restoratioif of order and organization 
out of *this chaos of disofganieation ; to 
bring back the species of the human genus 
to their normal specific ranks. This is the 
ultimate and rationale of* Redemption, the 
secret ofr «ivhich, and its profces^es, are 
revealed in Mysticism. * 

The physical, moral aftd spiritual con- 
sequences of the Fall lenter in as inci-' 
dentalf but extremely bafiljng, purposes of 
Redemption which ne«d to be accomplished 
in order to br^g about tha V ultimate 
the*" manifestation of the Sons of God," as 
St. Paul tells us — " For \he earnest exphta- 
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tion of the creation waiteth for the revealing 
of the Shn^ of Go*d.” 


IV, Primitive humanity 

W 

Terrible occiufences ensued tjpon the 
-tf^s§xe*ssion of the ^Sons of the Gods, 
Rapidly one evil followed Another, and fhe 
power to, avert the^ 'evils was practically 
lost when the highest order of terrestrial 
beings severed the connection of the ea*th 
Life-Chain from the dynamic Centre, the 
Divine Magnet, the Christ of God, and from 
the intermediary chains of* Hierarchical 
Mediators in thfe Celestial and Plcfiietary 
Spheres. • • 

The Earth denuded . — The earth was de- 
nuded of its priflcipal source of Divine 
Wisdom, ^Lffe and*Health. The %tfeams of 
the Divirfc Essence hemcefortli, only could 
trickle through,th8 media of the few faithful 
Mediators still abiding on the earth, true 
to tfie Holy Mysteries, which eternally had 
upheld«the earth in itsipast sublime stater of 

glory- 

The Church of the Living God . — ^These 
faithful Mediators formed the Small Centre 
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of Divine Mediation, and constituted the 
primeval " Church of the Lfbing G<^‘" The 
history of the Church can be tracfedsip the 
line of prmistoric and <historicd tunes, to the 
present day. Already I have ‘sketched tljis 
history. ^ But let me now relate briefly the 
primeval story of tflis Church, it^ ffeaffisL 
vitissitudes and suSerings, its one-time 
almost total extinction, ^and its latqp restora- 
tion, as it is told us in the allegorical story 
of the Book of Genesis. In that story is 
recorded man’s hi^toiy subsequent to the 
Fall, in the allegories of “ Caj» and Abel," of 
" Seth ” and “ Enosh,” of the tv^ posterities 
of Endsh and Cain, of the grsat city and 
federation 04“ Babel" ©f the final dispersion, 
of the origin of races a/id nations, and of thc- 
grliat human quarrel, in* the " struggle for 
existence *and the survival of the fittest,” 
which caused the, “ dispersion of the 
human race, and added ‘a thousandfold to 
the curse of the Fall on snan and beast. 

Recent arcJuBological discoveries in evidence 
of •the truth of Gc«<(s*s.— ^fnformat^n has 
recently been^ 'published of,ismarkable dis- 
coveries on some* ridges of land, which have 
been examined by submarine .exploration, in 
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the bed of the Atlantic ocean. On these 


ridges ol primeVal rock have been* found 
skeletdhsjof hum&n remains of gigantic 
proportions. , They » measure in stature 
fifteen feet sfhd upwards. By fhe side dl 


some of these skelet<jns were foijnd lying 
heavy wooden clubs ijieasuring fifteen feet 
in length, evidently weapons used for 
defence agstinst marauding monsters then' 


existing, and against hjirnan attack. In this 
period of ^^prehistoric existence, before ^'he 
waters rose and swep"! siway the land, the 


struggle for existence had been very acute, 
between min and man, and ’between man 
and beast. ‘The ’great saurians of primeval 


life were the earliei' metamotphosed and 


tlegenerate descetidants of the {Primordial 
animal kingdom.*’ They* mostly were a 
camivorc|}is and •destructive ih^ace to 
mankind,*and only the»strongQSt and best- 
equipped coulj^ Succeed in surviving the 
ravages of these mftnsters. As great a peril 


to life was also tjie fierce struggle forfexist- 


ence w^iging between *man and man, when 
thfe sparse land* became the^gerious object 
of in^viSual and tribal possession, anct of 
the Competitive ^ruggle to wrest ^ from 
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one another such valuable assets of 
existence.* * ^ 

^uch facts as these doming toll light are 
particulaiiy interesting and yaluiible, con- 
hriRing thfe truth of the Gen^is story, and 
helpmg ^to c«rroborate the views I am 
endeavouring to enunciate. *' 

“ Genesis ” account of primeval 
humanity. •—In the sjpne pasSagp of the 
Book of Genesis I haye already quoted from 
(Cliapter VI) the follovdng word^ follow : — 

f. * 

“And Jehovah sai4., My Spirit in 
man shall not always be* at strife on 
'’account of his haihng become flesh. 
Therefore his days shall he limited town 
hundred and twanty*years. 

“ The Nephilim' came to he in 'the 
earth, in those daysf after that the Sons 
of Gof, came Jin unto the daughters of 
men, and they bare'thifdren unto them. 
The same were the mighty men of ot^, 
* the men of renown. ^ * 

“ And Jehovah saw that the^picked- 
ness of Juan was great, m the earth, md 
that every imagination of hissheart was 
only evil continually." , * 
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•* $ 

The " Nephilim " and " Saurian " mon- 
sters . — ^These Nephilim," or* ^gantic 

people? Mpre the erffspring of the “ hurribn 
race ” wBich was immediately propagated 
after the fu^on of the Sons oi^ the Gods 
with the rudimentary human "specie^ .These 
holfiin lofossf, and the* Saurian " monsters," 
of many breeds aChd t3/pes, tvere the anthro- 
pological, and zoologioal resultants of the" 
Fall, in a few generatiQns after. Gradually, 
as the eafth contracted, and failed to 
produce the food and liying-conditions for 
their continuity, their gigantic proportions 
decreased, j^nd men and beaSts diminished* 
in size as • the • earth’s dimension? were 
reduced by disease «nd contraction. The 
earth was gradually .metamorphosing, and 
portions were continually upheaving and 
falling in, aS death, corruption, asid disease 
of creatioh increasingly infected the grormd. 

The " Cain anH Abel " allegory of the 
" World " and the ^ Church ." — The Genesis 
alleg&ry, after the "Eden" story, gefes on 
to desejibe the story of “ Cain and Ahd," 
representing the great divisiod^of the human 
race intotthe "World” anH the "Church.” 
" Caih ” is a wordj’meaning " Getting," or 
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seizing possession. Abel ” was a Pastor, 
or She^heH. 

‘I And the men knew EvAhis wife ; 
and- she conceived, and ^re Cain, oftd 
• said, I have gotten if man with the help 
of the Lord. And she again hdri' his • 
brother Abel. And Abel was a keeper 
of «heep, but Cain was a tijler of the 
ground. 

“ And in process of time it came to 
pass, that Qiin brought of the fruit of 
the ground an offering unto the Lord. 
And Abel, he also brqught of the 
'firstlings of his flotk and of the fat 
thereqf. « « 

And the Lor d.^ had resfiect unh' 
Abel and 40 his offering : but unto 
Gain and to his offering He had not 
respect. And Cain was niery wroth, 
atid his countenance fM. 

“ And Jehovah said unto Cattn, 
Why art thou wroth ? and why is thy 
countenance fallen'? If thpt doest 
well, sfialt thou not accepted ? and 
if thou doest not weU, sin toucheth at 
the door. And unto tjiee shall i>e his 
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desire, and thou shall rule over 
him. i ' 

® "And Cdin told Abel his brotl^r: 
aM »| came ta pass, wheii they were 
'*in the^ field, that Cain rosd up againU 
Abel his Vt'other^ and slew Ifim. And 
^Jehovah said utdo Cain, Where is Abel 
thy brother ? And he' said, I knoifi i^ot : 
am T my broifiar's keeper? 'And He 
said. Who! hast thou done ? the voice 
of fhy brother’s blood crieth unio'»Me 
from the ground. oAnd now cursed art 
thou frfim the ground, which hath__ 
opened her mouth ^ receive thy 
brother’s 6lood from thy hand'; when 
thou tiUesi the ground, iUshall no more 
yield untodhee^her strength } a fugitive 
and a waMerer shall thou be in the 
” — G€nesis iv. * • 

^ " Cain," thefieiter, represents the " world 
system of life . — The character of Cain's 
offering indicate his relations to God, He 
was optside of the Divine Society of 'the 
Mysteries. His offering ^ slpwed that he 
knew n<5t, or despised, the sacred Mystery 
and*S 3 rmbol of tljje “ Lamb of God.” His 
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offering was alien to the Mysteries, “ of the 
fruit of tfie ground." Wh5^ had not God 
reflect unto Cain's offering ? \^as it not 
as good ail offering as Abel’s ? , Witat about 
the \.oil of hands it represented*^ the sWat*of 
brow, ‘thp skill and, patience ? — the ^^vo- 
tion, the adoration, ^he faith, the worship, 
it, Wplied, in presenting t^e "fruit of the 
ground ” dnto the LoH ? ‘ • 

Cain represents, ki this allegory, the 
" ^ofld,” and his offering the ruHgion and 
votive offering of the “ world." What more 
, meritorious, more self-congratulatory, more 
suggestive, than the offering of file fruits of 
toil, slall, and diligence ? yet God had not 
respect unta the offering of Cain. TheVe 
were causes which made Cain's*, offerml; 
nugatory. It repVesented the predominant 
prideful Sctea in Cain’s m&id, the potive of 
his offering- 1 -the declaration of possession, 
of merit, of achievement,*’ aii4 of the pioijs 
thought of " the help of the Lord.” It was 
a present to God out of his, own possessions, 
thef confession that the help of the Lord 
I have gotten ^s§ession." iie had “ gotien 
possession," and neither, God nor 4nan had 
any claim on it. It was ^is — this grouivd he 
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tilled — ^by right of conquest over unwill- 
ing and deprayed nature, over* the com- 
petitive contests <Jf rivals among men Jtnd 
beasts, ahd by his own prowess? skill, and 
labouir ThI “fruits of the ground" weife 
his, because he *had made •them bis own. 
Out of his own he spared a little as an 
offering to God, *as a festiniony of his ^dltth 
and his merits, in ijiaking a good* thing of 
this life and of his strength. He denied the 
common a( 3 ssession of himself and the <et.rth 
to every man. The earth is God’s Freehold, 
including, no<i the gremnd only, and the 
beasts of Ishe earth, but mai! also, and cut* 
that constilutes*his endowments, of mind, 
sflul, and body.* All are Godis possession, 
dtid no man’s “ property ’’ ; — ^leas^d out for 
no man’s individflal pleasure or possession, 
except ii^ fhe confmon right of allsmankind 
to enjoy •their fruits end benefits. Cain 
came before pofl as an individualist, a 
“ land-lord,” a capitalist. His offering was 
an ostentation qf individual pride of posses- 
sion vid achievement, as a " self-nmde 
nfan.” • • 

" Abe^’’ the Shepherd, represents • the 
“ Cf^rch of the Living Goti.”-— Abel’s offering 



164 The True MysHt 

w&s a ‘J Mystery,” a Sacramenium. In that 
prostrate Eamb on the Altar.^as represented 
Alfel's Faith in the Divflie Mystery of the 
“ Lamb of*God, which taketh aimy me sin of 
the rRorld,'”the Mystical ” Lama, standing \is 
it had beep slahi befor^e the* foundation ^fjhe 
world ” ; the Source^ of Life and Immor- 
t^lfty* on whi< 5 i Abel, in his offering, 
confessed his sole d6{>^dence, and which, 
by the same t^^ken, ‘he was striving to 
att^n. • * 

The " enmity ” between the “ world ” and 
Jhe " Church 0^ the Living Gad .” — The alle- 
gOly then proceeds to its dinotiement. A 
tragic scene follows these *offertngs. Cain 
and Abel enter into a 'state of " enmityV 
Cain finds* his offering* futile. His pret^- 
sions to the sacred privileges of ^he Divine 
Mysterie§-Athe sole reaSon for , offering, 
worship, and, religion — are expos^ in their 
naked emptiness and vanity. His pride ijp 
wounded, his self-sufiicidncy rejected,^ his 
presmhption laid bare. , 

Sb the “ enmity " flfrst appeared between 
tbs' " world '’.»aijd the%‘' Church." The 
" werld ” knows nothing, cares nol^ung, for 
the Mystical" Lamb of Qod.”* It coqu|ttcs 
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with religion by profuse devotion to material 
objects in worship and offering. "It ^evates 
the “ Vlms-dish ” before the Holy Table, but 
not th^sacred “ Hott" of the«"L«w6 of 
Gsd.’*" ut ifkitates the Mystery of the “<3laih 
Lamb,” in caftial sacrifices, in# blood- 
she’d&ing, and in its CRristian representation 
and belief in th^ human materisJ saci^(^ of 
the incan^te ” La^b of God,” * and tne' 
superstition of the carnal blood-shedding of 
Calvary IjSving efficacy to take away sin 
once and for all, an efficacy belonging only 
to the Mystical and Eternal " Lamb of God, 
slain befotv the foundation 'hf the worh,. 
The symbol of tile Cross of Calvary Eas been 
substituted for the reality it symbolizes. 
The blood of the crucified humSn bod^ of 
Jesus has been sflbstitutcd for the Eternal 
Life-Blood of the*Mystical Chris...* 

The tSbrld-religion and the Mystery-Re- 
ligion . — Cain the stronger. He has taken 
every advantage cff the earth, and possessed 
it. *The earth Js his right, his hoihe, his 
creation. His energies are concentrated on 
winning in the*struggle for (ijfe and posses- 
sion. R is his life-pursuit. He becomes 
skilKd in the arjs and handicrafts, and 
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resourceful and inventive in the newly 
discovered' uses of the minerals that are 
foiining beneath his fe^, and the ‘many 
natural titjasures which the , ear^s de- 
generation has created. * '* 

Abel is the vfeaker. He ‘is detached from 

C <* * * 

the things of the world. He seeks its res- 
torktipn to the f)ivine state. To make the 
best of it* in its coVijipted state is dis- 
tasteful to him , It* is so much wasted 
time,* when there is ,^all that*«is to be 
done to make the. earth right and pure 
^again. He “ seeks' a city ^yet to come, 
wdose Builder* and Founder is (rod." He 
ignores ‘and despises the efforts of *his brother 
Cain, who opends his days in makiri^ 
the earth ^ield, out of ‘its eurse, the things 
that make existence, vfnder the curse, 
endurable, even pleasurable. Caiiys on the 
earth to stayv, a settler, building ms cities, 
and decorating his life. A^el js a " pilgrim," 
a dweller in tents, a strahger in the world. 
His actions, his life, his speech, his reli^on, 
his ^relations to mankind, all speak of a 
" better countryj’ , . • 

Tile murder of Abd—The unchangeable 
hereditary spirit of engiity •between* the 
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” world ” and the “ Chhrch ” of the Mys- 
teries is set forth in the allegory of Cain 
and t\bel. The, spirit of murder, h?te, 
jealousy, treachery,^ and competitiveness, 
iartho sjpiri 1 |of Cain. The spirit pf meekness, 
dependence upon, and subyiission to, God, 
of'^feparateness fromiithe world,* df prayer, 
faith, love, 5elf-«acrifice, and altruism, ij the 
spirit of Abel, The gtory of the nuirder 
Abel, lilce most allogories, was based on an 
historical •fact, which the allegory records, 
Cain rose up and slew Ibis brother Abel. So, 
in that early primeval'period we may learn 
that the^ first persecution* and mar+;r-- 
dom of the Chnrch occurred. The world ” 
<■080 up, in thos^ black days of wicked- 
»ness and rebellion against 'Gpd, and de- 
stroyed the faithful followers of the Ghrist- 
Myst cries. They slew the Initiates and their 
followed. ^ * 

The extinctim of the Cnurch, and the 
world’s plunge ir^o wickedness . — For a period 
we may gather that the Church of tlje Living 
God was pr£(!ttical]y extinguished. ^Then 
follcwed a period of the most unlicensed 
wickedness ^d corruption. The tide of 
moral depravity and gross orgies df sen- 
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su|lity was unl&osed, and overswept 
humanity, t Bereft of the ‘ “ SctU of the 
eartii " in the Church, whfch only ‘could 
preserve th^ earth froip decay, the ravages 
o( disease and corruption filled<^the'^;reuiid 
with pollution qf disease, decay, and death, 
corruptingl corroding,*- and shattering ' the 
struf.ture hf the •earth, and its primordial 
-'cuietafices 

The earth’s deprivat,ion of the Divine 
Essencp of Lt/e.— Ihe destructisn of the 
.dJcMIierarchy of the Divine l&ysteries, 
deprived the earth oi its Divine medium of 
th? Essence of Life. The Church Jf.ad stood, 
as it must always stand, as<rthe apex of the 
triangle of Life, the ear^h being the base* 
The Divine. Essence desceijded upon the> 
Chuich, and was mediated to the earth and 
the creatures, purifying «and nourishing 
them. The Church,^ crushed an^' extin- 
guished, left tne earth robbed of the sus- 
tentative and preservative medium of the 
, Divine Life-forces. The ” Salt ” removed, 
the garth decayed. T^ius ^e understand 
the meaning of the Divine cu^ upon tlain, 
“when thovt titles f the ground, it shaU no 
longer yield her fruit." 
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The posterity of Cain . — Vou see, then, what 
is the great aptocalyptic significance* of the 
Cain and Abel allegory. Cain the “ getter '' 
slew Abel the "pastor." Cain depicts the 
" ^dld-spiilt ” of acquisition, ofi possession, 
of making the bfest of a faHen esta,te. He 
tilleS fhe ground to ^in its proc^ts. His 
posterity advanted ftirthef, and extraated 
the met^s*of the newly formed rock, making 
iron and brass impl^ents of industry, and 
warfare, jhd utility. ,They developed . the 
arts, and made insti undents of music. So 
they advance<^ in “ Civilization ” out of the 
total barbarism into Which their ancesf Jrs 
had fallen.* • • 

• Placing and pfeciag together,these ancient 
fragments of primeval history,' it is not 
df|gcult to trac» the story through to 
historical 'and kifowm times. W% see the 
gradual degradation pf the^ offspring of 
Adam — ^the “ hufnan race ” — to the lowest 
depths of barTiarism and cruel animalism, 
stnlfegling for the sparse food the eartfi then 
produced. We see the jealousy and hatred 
of these barb%]^c people against the Church 
of the living God, and the extinction 04 the 
latter by the brute force of these tribal 
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creatures, more lil^e ferocious animals than 
mankind. • We see the gradual rising of 
intellect and intelligence irchn the wreck of 
mind and, soul, and the cultivation of the 
artstand crafts. We see hmaftnity doMdy 
raising jtself from the “ Stone Age ” and the 
state of 4^16 *' Cave ftten " to the cuftifrS of 
mentality', artistty, and industry. Thus we 
"sdfe tlie Working of the Redemptive system, 
gradually making foi/the time when the 
consciousness of Tnjmanity woi^d rise to 
correspondence wi^i the Highest, to the 
heavenly stimuli, and ultimately to the 
Mysteries. • * f 

As te the case with all great world- 
movements, jt was begjm ^d inspired by 
sensualisn#, and for purely selfish ends. 
Fo;fsensual ends every kind of social progress 
has origiiaied in the world’s history. Eveiy 
advance of civilizatipn, opening ^t means 
and possibilities for disseminating ^he 
Mysteries and the Wisdom* of God, had, 
for its inception and end, in the first* in- 
stance, the heunan jvrrsuif of material or 
sensual things. . In this way^Qod uses man’s 
senjualism to His' own Spiritual ends. 

The “ Enosh ” era of Ihe CJiurch , — When 
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the Church was destroyed in the Cainke 
uprising, its e^inction was only*for*a brief 
period, howsoever*disastrous. The Spirit of 
God is ever in all mew, and in thalowest ebb 
of^ dfigenerallon, the Spirit will Cause »turti 
in ^tjie tide. Th% Church had its ubirlh in 
the generations that succeeded ‘ 

And Adam knew Ew' his wiff 
again ; and ike bare a son, and called 
hi^\iame Seth : /or, she said, God diath 
appointed me angther seed instead of 
Abel ; „for Caiit slew him. And to 
Seth, to him alsff was bbrn a son ; mnd 
he Sailed his name Enosh : thtn began 
men to calk upon the, name of the 
Lord." 

"Thus !s recofded the rcvivaJ of the 
Cl\urch Hi the Enosh exo., when once again 
'' men began to^afl upon the Name of Jehovah." 

The Noachian era of Cataclysm. — Genera- 
tions of the Engsh era followed, wherij in due »» 
time,* we reach the*record of Enoch, •who 
" walked wiUk God,” markjng a period of 
great development of 'Mysticism, v^ich 
,soij|le suppose to be the " Hermetic period." 
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Generations after £nock we come to the 
story oil' Noah, allegorizing die cataclysmic 
catastrophe which resulted in the “ (facial 
Period ” ; extending now to the part of the 
vtorld covered by the great ocesSns, and the 
countries, west ef the Orient. 

The'Cjjfaclysms. — ^The cataclysmic 'period 
follitwed the decky of'the earth due to the 
ihfoad of ‘corruption, disease, and death in 
all the kingdoms of nature, which ensued 
upo» the rush of humanity into %nsualism 
and unlicensed wichpdiiess. Death became 
universal, disease rampant, rayaging nature 
to ttie earth's fcentre.' The earth" hardened 
and corfcracted. The primordial •terrestrial 
elements composing the* earth's substanefe 
solidified And materialized^ forming the 
four' elements of nature aS^we know them 
now, namely, earth, air, fife, and mater. Iii 
these four elenients the primordial*’elements 
were secreted, and converted into the 
material forms in which they are now 
constitfited. These elements gradually be- 
came fast bound by maten'alization. „ The 
volatile elements, air, fire, a^d water, ^con- 
stantly broke the earth barriers, and burst 
forth with titanic violence.* These upheavals 
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set free the imprisoned elements, whith 
camejnto elemental contact, cfeating the 
conversion of the Elements into the dynafnic 
foy:es of electricity, steam, the *§3565, fire, 
and ' many ^ub-products of chemical ’pro- 
cesg^s thrown together. The eaijh melted 
by the force of the newly^ genej-'j^ heat, 
and, as it coole*d, was deposited in ^6aril)Jls 
beds of«rocky strata,* burying the calcined 
and carbonized we^h of vegetation, the 
compresskn of which,* under such mighty 
pressures, caused th6 coeation of the many 
mineral formaiions derfosited^in the various 
strata. •• * * . 

The atmosphefe . — From the eartll issued 
dbnse clouds and volumes of gaseous vapours, 
^am, smoke, asid atoms of matter in <jpm- 
l^Qtion. The atmospheric zone of the 
earth, fr^ bein^ pure ether-miSi, Slear and 
translucent, became densified with these dark 
ipaterial elem^nfs of earth, air, fire, and 
water. By reasoft of this densification the 
atinosphere evei; since has acted as a merciful 
providence of nature,* forming a stupendous 
magitffying medium of, the Ether-Light 
transfu^g space .from the Sun. The»Sun 
is i beauteous jind inconceivabljr large 
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Globe, the habitation of the Highest Beings 
of Divine Creation, from Whom are spread 
in the .Cosmos the Light-Sfreams of Life- 
Essence fr®m God. \\8ien the earth lost its 
franSlucenc*e and luminosity, tht^ atmosphere 
it creattd^ Hecatne like a cdiossal “ mamify- 
ing-gla^Si^;^ refracting Ithe Light-Rays ‘of me 
E^tfler, to^ fiery heat, \9hich,*fallin| upon the 
earth in this form, has ministered to the 
earth’s reproductiyeneSs, and its preserva- 
tioft from total death. 

The Sea . — In coijse(5uence of the earth’s 
contraction, and the'eruption* caused there- 
by, •vast fissures and^reas of depiessed land 
occurred below, the great ihoimthin-heights 
forced upward. The waters, into which the 
“mist”- moisture was converted, whiph 
burst forth in mighty delu|;es from ben^a^h, 
filled theiid deep spaces, hnd soothe great 
oceans and ,seas and lakes mlde their 
appearance, and the “ dry lai^d ” rose aboy^ 
the waters. Thereafter the waters, refreshed 
by evaporation into the ai^, fell upon'the 
land in rain and dew. ♦ ,, 

Seasons and temperature. — 33ie decliijation 
of tke earth’s axis, and the regular ihtations 
of the earth, and its el^ptical revolutions 
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round the Sun, owing to t^iese changes^ in the 
earth, caused the variations of the seasons, 
and tfle changes of the temperature in ftie 
various latitudes of the earth. * 

T^restriaksterility and disease.— In iftany 
part^ the grouncf became sahd-cbY&re^ and 
sterile, "except in those’ places wheji«r nature 
mercifully ^proviSied more favourable soridj- 
tions for*the stunted vegetation, tVhich man 
cultivated, and saved frQra general sterility. 
Disease daSmated all kving creatures,' and 
in consequence impelled •the human race to 
the study of the questi<Si of treating disease 
and staviilg off deatlf! Hence arose «he 
sciences of *mediflne and smgery, of lierbal- 
i^ and hygiene. • • ^ 

' ^oah’s»Ark.—»The struggle for existence 
1 ^‘une more and more acute. Noah, the 
patriarchal figure 'personalizing this terrific 
period of cataclysm, aHegoriz«is the Church 
pi^served fronj being overwhelmed by the 
material elements.* He taught the people to 
save* themselves py building ships, and intro- 
duced ^he science of Navigation, now that 
the oceans had* come to ^vide the world. 
The " Ark ” in t^e allegory is used* to 
repr^ent the Mysteries of Christ, b^; which 
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the ej^rth will be saved from destruction, as 
the Noacfiian families, who obeyed Noah, 
saVed themselves and the 'living creatures 
from a watery grave? when the cataclysm 
'threatened their destruction. 

Un.<iee',t'ne guidance and teaching pjE^ the 
Noachi&:,\Initia,tes the people fled eastward, 
^ncasettled in India, some ia China. The 
*word " Nbah ” is iiflmortalized ia Chinese 
traditions under t^e name of " Fohi," the 
Chinlese equivalent <<or “ Noah,*uwho, they 
say, brought their anctestors to the coast of 
China, and founde<fthe city f>f Pekin. 

^he^ '' Ba^el ” feTleracy. — ^Suteequent to 
the Noachian era, or durir^ its later period, 
a large po^rtion of the human race, followihg 
th^ Cainite system, formed a combina 46 n 
for mutual protection from the growqgg 
social Colnplications of ‘ the struggle for 
existence, as, the population increased, and 
the area of land-possessioq. became mqre 
in demand. So they buik the city of Babel, 
and inaugurated the world-^j^tem of cifizen- 
ship, of legislation. Of mutual protection of 
property, of defence againet invasicgi, and 
of •appeal to Heaven for aid a£hd pros- 
perity,— 
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" AnA the whole earth was ^0/ ohe 

language* and of one speeCh. And it 

came to pai^, as they journeyed elist. 

that they found* a plain indhe land of 

Shinht’ ; and they dwelt there. *AnU 

they said io one another, ' to^Jlot ns 

'make bricks, and burn them thfifimghly’ 

And they* made* bric%s fof 'ston^, i)t\d 

sU^ had they for morter. ''And they 

Said, ‘ Go to, let us build us a city and 

a titwer, whose top may reach * i^to 

heaven ; and lU us make us a name, 

lest wejbe scattered abroad upon the 

face^of the whole'*earth' ^ And the Lord 

cawA dowifito see the city and tde tower, 

which the children of men builded. A nd 

thi Lord said, ‘‘ Behold, they are one 

people, and they hade all one language ; 

and this is tvhat they begin lo*do : and 

no 2 nothing wilt be wifhholden from 

them, wlj^cH they purpose to do. Go to, 

let us go domi, and there cof^ound 

their lan^mage, that they may not 

understand oneHtnother' s speech’ *So 

^the Lordm scattered them abroad from 

thence upon fhe face of the earth : ^and 

they left off tq build the city. Therefore 
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' was the name of it called Babel ; 

becdUse" the Lord did"^ there confound 
* the language of cdl the earth ! and 
from thence did* the Lord scatter them 
‘ * abroidd upon the face of i^e earths’ 

As Noachiah flight, the pebpie of 

t!^#i Ikj^stery-Religion* or tlie Church, scat- 
tered after the catdcl3^ms, anS. planted 
families and branches of the Church in 
Ea 3 t(*rn parts ; so In the Babel “ disper- 
sion,” the rest o^ mankind were driven 
forth from their attempted pity of Babel, 
and scattered* over the face of,*the earth. 
This is ‘the brief account of^the ofigin of the 
races of maj^kind, most ol whom are the 
*' aborigines ” of recently opened continents, 
fallen from the stale of prifheval civiliz^on. 
This is <tlle origin of thfe nationalities dl 
primeval history, and of the n^lionalistic 
system of to-day. It alscf accounts for 
existence of a debased reJigion in all coun- 
tries, where there also exists the surviving 
Mystery-Religion of tfoe ancient Chinch of 
the Living Gq 4 . , ». , 

Mou now will see what I meant by saying, 
that ” evil ” is an accide^ted feature of our 
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present state of existence, and not it^ideHtal 

to cosmical existence. From this*view of evil 
— dilbase, decJiy,* and death — ^you wilP see 
ti^at evil, in all its f»rms, as it aame through 
mm, by niUn can be removed^; thd't tfie 
“ Church,” through the Christ, i^th« ^ivot of 
Redemption. 

% 

V. MYSTICISM AND EVIL 

Now f<Jlr the short space still jtt » my 
disposal, let me show you what is the 
Divine aspect of the ^eat questions which 
are moving humanity^o-day tor the rem oval 
of Evil. * • 

• Disease and \he*Mysteries.-r-St. Paul re- 
fljinds ur that tihe “ last enemy that sh^l be 
destmyed is deatH." Now I have shown that 
death is the natural consequence <)f disease 
and deca^. As long «.s disq^se and decay 
Ipt, death w^ Continue inevitable. As we 
have seen that the cause of disease, ^decay, ' 
and death is d^e to the breaking away of 
the qp.rth from thtf Divine Magnet, 'the 
M3rstical Christ, Who, by His Incarnation, 
has brdhght up f jom the abyss one end of 
the • Chain ; • thei^fore the only ^way to 
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remove evil— disease, decay, death; the 
struggle fo? ejlistence, and all evil things — 
is for mankind to co-6pei‘ate witfi the 
Christ, and*^' the whole^ompany of heaveii,” 
in the work of restoring unioil and cbm- 
munion fc^^l the broken links on the^e|rth, 
in ev^ generation,* with the Mystical 
Clj^Lst* can only* be brought,about by 

every enlightened person himself ‘seeking- 
the Mystic Path, ai^d practising th® Mys- 
teries*; ^nd also striving pers^ally and 
collecth'ely to propagate the Mysteries, and 
win to the Christ those who nre still apart 
fron; Him, or ignofhnt of Hifti in His 
Mystical nature. * 

Mystical^ Healing . — I »have pointed oift 
tbalj one of the signs symptomatic of tUb 
return of Mysticism is Spiritual, or •&ivin^ 
Healing. * \t is one of Ate first^ spiritual 
powers developing tlirough the pursuit of 
the Mystic Path. Mysticfsnj, liberates fki6 
spiritual powers in the iifterior man which 
the fallen flesh and mind ipjprison. * 

The Human Constitution . — In the human 
constitution man ^consists oi* seven distinct 
organizations, or natures.^ Each replicates 
the othe^ in organic funtations? The central 
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nature of man is the Spirit of God in man, 
his Eternal Bgo. Ego, or. Spirit,* is the 
potential Christ in him, which Mysticism 
enables him to quifken, raise, form, and 
i>ei;fect. ms is the purpose of the "Mystery 
of Christ in you, the hope of Glory^ Mysticism 
teaches us how to se^ and find Christ 
in us.” Noimally, the Chtist-Spirit in man 
^ is the ^asfer-Spirit,o governing the* wnMe 
seven^ld erganization. But each one of 
these natures is capablfe of self-asserticaij. and 
of self-energy. Thus the “ body ” may 
become the man’s masiter, the ” mind ” may 
become the master, the " sold ” may become 
the master, or«the "spirit” ma}^ be the 
master. When* either, or al^ of the three 
natures ^elow ytie Spirit, become master, the 
Qiri^jt is shut up and imprisoned, ani^only 
' fitfully apd weakly can make anj assertion 
of itselfr The " Unfo Mystica,” or* the 
Finding of the Shrist, takes place when the 
man, in all hfs seven natures, is made One, 
which makes him One with the Chrisl^Logos. 

Spirit-pervaston.—iOxon the Spirit • per- 
vade! the whpje being, and is the " genius ” 
and power energizing the Vhole organization. 
Mind, Soul, ^nd !Body, function, then, from 
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the motive-centre the Spirit, the Cfirist- 
Force. ‘So, •when the Spirit -is set free, it 
is free to exercise Spirit-directed andf em- 
powered functions in fill the natures and 
their oombined fimctions — a perfect spiritual 
and Divipe iMagnetic Dynatito. 

f 

THE FGfJR CENTRES OFcFUNCTION 
*lnere af&four main centres of fuhctioning 
energy in man, yielding forces of active 
,bencfieence, or malefipence, in thejr respec- 
tive planeS. These are v, (i) Body, (2) Mind, 
(3) Soul, (4) Spirit. • ^ 

Fipm these 'four centres proc^d every 
kind of energy, producing phenomena 
according to it^ ]tind. Tl\p cftiginal fountain 
of the ener^ which moves ajll thes§ centres 
is thfe Spirit. Imprisoned ‘■as Spirit jg, in 
the matt^ of the flesh and mind, ^ yet it is 
Spirit alone from which life and etfergy are 
derived. But* this energy^ in fallen an^ 
unredeemed man, becomes 'perverted to 
evil, of ill-motived uses, or corrupted *by 
exterior malefic lorce 3 » astral, carnal, or 
mundane, when it has pas^pd front the 
Spirit-centre. ‘ ' 

Thus each nature becoflies ^bnormall^ a 
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kingflom in itself, working and energizjng 
with* an independent will of^it^ own. The 
energy of Heq^ing is one o^ these intgrior 
forces, originating from Spirit^ but often 
h&ld up in pne or another, or jn all pf tjie 
three natures, dnind, soul and body, and 
wojkciore or less, or^ometime^oSrrjpletely, 
independently rf)f, or, in opposition to, the 
will of ^irit ; and sometimes in. ol 3 fedil:v:e 
► to an^“ astral ” will. 

Equilihj^ation, or Harmony, of the Four 
functioning natures, the Purpose ofMysticism.' 
— The purpose of Mysllcism is to teach man 
the gre^t Mystery^ of Equilibration, or 
Harmonization^ of the Four functioning 
jiatures of man, and to bring them into 
.Union with the Christ-Logo^, in the Spirit. 
The Healing Power of the Mystical <ihrist, 
the'^Lamb in thi midst of the Throne of God,” 
then cowes into full force and sway in the 
four natures, energizing the functioning 
f!^wer of ea«h nature in unison. Thus we 
understand why our Lord said, ”• Greater 
things than the$e shay, ye do because I go unto ‘ 
the Father." 

When i\Ai*Equilibraik>n has been accom* 
plighed, there wiM be no more talk of different 
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planes of healing. JThe student of spiritual 
therapeutics^will be confused ijo more by the 
variety of diiSerentiations qf healing, of 
which we hear so much nowadays, in the 
grpat jnovement of mystical heqlmg in the 
world,— physical healing (or animal mag- 
netism)^ %ttntaT healifig, psychic heeilmg, 
hypnotic healing, kealing by faith, healing by 
dep^ng disease, tic. , ' 

(l) BODY,— PHYSICAL HEAiING, OR PERSONAL 
, > • MAGNETISM *r 

Physico-Magntiic^ Therapeutics 

Physical healing power, or p^rsojtal mag- 
netisik, jis not dependent^ upon, special 
development. It is a power that exhales, 
from the fturi'ace natuife, and depends, 
entirely on healthiness and .^sitiveness of 
temperament. , ** 

Every healthy person, with hcal^ tem- 
perament, strong out-going sympathies, and 
what Paul calls " <nrXayraf bowels ^ 
compassion," or love for mankind, sanguir^- 
•natured, optimistic and cheerful, whether 
consciously or unconsciously, exercises* this 
Siieneficent gift. • . 

Such a person, by merely living with, a 
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sick liferson, whether diseased in mind, body, 
or soul, arouses jn them the de^ir^ to be well, 
encourages the.wilj to be well, and awal^ns 
the consciousness of being wel^; — and he 
md^t oftenda well. * r • 

The heal^ instinctively takes a negative 
attittide to the dis^e, and positive 
attitude towards the patient. breathes 
^health f{t)m* his own superabtyidadce* 
vitality. He exhales health from the pores 
of his skij^. He projects health froip ^his 
brain, his thought, the*light of his*eyes, the 
touch of his hands, and the vibrations of his 
nerve-s3^t^m.* ^ • 

The body is^an atomic organism, and 
disease is not a really physical, or material, 
thing ; i.e., it ^s ifot a distinct 4 :hing from 
thb ggfson diseased. ‘•Disease-microbes ” 
'are not “^entiiiesf” or organisms, ^of them- 
selves. Sihey are simply the “ cells ” of 'the 
diseased in a st^e of dis-ordbr, or the cells 
of* another dise£|fed person in-drawn, or 
" cqptracted,” by him through a weakened 
and non-resistite ngrvous-system, pr^dis- 
posed*to attract the floating diseased cells 
exha!6dji)y the* other diseased t)erson, causing ‘ 
mitgition in the cril-system, and disease. 
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.By the expidsivatiorct of the persoh dis- 
eased, ^tin;pd jand stimulated by the impul- 
sive force of the healer,, th^ disease^ cells 
recover nqrmal conditions, and return to 
molecular order ; and the foreign diseale- 
cells, or bacterial matter, paGs frSm the body 
in the rumural out-draught, and of 
nature. • . , • 

••‘theSe beneficent healing people'ye hll of^ 
us have frequently met, but they are not 
no'^ fo numerous as they shoul^ be. The 
' times do mot conduce to the multiplication 
of physical heakrs. *66 few are brave, san- 
guine, light-hoarted people, fn ai, world in 
which so much environs us ^o induce worry, 
depression, suspicion, self-oentredness, an4 
despondency.* *■ , 

TKc physical healer lives abo^ the 
tendency, of yielding to the world-pressure* 
aroftnd him. Religion and light-he«tedness, 
reinforcing a \:alm, firm pharacter, . deter- 
mined to face life seriously,, btit not sadl^— 
are th<f sine qua non of a physical healer^ 

AJl of us may so ea^jly fiiflfil these condi- 
tions, and become live batteries of th^vital 
' force in the body of us ^1, absemtely 
curaiive of others, and intnmnitive for pur- 
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• « 

selve^ Adjust the locuu of sight, and 
the senses, above the rank .wofld, *10 the 
higher perspective of life’s potentialif^es, 

and the state is reached. 

^ * 


(2) ThS mind, — MENTAL HEALING 

•• • * 

Animo-Magnettc Therapeutics 


, Therci.tire* many who, tempeTjwnehta#!/, 
I are not physical healers. But they are 
powerful j^iental heaters. When both 
combined they are very powerful to heal. 

The power of willing*heaUh in a diseased 
person, by deliberate^ thought-transference, 
or mentai sugg^tion, even in the *bst;nce 
ot. physical magnetism, is a great force in 
ejecting foreignj3islase-mattert and restoring 
order ^to the disordered molecules t)f a 
'* diseased jpody. • , ^ 

Somelnental healers arc the contrary of 
the physical heajier, being rafher forbidding 
ai?& repellent* characters, and very depres- 
sing. Yet, by mental concentration upon the 
diseased person* they are capable of forcing 
the flenial of disease, the antithesis of 
disealcf whicl5*results in the fotal removal of 
thcisymptonxs. 
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,A person traine(?, in the science and; prac- 
tice of ‘mental^ therapeutics, find an adept at 
the not quite easy art of^me^tal cono^ntra- 
tion, can ^.successfully heal any kind of 
disease, provided the assent of tte patient is 
gained, and his subjection ©f mind and will 
to thecnaktS and will*pf the healer ;-^ther- 
wise, the esf ablisliment of matual confidence 
aiifi c6-operation. . ’ ’ 

In mental healing, th^ wiU of the healer is 

th^aptive healing factor, and no|. as in the 

case of physical healing, the will of the 

diseased person. The patient submits his 

will, and blends it yiith thi ■rail of the 

heaBbr, and he is not aroused to exert a will 

to be healed entirely his awn. It is thp 

combined deliberate and’ concentrated put- 

poset- of the two wills, in conscious det&- 

mination^ which creates* the current of 

healing, and directs it to the disiase cura- 

tively. ‘ ‘ e 

, « • 

(5) THE SOUL, — PSYCHIC HEALING 

Psycho-Magnetic Thetapeidics ® 

The psychic method of healing aSso is 
’ acquired by sfJeciarf treatment for de’^'elop- 
ment* A person may develop^ the psyphic 
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faculties and become ^"medium" in all 
kinds of psychjc functioning.* • 

By* the occult power of psychic devdtop- 
mgnt he may become a “ hypnotist. " Some 
persons becgtne hypnotists without any vei^ 
conscious effort at development, ^ being 
nature mediums. • s*’ * 

By injdugin^ the • hypbotif sleg;), ^ or 
> " katalepiis,” the hypnotist seizes t^e 
patient’s mentality.*, his will, and his soul, 
exactly aswl have before shown that ‘‘•astral ^ 
spirits ” do, by the japje method, *and with 
the same resiiJ,ts, precisely. 

He then^ommand*the mofecular disorder 
to return *to ord*r. He commands the mind 
and the will to^obey hirq, and assume 
hgalth. He prcmounces the persSn well^ and 
tells him he is ffee from ’disease. He wakes 
him, and* the pefson knows he fs«well,^artd 
acts insflhctively as a*healthy person. 

Included in this, and mental healing, are 
such methods as, healing by " charms,” 
relics, spells, and the methods of “ voodoo ” 
and* " oheah ” healitig (of which I have 
witn^sed soijap most remar]fable instances* 
perforffted by " wizard-doctors " and • voo- 
doofu/itches ,^so in these categories I 
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piace the method!, of Catholic “ tnimtU 
healing, Loutdes and Kneck, and other 
healing-places resorted to hy Catholic pil- 
grims ; also the method adopted by Jhe 
Efflmanuel ” healing movemei^f. « 
Who shall say also how nfiich of the happy 
results oi^^the medical pharmacopodla*‘hnd 
practice arc not* due tnore to the influences 
occult ” and personal magnetism, thanr 
by specific curative properties of m^icinal 
trafttment ? , 

c 

(4) THE SPIRIT,— SfJRifrUAL, OR MYSTICAL 

, HEALING » 

• . 

* Pneumatico-Magnetic '^hcrapeuhcs 

I have sai(J that the Hdhling powers, isi 
whatever rhethod, or functioning plane, they 
oper*atc, always emanate frbm one SQjarce in 
man, — the Spirit in man. ’ ,, 

In the most unde\?cloped, as in*^he most 
developed ; in the Mystic/t as in the- states 
least approximating the Mystic state ; the 
Spirit of God is a living existence in himfe. 

In Spiritual Healing e^ch of thci six 
, natures below ^ the Spirit arg, six av^ues, 
each, having its o>^ functioning powfirs, by 
which the Spirit exerts it^ Divine Power to 
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• • 

heat * Thus all healing is Spiritual, in the 
fact ihat its power to he^ ia ori|[inally 
derivad from the Spirit. • 

The Healing Power is the vital magnetic 
forge of thh Mystical Christ, in every ^ai», 
and waiting*hevdopment to perfect ^unction- 
ing*fkcnilty, in every rmn. ' 

The Mystic is one who has attained the 
.Mystical Xhiist, and 4 n him the’ Mystibltl 
Christy is in fully , developed capacity to 
function. *• ^ • • 

The Mystic has equilibrated • his six 
natures to perfect harmony with his Spirit. 
His Spirit, js Ihe Master, and the Spirit is 
“ the Christ in h^m.” The mind, sdUl, ^d 
body are pure and free from all deterring 
or Wdei^ng elpnfents. They ire perfect 
operative instruments of’ the Christ \vfthin 
him. , • . , ^ 

No ev 1 > can resist Jam, the will of ‘the 
Christ is the On§ Will in his*being. When 
the Christ wiBs him to heal, or to do the 
thills of the Christ, he does them, tinfail- 
inglji as Christ* did everything unfailingly 
He set His wiU to do. ^ ^ 

He*heals not by mental liealing, nq,t by 
physical healing, •nor by psychic healing. 
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* « 

But Spiritual Healing he interpen^ljates 
the body,*nund, and soul, gathers uf) each 
thdr specific functional rpowers, han^sing 
them to fee “ chariqt of fire ” which per- 
forms the " mighty works, ''--Jhe Spirit of 
God in aian. ‘ 

The Mystic, however, does not fn^e a 
profe^ion ai Healing, nor does he cultivate 
^baling ■ for Healing’s sake. Jliere are. 
reasons and causes, which the Mystic^^knows, 
why»the work of th^ Spiritual Healer is not 
specialized. No Ipitijite sets out in the 
ministry of healing,*fls ministers of healing. 
When brought; face to face with, the sick or ' 
diseased, the Power to Heal is dfawn from 
him, or it is mt, as the will bf the Christ isCn 
each case.‘ <, • 

'Jrtie whole subject of '•Divine Jlealing 
is veiled, in Mystery. Its attractiveness in ' 
the* minds of compassionate arth tender- 
hearted people leads them^to the cultivation 
and study of the various plants and methods 
of healing. They imagine jgreat potentiali- 
ties' of blessing and geod t6 the sick world, 
if healing could only beconjl® ^ 
eradicate disease ‘and to cure all the sick 
people in the world. ^ 
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Yot, when we ‘reflect,^ was it not strange 
tha!h* Christ and the Apostles, and the 
Ther^ipeutse and Essenes, did not practise 
as Healers in Ihis general and promiscuous 
w^y, but »only healed one here, one jtheij;, 
and very occasionally, as we might say, 

” ht themselves go” in a morpSbcJlective 
fashion ? Th^ “ schools ” of these com- 
munities^ and the “ ekklesice ” of ,th€^ primi- 
tive Church, were not “ healing 'development 
schooh” Healing came as a direct power 
of Mysticfil development. It w^s a ^de-’ 
issue of the main anri’principal purpose of 
Mysticism. * • 

The M^tic never* denies Healing tc;i any 
gick person conning to him or who is brought 
Jo him. But he does not ma^e.Healing his 
profession or location.* And he doQS not 
guarantee univ^fsal cures. 

In tla^ era of Redemption, Ss I Jiave 
alreac^ pointed out^ “ Evil ” forms an 
important pajt *oi redemptive karma. Con- 
flict with evil, patience in suffering, peni- 
teifce for sin (oi thepast lives, as well as of < 
the'present), and tfie docile mind to learn 
the ^^ons of^uffering £tfid evil ; these, anfP 
many more, " uges of adversity ” anid evil 
• o 
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are the Divine njeans of " provingi *and 
improving the Ego.” V 

Therefore th*e Initiate knows who th^ are 
' who suffer karmically, wl?y they suffer, and 
\^hent they are in thtf state whan the e^ 
may be removed with safety to the Ego. 
Thus it^i^ not according to the Pk^ne 
Rule that the Qift of Healjng be acquired 
fqfe gesicral practice.^ Mysticism <^oes not 
encourage healing “ missions,” or specialism, 
in mental or psychic therapeutics. * 
iftehtal, psychic, and physical ffealing are 
capable of successful.practice in all cases of 
their application, given the necessary condi- 
tion!,, qia all the plants. In thbusands of 
cases persons have not th| least right 
need to be*si(^ or diseased. Thej? bring it 
upoiv themselves by their pWn volition, "or 
they are eager for it, and qssurae a Sfekness 
which becomes real by self-s^Jggestion. 
Many persons, *lying * under treatment ” in 
” Nursing Homes,” or in the*ir pwn dwellings, 
take delight in imdergoing a " cure,” 
wasting time and money *in the utterly 
stupid self-satisfaction of the hypochondriac 
*l)r valetudinarian.. Your ovfn doctqf will 
tell jfeu, if you ask him plainly, that many 
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of patients arl not iiyn reality, but fancy 
ana luggest themselves into their pet com- 
plaints. The doctors would* starve but for 
this foolish draze of illness, which Ihey* 
cbnsider tfiepiselves bound to humour^ ^ 
Yes, thisc psychic and mental healing 
methgds will at once cure th^f'l " sick " 
people, who dc^y thev^olejpharmacopceia of 
medicipe. They likewise can curejegitiipate 
diseases. Under proper conditions there is 
no disease which’ the hypnotist, or the 
thought-transference healer, cannot c*ui%. ^ 
But the question i;#mains whether they 
have the Div^ right to praqfise the healing 
gift, geneAlly and jJ^omiscuously. Jn many 
^uch cases, aiffl in many more, if these 
jmethods becoma generalized, ihis healing 
practice defeats Divine^ purposes, aipi en- 
dangdfs the karipa of those who benefit by it. 

Indea4> except by Mystical Hewing, when 
the lyaler is an Initiite, and operates solely 
aifd exclusive 1)^ by the Will of the Christ, 
the Initiator, afl kinds of “ occult ’• thera- 
pehtics are unsafe, and liable to lead to* 
presimptuous interference with the l3ivinc 
wor*i^g of nJankind's l^mnc destiny. • 

I have only sppce to throw out thejife brief 
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rei^ections now. They are* of more sok^n 
import ‘than can he so briefly treated. 
^Another tinae opportunity ^may be give^j me 
"^to go more fully into this momentous matter. 

MYSTICISM, AND THE COMP^^TEf WORK W 
, ;• REDEMPTION ^ 

In the mind of, the |lystic,one thing only 
is ptraftioijnt. The practice of HeaKQg,»and 
all spiritual manifestations of the Divine 
Power in Mysticism are subordinated tD this 
"one*thmg., • ^ 

A Divine Nmlens.-^liiis one thing is, the 
complete work a/ Redemption. • Throughout 
the v^ole history of M5lfeticism may be seen 
the working out of one sijaple plan, th^ 
principal feature of which is the fonnation,. 
or congregation, of » Nucleus*oi people, arid 
through them the generatipn of a Divine 
Family, reproducing the Divine Senior the 
development of«the Church, as a segr^ated 
“ Fold,” fenced and prot^ctad from the 
world and the Astral enemies, 
e . The “ Ekklesia ” is « Calling Out of rAen 
and women from the world-life, and drawing 
ihem together, apart ftom the wofM, to crtltivaie 
the Masteries, and to create % concentration of 
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in^kded people io serve Jleaven as the Divine 
Magnetic Centre for the Christ, through which 
He ^may perfortn Divine fun^ions ii^ the 
earth’s Redemption, ^ * 

* This Piaj\of a DiiAne Family, a New Rqpe, 
a * Holy Feopie, is precisely what Peter 
announces in the following plain Jafcguage : — 

, • “'Ye are an Elect ^ac^, ft U<^al 
Priesthood, a Holy Nation, a People 
for God’s Possession, that ye may 
smw forth tht Excellencies of *Hint^ 
Who Called yofi out of darkness into 
His Marvellous Light* — i Peter ii. 9. 
• • 

, It was desigl^ed from the beginning, in the 
.“Seth” FamUy, the “ Ebo^ ” Family, 
and so on, tjown tho long genealogy to 
“ Abtaham.” ^ach of the names recorded 
is theftj^atriarchal name of the* successive 
“ foiyiders ” of the*" Elect Race” in its 
continuity i^rSugh the primeval ages. 

Abraham wal “ Called Out ” of Chaldaea, 
aiid founded* the Family of " IpaeJ.”, 
hfo$es was " Called Out ” of Egypt, leading 
IsrSgl into»Hhe wildepiess. The Apostles 
were " Called Put ” by Jesus, an<f estab- 
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lisjied the " Ekkle^ ” oS Disciples, •^jho 
separated themselves from the world, ^ved 
the " common life,” and ^practised, the 
‘Mysteries from the Apostolical Teaching ; — 

” And they that reteived his wSrd 
wAh ^Baptized ; and there were /tdded 
unto them^ in *fhat dgy about three 
thousand Souls. ^ And they cpi^inued 
stedfiistly in the Apostles' Teaching 
and Fellowship, in the Breaking of 
'Brefd, and the Prayers. ^And fear 
came upon ew^y soul : and many 
mighty works were done by the Apostles. 
fi Afid all that Belieifed were togkher, and 
had all things common\ and they sold^ 
their possessions anA their goods, arid, 
^parted them to all, according as arty 
man had need. . . . ^nd the fnuUi- 
t tude of them that Believed we^ of One 
heart andk soul and not one ofjthem 
said that aught of th^ things that he 
possessed was his owA; but they had 
all things common. And with groat 
‘ Power gave the Apostles witness of' the 
Resurrection the LorcP*Jesus :yand 
%reat Grace was upoti them all. For 
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neither was there^mong them any that 
lacked :,for as many ag w^e possessors 
of lands qp houses, sold them,^and^ 
brought the prices of th^ things that 
w 0 re sold, and taid them at the Afosihs' 
feet*; alld distribution was^made unto 
each, according ^as any on^ need.” 
—Acts ii. 41-4^ ; im. 38-35. 

# # « • •• 

One can understand what effects this 
movement must have Ija^ in 
Empire, Vhen the Ekklesia of* 
Jerusalem repeated* it&lf in the flourishing 
Ekklesiae; follhded by St. Paul throughout 
Asia Minor, Greece, and Italy.* These 
Gentile ” Ektlesiae were founded on the 
isame ApostoUcaA lines, arid "when they 
penetrated int® Rome Itself, there i^ little 
•surprise that the body-politic, un^er Caesar, 
lodked ^th fear upon these growing •com- 
munities of Mystics. So we can understaind 
thfe violence# 01 the Romam persecutions, 
visited upon them not for the sake 6f their 
religion, but on acijpunt of the social and ' 
I^liflcal complications their communistic 
syst&] was d&using. • * 

^ have already pointed out the cunning 


Apostolical 
the Roman 
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device by which the^oman Emperor scwij^t 
to suppress |heJEkklesia of Cljrist ; an^ how 
jt succeeded by the foun^Jin^ of the Qapal 
Empire, and the complete suppression of 
Mysticism. * * . * * 

Only in^this twen^tieth cesitui^^ is man's 
consciofi^(^ss awaking from the torpoi*»of 
the agts whiq}i succeeded the investment of 
Sj^vesfer, ‘Pishop of Rome, with tha Papal 
Tiara. M5rsticism, as I h§.ve said, is " in the 
air^’ , Socialism, Syndicalism, Libeftilism 
* are political moveirfents in the world, 
pointing to the uftiitlate institution of 
Communism. But, side by sidfe wjth these 
political* and democratic movements, there 
is the Spiritual and Mystfcal movement, 
which will pettneate manlund, and 
the beginning agaih of Apostolical Chrts- 
tianity, yn the fotmdatiens which the 
Apostles laid, and which theira^aithless 
successors removed and destroyed. , 
Mysticism never dies, fnever can ^e 
destrojted. It revives afterWery departure 
add iapse of the Churc^ of adl the ages.^f It 
ij^, reviving again in our own age, and fd: the 
last time. A ifew*and great ^oveipdht is 
on foot beneath the surfaoe of the pre^nt 
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ui?i^«rsal unrest.* The ancient Ekklesia wUl 
be Tutored. Many of us are looking and 
waitjng for a Coming Teacher ahd Prophet, 
to head us dll up, and lead us to the* 
“*PromisQd ^^and*’* oi?ce more. The Calljis 
to*us to harmofaise ourselves, in body, mind, 
and SQul, with the great future th&ik immi- 
nenli, to fit ourselves talje our part in the 
Mysiiq^^^Body of the Christ.* The«M]^ie 
Path is not hidden from us * it is open 
to ovx si^t and knowledge. We may, one 
and all, tdke the Ftrsi^ Step even now. llfiat 
Step is Renunciation.^^* 

^ The ?nd Economic aspect •of Mystical develop- 

ment the Author has worked out in another trea^jisei^shortly 
to be published ; — New Ekklesia, or. The Happiest 
people ift the IVorld.* A Treatise on Social devolution based 
on the teaching of Je^s Christ. IneeEijjJit Beatitudes.*^ 
"Notice of pifblicatioKi ot this boo^^ will be duly announced. 
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